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ברכות פרק א'

ֶאת  קֹוִרין  ֵמֵאיָמַתי  א. 
ָעה  ָ ִמׁשּ  – ֲעָרִבין?  ּבָ ַמע״  ״ׁשְ

ֶלֱאכֹול  ִנְכָנִסים  ַהּכֲֹהִנים  ׁשֶ

מּוָרה  ְתרּוָמָתן ַעד סֹוף ָהַאׁשְ ּבִ

י ֱאִליֶעֶזר.  ְבֵרי ַרּבִ ָהִראׁשֹוָנה, ּדִ

ַוֲחָכִמים אֹוְמִרים, ַעד ֲחצֹות. 

ַעד  אֹוֵמר,  ְמִליֵאל  ּגַ ן  ַרּבָ

ַחר. ַמֲעֶשׂה  ַ ֲעֶלה ַעּמּוד ַהּשׁ ּיַ ׁשֶ

ה,  ּתֶ ׁשְ ַהּמִ ית  ִמּבֵ ָניו  ּבָ ּוָבאּו 

ַמע.  ָאְמרּו לֹו: לֹא ָקִרינּו ֶאת ׁשְ

ָעָלה  לֹא  ִאם  ָלֶהם:  ָאַמר 

ם  ַאּתֶ יִבין  ַחָיּ ַחר  ַ ַהׁשּ ַעּמּוד 

ָאְמרּו,  ְלַבד  ּבִ זֹו  ְולֹא  ִלְקרֹות. 

ָאְמרּו ֲחָכִמים  ֶ ּשׁ ל ַמה  ּכָ א  ֶאּלָ

ֲעֶלה  ּיַ ׁשֶ ַעד ֲחצֹות ִמְצָוָתן ַעד 

ֲחָלִבים  ֶהְקֵטר  ַחר;  ַ ַהּשׁ ַעּמּוד 

ַיֲּעֶלה  ְוֵאָבִרים – ִמְצָוָתן ַעד ׁשֶ

ֱאָכִלים  ַהּנֶ ְוָכל  ַחר,  ַ ַהׁשּ ַעּמּוד 

ַעד  ִמְצָוָתן   – ֶאָחד  ְליֹום 

ִאם  ַחר,  ַ ַהׁשּ ַעּמּוד  ַיֲּעֶלה  ׁשֶ

ַעד  ֲחָכִמים  ָאְמרּו  ה  ָלּמָ ן,  ּכֵ

ֶאת  ְלַהְרִחיק  ֵדי  ּכְ  – ֲחצֹות? 

ָהָאָדם ִמן ָהֲעֵביָרה.

ֶאת  קֹוִרין  ֵמֵאיָמַתי  ב. 
יר  ַיִּכּ ֲחִרית? – ִמֶשּׁ ַשׁ ַמע״ ְבּ ״ׁשְ

י ֱאִליֶעֶזר  ַרִבּ ֵכֶלת ְלָלָבן.  ין ּתְ ֵבּ

ְלַכְרִתי.  ֵכֶלת  ּתְ ין  ֵבּ אֹוֵמר: 

ה.  ַהַחּמָ ָהֵנץ  ַעד  ְוגֹוְמָרּה 

לֹׁש  ׁשָ ַעד  אֹוֵמר:  ַע  ְיהֹוׁשֻ י  ַרּבִ

ְמָלִכים  ֶרְך  ּדֶ ן  ֵכּ ׁשֶ עֹות  ׁשָ

Berachot, Chapter 1 

1. From when, that is, from what time, does one recite Shema in the evening? From the time 
when the priests enter to partake of their teruma. Until when does the time for the recitation of 
the evening Shema extend? Until the end of the first watch. The term used in the Torah (Deu-
teronomy 6:7) to indicate the time for the recitation of the evening Shema is beshokhbekha, 
when you lie down, which refers to the time in which individuals go to sleep. Therefore, the 
time for the recitation of Shema is the first portion of the night, when individuals typically pre-
pare for sleep. That is the statement of Rabbi Eliezer. The Rabbis say: the time for the recitation 
of the evening Shema is until midnight.

Rabban Gamliel says: One may recite Shema until dawn, indicating that beshokhbekha is to be 
understood as a reference to the entire time people sleep in their beds, the whole night.

The mishna relates that Rabban Gamliel practiced in accordance with his ruling. There was an 
incident where Rabban Gamliel’s sons returned very late from a wedding hall. They said to him, 
as they had been preoccupied with celebrating with the groom and bride: We did not recite 
Shema. He said to them: If the dawn has not yet arrived, you are obligated to recite Shema. 
Since Rabban Gamliel’s opinion disagreed with that of the Rabbis, he explained to his sons 
that the Rabbis actually agree with him, and that it is not only with regard to the halakha of 
the recitation of Shema, but rather, wherever the Sages say until midnight, the mitzva may be 
performed until dawn.

Rabban Gamliel cites several cases in support of his claim, such as the burning of fats and limbs 
on the altar. Due to the quantity of offerings each day, the priests were often unable to complete 
the burning of all of the fats and limbs, so they continued to be burned into the night, as it is 
written: “This is the law of the burnt offering: The burnt offering shall remain upon the pyre 
on the altar all night until morning, while the fire on the altar burns it” (Leviticus 6:2). And, 
with regard to all sacrifices, such as the sinofferings and the guilt-offerings that are eaten for one 
day and night; although the Sages state that they may be eaten only until midnight, by Torah 
law they may be eaten until dawn. This is in accordance with the verse: “On the day on which 
it is offered must you eat. Do not leave it until the morning” (Leviticus 7:15). If so, why did 
the Sages say that they may be eaten only until midnight? This is in order to distance a person 
from transgression, as if one believes that he has until dawn to perform the mitzva, he might be 
negligent and postpone it until the opportunity to perform the mitzva has passed.

2. From when does one recite Shema in the morning? From when a person can distinguish 
between sky-blue [tekhelet] and white. Rabbi Eliezer says: From when one can distinguish be-
tween skyblue and leek-green. And one must finish reciting Shema until the end of the period 
when you rise, i.e., sunrise, when the sun begins to shine.

Rabbi Yehoshua says: One may recite the morning Shema until three hours of the day, which 
this is still considered when you rise, as that is the habit of kings to rise from their sleep at three 
hours of the day. While there is a set time frame for the recitation of Shema, one who recites 
Shema from that time onward loses nothing. Although he does not fulfill the mitzva of reciting 

מ
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רא  עֹות. ַהּקֹוֵ לֹׁש ׁשָ ׁשָ ַלֲעמֹוד ְבּ

ִהְפִסיד,  לֹא   – ְוֵאיָלְך  אן  ִמָכּ

רה. ּתֹוָ רא ַבּ ָאָדם ַהּקֹוֵ ְכּ

אֹוְמִרים:  אי  ּמַ ׁשַ ית  ֵבּ ג. 
ה ְוִיְקָרא,  ל ָאָדם ַיּטֶ ֶעֶרב – ָכּ ּבָ

ֱאַמר:  ֶנּ ׁשֶ ַיֲעמֹוד,  ּוַבּבֶֹקר 

ּוֵבית  ּוְבקּוֶמָך״.  ָך  ְכְבּ ״ּוְבׁשָ

ל ָאָדם קֹוֵרא  ל אֹוְמִרים: ָכּ ִהֵלּ

ָך  ״ּוְבֶלְכּתְ ֱאַמר:  ֶנּ ׁשֶ ַדְרּכֹו,  ְכּ

ֶנֱאַמר:  ה  ָלּמָ ן,  ֵכּ ִאם  ֶרְך״.  ּדֶ ַבּ

 – ּוְבקּוֶמָך״?  ָך  ְכְבּ ״ּוְבׁשָ

ׁשֹוְכִבים  ָאָדם  ֵני  ְבּ ׁשֶ ָעה  ׁשָ ְבּ

עֹוְמִדים.  ָאָדם  ֵני  ְבּ ׁשֶ ָעה  ּוְבׁשָ

ָהִייִתי  ֲאִני  ַטְרפֹון:  י  ַרִבּ ָאַמר 

ִלְקרֹות  ִתי  ְוִהּטֵ ֶרְך  ּדֶ ַבּ א  ָבּ

י  ְנּתִ ְוִסּכַ אי,  ּמַ ׁשַ ֵבית  ִדְבֵרי  ּכְ

ְסִטים. ָאְמרּו  ֵני ַהִלּ ַעְצִמי ִמּפְ ְבּ

ַעְצְמָך,  ְבּ ָלחֹוב  ָהִייָת  ַדי  ְכּ לֹו: 

ל. ְבֵרי ֵבית ִהֵלּ ָעַבְרּתָ ַעל ּדִ ׁשֶ

ִים ְלָפֶניָה  ּתַ ַחר ְמָבֵרְך ׁשְ ַ ׁשּ ד. ַבּ
ּוָבֶעֶרב  ְלַאֲחֶריָה,  ְוַאַחת 

ִים  ּתַ ּוׁשְ ְלָפֶניָה  ִים  ּתַ ׁשְ ְמָבֵרְך 

ה ְוַאַחת ְלַאֲחֶריָה, ַאַחת ֲארּוָכּ

ָאְמרּו  ׁשֶ ָמקֹום  ְקָצָרה. 

ר,  ְלַקֵצּ אי  ַ ַרּשׁ ֵאינֹו   – ְלַהֲאִריְך 

ְלַהֲאִריְך,  אי  ַ ַרׁשּ ֵאינֹו   – ר  ְלַקֵצּ

ּלֹא  ׁשֶ אי  ַ ַרׁשּ ֵאינֹו   – ַלְחּתֹום 

ּלֹא ַלְחּתֹום – ֵאינֹו  ַלְחּתֹום, ׁשֶ

אי ַלְחּתֹום. ַ ַרׁשּ

ִמְצַרִים  ְיִציַאת  יִרין  ַמְזִכּ ה. 
ן  ֶבּ ֶאְלָעָזר  י  ַרִבּ ָאַמר  ילֹות.  ֵלּ ַבּ

ְבִעים  ׁשִ ֶבן  ְכּ ֲאִני  ֲהֵרי  ֲעַזְרָיה: 

of Shema at its appointed time, he is nevertheless considered like one who reads the Torah, and 
is rewarded accordingly.

3. Beit Shammai and Beit Hillel disputed the proper way to recite Shema. Beit Shammai say: 
One should recite Shema in the manner indicated in the text of Shema itself. Therefore, in 
the evening every person must recline on his side and recite Shema, in fulfillment of the verse: 
“When you lie down,” and in the morning he must stand and recite Shema, in fulfillment of the 
verse: When you rise, as it is stated: “When you lie down, and when you rise.”

And Beit Hillel say: Every person recites Shema as he is,and he may do so in whatever position 
is most comfortable for him, both day and night, as it is stated: “And when you walk along the 
way,” when one is neither standing nor reclining (Me’iri).

If so, according to Beit Hillel, why was it stated: “When you lie down, and when you rise”? 
This is merely to denote time; at the time when people lie down and the time when people rise.

With regard to this halakha, Rabbi Tarfon said: Once, I was coming on the road when I stopped 
and reclined to recite Shema in accordance with the statement of Beit Shammai. Although 
Rabbi Tarfon was a disciple of Beit Hillel, he thought that fulfilling the mitzva in accordance

with the opinion of Beit Shammai would be a more meticulous fulfillment of the mitzva, ac-
ceptable to all opinions. Yet in so doing, I endangered myself due to the highwaymen [listim]
who accost travelers.

The Sages said to him: You deserved to be in a position where you were liable to pay with your 
life, as you transgressed the statement of Beit Hillel. This statement will be explained in the 
Gemara.

4. From the laws of the recitation of Shema itself, the mishna proceeds to discuss the blessings 
recited in conjunction with Shema. Here, the order is established: In the morning when recit-
ing Shema, one recites two blessings beforehand, the first on the radiant lights and the second 
the blessing on the love of Torah, and one thereafter, which begins with: True and Firm [emet 
veyatziv]. And in the evening one recites two blessings beforehand, on the radiant lights and 
on the love of God, and two thereafter, the blessing of redemption: True and Faithful [emet 
ve’emuna], and the blessing: Help us lie down. With regard to the blessing: True and Faithful, 
whether one recites it in its long formula and whether one recites it in its short formula, he 
fulfills his obligation (Tosafot).

However, the general principle is: Where the Sages said to recite a long blessing, one may not 
shorten it, and so too, wherever they said to recite a short blessing, one may not lengthen it. 
Where the Sages said that a blessing must conclude with a second blessing at the end, he may 
not fail to conclude with that blessing. Similarly, if the Sages said that a blessing must not con-
clude with a second blessing, one may not conclude with a blessing.

5. It is a mitzva by Torah law to mention the exodus from Egypt at night, but some held that 
this mitzva was, like phylacteries or ritual fringes, fulfilled only during the day and not at night. 
For this reason it was decided: The exodus from Egypt is mentioned at night, adjacent to the 
recitation of Shema. Rabbi Elazar ben Azarya said: I am approximately seventy years old, and 
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ָאֵמר  ּתֵ ׁשֶ ָזִכיִתי  ְולֹא  ָנה,  ׁשָ

ַעד  ילֹות  ֵלּ ַבּ ִמְצַרִים  ְיִציַאת 

ֱאַמר:  ֶנּ ׁשֶ זֹוָמא.  ן  ֶבּ ּה  ָרׁשָ ְדּ ׁשֶ

ֵצאְתָך  יֹום  ֶאת  ְזּכֹר  ּתִ ״ְלַמַען 

יָך״.  ַחֶיּ ְיֵמי  ּכֹל  ֵמֶאֶרץ ִמְצַרִים 

ְיֵמי  ׳ּכֹל  ַהָיִּמים,   – יָך׳  ַחֶיּ ׳ְיֵמי 

ַוֲחָכִמים  ילֹות;  ַהֵלּ  – יָך׳  ַחֶיּ

יָך׳ – ָהעֹוָלם  אֹוְמִרים: ׳ְיֵמי ַחֶיּ

ִלימֹות  ְלָהִביא   – ׳ּכֹל׳  ַהֶזּה, 

יַח.  ׁשִ ַהּמָ

although I have long held this opinion, I was never privileged to prevail (Me’iri) and prove that 
there is a biblical obligation to fulfill the accepted custom (Ra’avad) and have the exodus from 
Egypt mentioned at night, until Ben Zoma interpreted it homiletically and proved it obligatory.

Ben Zoma derived it as it is stated: “That you may remember the day you went out of the land 
of Egypt all the days of your life” (Deuteronomy 16:3). The days of your life, refers to daytime 
alone; however, the addition of the word all, as it is stated: All the days of your life, comes to 
add nights as well.

And the Rabbis, who posit that there is no biblical obligation to mention the exodus from 
Egypt at night, explain the word, all, differently and say: The days of your life, refers to the days 
in this world, all is added to include the days of the Messiah.

נ
שבת פרק כ"א

נֹו  ְבּ ֶאת  ָאָדם  נֹוֵטל  א. 
ָלה ְוָהֶאֶבן  ָידֹו, ְוַכְלָכּ ְוָהֶאֶבן ְבּ

רּוָמה  ּתְ ּוְמַטְלְטִלין  תֹוָכּה.  ְבּ

ְוִעם  רה  הֹוָ ַהּטְ ִעם  ְטֵמָאה 

אֹוֵמר:  ְיהּוָדה  י  ַרִבּ ין.  ַהחּוִלּ

ע  דּוּמָ ַהּמְ ֶאת  ַמֲעִלין  ַאף 

ֶאָחד ּוֵמָאה. ְבּ

י ֶהָחִבית –  ַעל ּפִ ב. ָהֶאֶבן ׁשֶ
ּה ְוִהיא נֹוֶפֶלת.  ּה ַעל ִצָדּ ַמּטָ

 , יּהַ ין ֶהָחִבּיֹות – ַמְגִבּ ָהְיָתה ֵבּ

ּה ְוִהיא נֹוֶפֶלת.  ּה ַעל ִצָדּ ּוַמּטָ

ְמַנֵער   – ר  ַהַכּ ַעל  ׁשֶ ָמעֹות 

ר ְוֵהן נֹוְפלֹות. ָהְיָתה  ֶאת ַהַכּ

ָחּה  ְמַקְנּ  – ת  ֶלׁשֶ ִלׁשְ ָעָליו 

עֹור  ל  ׁשֶ ָהְיָתה  ְסַמְרטּוט,  ִבּ

ַעד  ַמִים  ָעֶליָה  נֹוְתִנין   –

ְכֶלה. ּתִ ׁשֶ

Shabbat, Chapter 21 

1. A person may take his son in his hands on Shabbat, and even though there is a stone, which 
is a set-aside item, in the child’s hand, it is not prohibited to pick up the child. And it is per-
missible to take a basket with a stone inside it on Shabbat. And one may move ritually impure 
teruma, which may not be eaten and is set-aside, with ritually pure teruma, as well as with 
non-sacred produce.

Rabbi Yehuda says: One may even lift a measure of teruma that was nullified from a mixture 
of one hundred measures of non-sacred produce and one measure of teruma. When a measure 
of teruma is mixed with non-sacred produce, if the non-sacred produce is one hundred times 
the measure of teruma, the teruma is nullified. However, the Sages instituted that one must 
remove an amount equivalent to that measure of teruma and give it to a priest. The remainder 
is considered non-sacred produce. Rabbi Yehuda permits removing that measure on Shabbat to 
render the mixture permitted to eat.

2. With regard to a stone, which is set-aside on Shabbat and may not be moved, that was 
placed on the mouth of a barrel, one tilts the barrel on its side, and the stone falls. If the barrel 
was among other barrels, and the other barrels might break if the stone falls on them, he lifts 
the barrel to distance it from the other barrels, and then tilts it on its side, and the stone falls.

With regard to coins that are on a cushion, he shakes the cushion and the coins fall. If there was 
bird dung (Arukh) on the cushion, he wipes it with a rag, but he may not wash it with water 
due because of the prohibition against laundering. If the cushion was made of leather, and 
laundering is not a concern, he places water on it until the bird dung ceases.
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אֹוְמִרים:  אי  ּמַ ׁשַ ית  ֵבּ ג. 
ְלָחן  ֻ ַהׁשּ ֵמַעל  ַמֲעִביִרין 

ל  ִהֵלּ ּוֵבית  ין,  ּוְקִליּפִ ֲעָצמֹות 

ְבָלא  ַהּטַ ק ֶאת  ְמַסֵלּ אֹוְמִרים: 

ַמֲעִביִרין  ּוְמַנֲעָרּה.  ּה  ּכּוָלּ

חֹות  ירּוִרין ּפָ ְלָחן ּפֵ ֻ ְפֵני ַהׁשּ ִמִלּ

ֲאפּוִנין,  ל  ׁשֶ ָער  ְוֵשׂ ַזִּית,  ִמַכּ

הּוא  ׁשֶ ֵני  ִמּפְ ים –  ֲעָדׁשִ ַער  ּוְשׂ

ֵיׁש  ִאם  ְספֹוג,  ֵהָמה.  ְבּ ַמֲאַכל 

ִחין ית ֲאִחיָזה – ְמַקְנּ לֹו עֹור ֵבּ

ִחין  ְמַקְנּ ֵאין   – ָלאו  ְוִאם  ּבֹו, 

ין  ֵבּ אֹוְמִרים(:  )ַוֲחָכִמים  ּבֹו. 

ת, ְוֵאינֹו  ָבּ ַ ׁשּ ל ַבּ ְך ִניּטָ ְך ּוֵבין ָכּ ָכּ

ל טּוְמָאה. ְמַקֵבּ

3. Beit Shammai say: One may clear bones and shells left from the Shabbat meal from the table 
with his hand. And Beit Hillel say: One may remove the entire board [tavla] that is the table 
surface and shake the bones and shells off of it, but he may not lift them with his hand because 
they are set-aside and may not be moved.

One may clear bread crumbs from the table, even if they are less than an olive-bulk, and pea 
and lentil pods. Even though it is not fit for human consumption, it may be moved because it 
is animal fodder.

With regard to a sponge, if it has leather as a handle, one may wipe the table with it, and if 
not, one may not wipe the table with it lest he come to squeeze liquid from it. And the Rabbis 
say: Both this, a dry sponge with a handle, and that, one without a handle, may be moved on 
Shabbat and it does not become ritually impure. A sponge is not among the substances that can 
become ritually impure, neither by Torah law nor by rabbinic decree.

ח
שבת פרק כ"ב

יִלין  ַמִצּ ָרה  ְבּ ׁשְ ִנּ ׁשֶ ָחִבית  א. 
ְסעּוּדֹות,  לֹׁש  ׁשָ ְמזֹון  ה  ֵהיֶמָנּ

ילּו  ְואֹוֵמר ַלֲאֵחִרים: ּבֹאּו ְוַהִצּ

ּלֹא ִיְסּפֹוג. ֵאין  ָלֶכם, ּוִבְלַבד ׁשֶ

ירֹות ְלהֹוִציא  סֹוֲחִטין ֶאת ַהּפֵ

ָיְצאּו  ְוִאם  ִקין,  ַמׁשְ ֵמֶהן 

י ְיהּוָדה  ֵמַעְצָמן – ֲאסּוִרין. ַרִבּ

אֹוֵמר: ִאם ָלאֹוָכִלין – ַהּיֹוֵצא 

ִקין  ׁשְ ַלּמַ ְוִאם  ר,  מּוּתָ ֵמֶהן 

ַחּלֹות  ָאסּור.  ֵמֶהן  ַהּיֹוֵצא   –

ת  ָבּ ׁשַ ֵמֶעֶרב  ָקן  ִריּסְ ׁשֶ ַבׁש  ְדּ

י  ְוָיְצאּו ֵמַעְצָמן – ֲאסּוִרין, ְוַרִבּ

יר. ֱאִליֶעֶזר ַמּתִ

ֵמֶעֶרב  ין  ַחּמִ ַבּ א  ָבּ ׁשֶ ּכֹל  ב. 
ין  ַחּמִ ַבּ אֹותֹו  ׁשֹוִרין   – ת  ָבּ ׁשַ

ין  ַחּמִ ַבּ א  ָבּ ּלֹא  ׁשֶ ְוֹכל  ת.  ָבּ ַ ׁשּ ַבּ

Shabbat, Chapter 22 

1. From a barrel of wine or oil that broke on Shabbat, one may rescue from it food sufficient for 
three meals, and one may also say to others: Come and rescue food for yourselves. This applies 
provided that one does not soak up the wine or oil with a sponge or rag, due to the prohibition 
of squeezing. One may not squeeze fruits on Shabbat in order to extract liquids from them. 
And if liquids seeped out on their own, it is prohibited to use them on Shabbat. Rabbi Yehuda 
says: If the fruits were designated for eating, the liquid that seeps from them on Shabbat is 
permitted. There is no concern lest one purposely squeeze liquids from fruit that is designated 
for eating. And if the fruits were originally designated for liquids, the liquids that seep from 
them on Shabbat are prohibited. In the case of honeycombs that one crushed on Shabbat eve, 
and honey and wax seeped from them on their own on Shabbat, they are prohibited, and Rabbi 
Eliezer permits using them.

2. Any salted food item that was already placed in hot water, i.e., cooked, before Shabbat, one 
may soak it in hot water even on Shabbat. And anything that was not placed in hot water before 
Shabbat, one may rinse it in hot water on Shabbat but may not soak it, with the exception of 
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אֹותֹו  ְמִדיִחין   – ת  ָבּ ׁשַ ֵמֶעֶרב 

ִמן  חּוץ  ת.  ָבּ ַ ׁשּ ַבּ ין  ַחּמִ ַבּ

ְמלּוִחין  )ְוָדִגים  ן  ׁשָ ַהָיּ ִליַח  ַהּמָ

ִנין,  ָהִאיְסּפָ ְוקֹוְלַייס  ים(  ְקַטִנּ

ָמר  ְגּ ִהיא  זֹו  ֲהָדָחָתן  ׁשֶ

ן. ְמַלאְכּתָ

ֶהָחִבית  ֶאת  ָאָדם  ׁשֹוֵבר  ג. 
רֹוְגרֹות,  ְגּ ה  ֵהיֶמָנּ ֶלֱאכֹול 

ַלֲעׂשֹות  ין  ּוֵ ִיְתַכּ ּלֹא  ׁשֶ ּוִבְלַבד 

ל  ׁשֶ ְמגּוָפה  נֹוְקִבין  ְוֵאין  ִלי.  ְכּ

ְיהּוָדה,  י  ַרִבּ ְבֵרי  ִדּ  – ָחִבית 

ּה  ֶבָנּ ִיְקּ ִירין. ולֹא  ַמּתִ ַוֲחָכִמים 

 – ְנקּוָבה  ָהְיָתה  ְוִאם  ּה,  ָדּ ִמִצּ

ֵני  ִמּפְ ֲעָוה,  ׁשַ ָעֶליָה  ן  ִיּתֵ לֹא 

י  ַרִבּ ָאַמר  ְמָמֵרַח.  הּוא  ׁשֶ

ן  ַרָבּ ִלְפֵני  א  ָבּ ַמֲעֶשׂה  ְיהּוָדה: 

ְוָאַמר:  ֲעָרב,  ַבּ אי  ַזַכּ ן  ֶבּ יֹוָחָנן 

את. ִני לֹו ֵמַחּטָ ׁשַ חֹוׁשְ

יל ְלתֹוְך ַהּבֹור  ְבׁשִ ד. נֹוְתִנין ּתַ
ְוֶאת  מּור,  ׁשָ ְיֵּהא  ׁשֶ ִביל  ׁשְ ִבּ

ִביל  ׁשְ ִבּ ָרִעים  ָבּ ַהָיִּפים  ִים  ַהּמַ

ה  ַחּמָ ְבּ ַהּצֹוֵנן  ְוֶאת  נּו,  ַצְנּ ְיּ ׁשֶ

רּו  ׁשְ ָנּ ׁשֶ ִמי  ֵיַּחּמּו.  ׁשֶ ִביל  ׁשְ ִבּ

ְך  ְמַהֵלּ  – ִים  ּמַ ַבּ ֶרְך  ֶדּ ַבּ ָליו  ֵכּ

יע ֶלָחֵצר  ׁש. ִהִגּ ֶהן ְוֵאינֹו חֹוׁשֵ ָבּ

ה,  ַחּמָ ַבּ ׁשֹוְטָחן   – ַהִחיצֹוָנה 

ֶנֶגד ָהָעם. ֲאָבל לֹא ְכּ

ּוְבֵמי  ֵמי ְמָעָרה  ְבּ ָהרֹוֵחץ  ה. 
ר  ֶעֶשׂ ג ֲאִפיּלּו ְבּ ּפֵ ְרָיא ְוִנְסּתַ ִטֶבּ

ְיִביֵאם  לֹא   – ֲאלּוְנִטיאֹות 

ָאָדם  ֵני  ְבּ ָרה  ֲעָשׂ ֲאָבל  ָידֹו.  ְבּ

ַאַחת  ֲאלּוְנִטית  ַבּ ִגין  ּפְ ִמְסּתַ

ְוַרְגֵליֶהם,  ְיֵדיֶהם  ֵניֶהם  ּפְ

ָסִכין  ָיָדן.  ְבּ אֹוָתן  ּוְמִביִאין 

לֹא  ֲאָבל  ין,  ְמׁשִ ּוְמַמׁשְ

ֵאין  ְרִרין.  ִמְתָגּ ְולֹא  ִלין  ִמְתַעּמְ

old salted fish and small salted fish and the kolyas ha’ispanin fish, for which rinsing with hot 
water itself is completion of the prohibited labor of cooking.

3. A person may break a barrel on Shabbat in order to eat dried figs from it, provided he does 
not intend to make a vessel. And one may not perforate the plug of a barrel to extract wine from 
it; rather, one must remove the plug entirely to avoid creating a new opening for the barrel. This 
is the statement of Rabbi Yehuda. And the Rabbis permit puncturing the plug, but they too 
restrict this leniency and say that one may not perforate the plug of the barrel on its side. And 
if it was already perforated, one may not apply wax to it to seal the hole, because in doing so 
he spreads the wax evenly on the barrel and thereby violates the prohibited labor of smoothing. 
Rabbi Yehuda said: An incident of that kind came before Rabban Yoĥanan ben Zakkai in the 
city of Arav, and he said: I am concerned for him, because he may be liable to bring a sin-offer-
ing as a result of this.

4. One may place a cooked dish into an empty pit on Shabbat so that it will be protected from 
the heat, and similarly, one may place good potable water into a vessel and place the vessel into 
bad, non-potable water so that the potable water will cool off. And one may also place cold 
water out in the sun so that it will be heated. They also taught: Someone whose garments fell 
into water while walking on the road may replace them and continue to walk wearing them and 
need not be concerned about violating the prohibitions against wringing or laundering. When 
he reaches the outer courtyard of a place where he can leave his clothes, he spreads them in the 
sun to dry, but not opposite the masses, as they will suspect him of laundering on Shabbat.

5. One who bathes on Shabbat in a ritual bath formed by cave water or in the water of Tiberias 
and dried himself even with ten towels may not carry them in his hand, lest he forget that it is 
Shabbat and wring the water from them. However, ten people may use one towel to dry their 
faces, hands, and feet, and may carry them in their hands. Even though in this case the towel 
would be quite wet, it is permitted to handle the towel because there are several people present, 
and they will remind each other that it is prohibited to wring a towel on Shabbat. Apropos the 
waters of Tiberias, the mishna discusses the halakhot of bathing and medicine on Shabbat. One 
may smear oil on his body and gently rub his body with his hand; however, one may not exert 
himself with vigorous massage or by means of exercise in order to benefit from the therapeutic 
effects of sweating; and one may not scrape the oil off with a scraper. Additionally, one may 
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ין  יֹוְרִדין ְלקּוְרִדיָמא, ְוֵאין עֹוִשׂ

ִבין  ְמַעְצּ ְוֵאין  יְקטֹויִזין,  ַאּפִ

ֶאת  ַמֲחִזִירין  ְוֵאין  ָטן,  ַהָקּ ֶאת 

ְפְרָקה ָידֹו ְוַרְגלֹו  ִנּ ֶבר. ִמי ׁשֶ ֶ ַהׁשּ

צֹוֵנן, ֲאָבל רֹוֵחץ  לֹא ִיְטְרֵפם ְבּ

 – א  ִנְתַרּפֵ ְוִאם  ַדְרּכֹו,  ְכּ הּוא 

א. ִנְתַרּפֵ

not go into a swampy river [kurdima], on Shabbat. And one may not make a drug to induce 
vomiting, nor may one align a young infant’s bones to straighten them, nor may one reset a 
break in a bone. One whose hand or foot was dislocated may not move them about vigorously 
in cold water, which is the standard method of treatment; however, one may wash the limb in 
the typical manner, and if one is cured through this washing, he is cured.

מ
סוטה פרק ח'

ָעה  ׁשָ ְבּ ִמְלָחָמה  ְמׁשּוַח  א. 
ְלׁשֹון  ִבּ  – ָהָעם  ֶאל  ר  ַדֵבּ ּמְ ׁשֶ

ר,  ְמַדֵבּ ָהָיה  ַהּקֹוֶדׁש 

ָקָרְבֶכם  ְכּ ״ְוָהָיה  ֱאַמר:  ֶנּ ׁשֶ

ַהּכֵֹהן״  ׁש  ְוִנַגּ ְלָחָמה  ַהּמִ ֶאל 

ִמְלָחָמה.  ְמׁשּוַח  ּכֵֹהן  ֶזה   –

ְלׁשֹון  ִבּ  – ָהָעם״  ֶאל  ר  ״ְוִדֶבּ

ַמע  ַהּקֹוֶדׁש. ״ְוָאַמר ֲאֵליֶהם ׁשְ

אֹוְיֵביֶכם״  ״ַעל  וגו'.  ָרֵאל״  ִיְשׂ

– ְולֹא ַעל ֲאֵחיֶכם, לֹא ְיהּוָדה 

ַעל  ְמעֹון  ׁשִ ְולֹא  ְמעֹון  ׁשִ ַעל 

ָיָדם  ְבּ לּו  ּפְ ּתִ ִאם  ׁשֶ ְנָיִמין,  ִבּ

ֱאַמר:  ֶנּ ָמה ׁשֶ ְיַרֲחמּו ֲעֵליֶכם, ְכּ

בּו  ִנְקּ ר  ֲאׁשֶ ים  ָהֲאָנׁשִ ״ַוָיֻּקמּו 

ְוָכל  ְבָיה  ִ ַבׁשּ ַוַיֲּחִזיקּו  מֹות  ְבׁשֵ

ָלל  ָ יׁשּו ִמן ַהׁשּ יֶהם ִהְלִבּ ַמֲעֻרּמֵ

ַוַיֲּאִכלּום  ַוַיְּנִעלּום  ׁשּום  ְלִבּ ַוַיּ

ַוְיַנֲהלּום  ַוְיֻסכּום  קּום  ׁשְ ַוַיּ

ַוְיִביאּום  ל  ּכֹוׁשֵ ְלָכל  ֲחמִֹרים  ַבּ

ֵאֶצל  ָמִרים  ַהּתְ ִעיר  ְיֵרחֹו 

וגו'.  ׁשְֹמרֹון״  ַוָיּׁשּובּו  ֲאֵחיֶהם 

הֹוְלִכים,  ם  ַאּתֶ אֹוְיֵביֶכם  ַעל 

ֲחִמין  ָיָדם ֵאין מְרַ לּו ְבּ ּפְ ִאם ּתִ ׁשֶ

ַאל  ְלַבְבֶכם  ֵיַרְך  ״ַאל  ֲעֵליֶכם. 

Sota, Chapter 8

1. With regard to the priest who was anointed for war, at the time that he would speak to the 
nation, he would speak to them in the sacred tongue, Hebrew, as it is stated: “And it shall be, 
when you draw near to the battle, that the priest shall approach and speak to the people” (Deu-
teronomy 20:2). This priest identified in the verse is the priest anointed for war, the priest who 
is inaugurated specifically to serve this function. “And speak to the people”; he addresses them 
in the sacred tongue, Hebrew.

The Torah dictates the priest’s address: “And he shall say to them: Hear Israel, you draw near 
today to battle against your enemies; let not your heart faint; fear not, nor be alarmed, and do 
not be terrified of them” (Deuteronomy 20:3). The priest expounds: “Against your enemies” 
and not against your brothers. This is not a war of the tribe of Judah against Simon and not 
Simon against Benjamin, such that if you fall into their hands your brothers will have mercy 
on you, as it is stated with regard to a war between Judah and Israel: “And the men that have 
been mentioned by name rose up, and took the captives, and with the spoil clothed all that 
were naked among them, and arrayed them, and shod them, and gave them to eat and to drink, 
and anointed them, and carried all the feeble of them upon donkeys, and brought them to Jer-
icho, the city of palm trees, unto their brethren; then they returned to Samaria” (II Chronicles 
28:15). Rather, you are marching to war against your enemies, and if you fall into their hands, 
they will not have mercy on you.

The priest continues: “Let not your heart faint; fear not, nor be alarmed, and do not be terrified 
of them” (Deuteronomy 20:3). “Let not your heart faint” due to the neighing of horses and 
the sharpening of the enemy’s swords. “Fear not” due to the knocking of shields [terisin] and 
the noise of their boots [calgassin]. “Nor be alarmed” by the sound of trumpets. “Do not be 
terrified” due to the sound of shouts.

The priest explains why the soldiers need not be terrified. “For the Lord your God is He that 
goes with you, to fight for you against your enemies, to save you” (Deuteronomy 20:4). Re-
member that they come to war championed by flesh and blood, and you are coming champi-
oned by the Omnipresent. The Philistines came championed by Goliath. What was his end? In 
the end, he fell by the sword, and they fell with him (see I Samuel, chapter 10). The Ammo-
nites came championed by Shobach. What was his end? In the end, he fell by the sword, and 
they fell with him (see II Samuel, chapter 10). But as for you, you are not so, reliant upon the 
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זּו״ וגו'. ״ַאל  ְחּפְ יְראּו ְוַאל ּתַ ּתִ

ַצֲהַלת  ֵני  ִמּפְ  – ְלַבְבֶכם״  ֵיַרְך 

ֲחָרבֹות;  ְוִצְחצּוַח  סּוִסים 

ֲהָגַפת  ֵני  ִמּפְ  – יְראּו״  ּתִ ״ַאל 

ין;  ּסִ ְלַגּ ַהַקּ ְפַעת  ְוׁשִ ִריִסין  ּתְ

זּו״ – ִמּקֹול ְקָרנֹות;  ְחּפְ ״ַאל ּתַ

קֹול  ֵני  ִמּפְ  – ַעְרצּו״  ּתַ ״ַאל 

ֱאלֵֹהיֶכם  ה'  י  ״ִכּ ְצָווחֹות; 

ִאין  ָבּ ֵהם   – ֶכם״  ִעּמָ ַההֵֹלְך 

ם  ר ָוָדם ְוַאּתֶ ָשׂ ל ָבּ ִנְצחֹונֹו ׁשֶ ְבּ

ָמקֹום.  ל  ׁשֶ ִנְצחֹונֹו  ְבּ ִאים  ָבּ

ל  ׁשֶ ִנְצחֹונֹו  ְבּ אּו  ָבּ ים  ּתִ ִלׁשְ ּפְ

ַלּסֹוף  סֹופֹו?  ָהָיה  ֶמה  ְלָית.  ָגּ

ֵני  ְבּ ִעּמֹו.  ְוָנְפלּו  ֶחֶרב  ַבּ ָנַפל 

ל ׁשֹוַבְך.  ִנְצחֹונֹו ׁשֶ אּו ְבּ ַעּמֹון ָבּ

ָנַפל  ַלּסֹוף  סֹופֹו?  ָהָיה  ֶמה 

ִאי  ם  ְוַאּתֶ ִעּמֹו.  ְוָנְפלּו  ֶחֶרב  ַבּ

ֱאלֵֹהיֶכם  ה'  י  ״ִכּ ן,  ֵכּ ם  ַאּתֶ

ָלֶכם״  ֵחם  ְלִהָלּ ֶכם  ִעּמָ ַההֵֹלְך 

וגו' – ֶזה ַמֲחֵנה ָהָארֹון.

ְֹטִרים ֶאל ָהָעם  רּו ַהׁשּ ב. ״ְוִדְבּ
ָנה  ָבּ ר  ֲאׁשֶ ָהִאיׁש  ִמי  ֵלאמֹר 

ַבִית ָחָדׁש ְולֹא ֲחָנכֹו ֵיֵלְך ְוָיׁשֹב 

ַהּבֹוֶנה  ֶאָחד   – וגו'  ְלֵביתֹו״ 

ית  ֵבּ ָקר,  ַהָבּ ית  ֵבּ ֶבן,  ַהּתֶ ית  ֵבּ

ָהאֹוָצרֹות,  ית  ֵבּ ָהֵעִצים, 

ַהּלֹוֵקח,  ְוֶאָחד  ַהּבֹוֶנה  ֶאָחד 

לֹו  ן  ּתַ ִנּ ׁשֶ ְוֶאָחד  רׁש  ַהּיֹוֵ ְוֶאָחד 

ר ָנַטע  ָנה. ״ּוִמי ָהִאיׁש ֲאׁשֶ ַמּתָ

ֶאָחד  וגו' –  לֹו״  ִחְלּ ולֹא  ֶרם  ֶכּ

ַהּנֹוֵטע  ְוֶאָחד  ֶרם,  ֶכּ ַהּנֹוֵטע 

ַוֲאִפיּלּו  ַמֲאָכל,  ִאיָלֵני  ה  ָ ֲחִמׁשּ

ֶאָחד  יִנין,  ַהּמִ ת  ֵמֲחֵמׁשֶ

ְוֶאָחד  ְבִריְך  ַהּמַ ְוֶאָחד  ַהּנֹוֵטע 

ַהּלֹוֵקח  ְוֶאָחד  יב,  ְרִכּ ַהּמַ

לֹו  ן  ּתַ ִנּ ׁשֶ ְוֶאָחד  רׁש  ַהּיֹוֵ ְוֶאָחד 

ר ֵאַרׂש  ָנה. ״ּוִמי ָהִאיׁש ֲאׁשֶ ַמּתָ

ַהְמָאֵרס  ֶאָחד   – וגו'  ה״  ָ ִאׁשּ

strength of mortals: “For the Lord your God is He that goes with you, to fight for you against 
your enemies, to save you”; this verse is referring to the camp of the Ark of the Covenant that 
accompanies them out to war.

2. The mishna continues its discussion of the speech given before battle. “And the officers shall 
speak to the people, saying: What man is there that has built a new house, and has not dedicat-
ed it? Let him go and return to his house, lest he die in the battle, and another man dedicate it” 
(Deuteronomy 20:5). He is sent home if he is one who builds a storehouse for straw, a barn for 
cattle, a shed for wood, or a warehouse. Similarly, it applies if he is one who builds, or if he is 
one who purchases, or if he is one who inherits, or if he is one to whom it is given as a gift. In 
all these instances, the man returns from the war encampment.

The next verse states: “And what man is there that has planted a vineyard, and has not used the 
fruit thereof? Let him go and return unto his house, lest he die in the battle and another man 
use the fruit thereof ” (Deuteronomy 20:6). He is sent home if he is one who plants a whole 
vineyard of many vines, or if he is one who plants as few as five fruit trees of another variety, 
and even if these five are from the five species. The produce need not be all of one species. The 
same applies if he is one who plants, or if he is one who layers the vine, bending a branch into 
the ground so that it may take root and grow as a new vine, or if he is one who grafts different 
trees onto one another. And it applies if he is one who purchases a vineyard, or if he is one who 
inherits a vineyard, or if he is one to whom the vineyard is given as a gift.

The next verse states: “And what man is there that has betrothed a wife, and has not taken her? 
Let him go and return to his house, lest he die in the battle, and another man take her” (Deu-
teronomy 20:7). He is sent home if he is one who betroths a virgin, or if he is one who betroths 
a widow. This applies even if his yevama, his late brother’s wife, is a widow waiting for him as 
her yavam to perform levirate marriage; and even if he heard that his brother died in the war 
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ַהְמָאֵרס  ְוֶאָחד  תּוָלה  ַהְבּ ֶאת 

ֶאת ָהַאְלָמָנה, ֲאִפיּלּו ׁשֹוֶמֶרת 

ת  ּמֵ ׁשֶ ַמע  ׁשָ ַוֲאִפיּלּו  ָיָבם, 

ּוָבא  חֹוֵזר   – ְלָחָמה  ּמִ ַבּ ָאִחיו 

ְבֵרי  ל ֵאּלּו ְוֵאּלּו ׁשֹוְמִעין ִדּ לֹו. ָכּ

ֹכֵהן ַמַעְרֵכי ִמְלָחָמה ְוחֹוְזִרין, 

ִנין  ִקין ַמִים ּוָמזֹון, ּוְמַתְקּ ּוְמַסּפְ

ֵאיָנן  ׁשֶ ְוֵאּלּו  ָרִכים.  ַהְדּ ֶאת 

ַער,  ׁשַ ית  ֵבּ ַהּבֹוֶנה  חֹוְזִרין: 

ַהּנֹוֵטע  ֶסת;  ּוִמְרּפֶ ַאְכַסְדָרה 

ה  ָ ַוֲחִמׁשּ ַמֲאָכל,  ִאיָלֵני  ע  ַאְרַבּ

ֶאת  ֲחִזיר  ַהּמַ רק;  ְסָ ִאיָלֵני 

דֹול,  ָגּ ְלֹכֵהן  ַאְלָמָנה  תֹו.  רּוׁשָ ְגּ

ה ַוֲחלּוָצה ְלֹכֵהן ֶהְדיֹוט,  רּוׁשָ ְגּ

ת  ָרֵאל, ַבּ ַמְמֶזֶרת ּוְנִתיָנה ְלִיְשׂ

לֹא   – ּוְלָנִתין  ְלַמְמֵזר  ָרֵאל  ִיְשׂ

י ְיהּוָדה אֹוֵמר:  ַרִבּ ָהָיה חֹוֵזר. 

ִית ַעל ְמכֹונֹו לֹא  ַאף ַהּבֹוֶנה ַבּ

י ֱאִליֶעֶזר אֹוֵמר:  ָהָיה חֹוֵזר. ַרִבּ

רֹון  ָ ׁשּ ית ְלֵביִנים ַבּ ַאף ַהּבֹוֶנה ֵבּ

ָזִזין  ֵאין  ׁשֶ ֵאּלּו  ָהָיה חֹוֵזר.  לֹא 

ַוֲחָנכֹו,  ִית  ַבּ ָנה  ָבּ קֹוָמן:  ִמּמְ

לֹו, ַהּנֹוֵשׂא ֶאת  ֶרם ְוִחְלּ ָנַטע ֶכּ

ְיִבְמּתֹו,  ֶאת  ַהּכֹוֵנס  ֲארּוָסתֹו, 

ְלֵביתֹו  ִיְהֶיה  ״ָנִקי  ֱאַמר:  ֶנּ ׁשֶ

ֶזה   – ״ְלֵביתֹו״  ֶאָחת״.  ָנה  ׁשָ

ְרמֹו;  ַכּ ֶזה   – ״ִיְהֶיה״  יתֹו;  ֵבּ

זֹו   – ּתֹו״  ִאׁשְ ֶאת  ח  ּמַ ״ְוִשׂ

ר ָלָקח״ – ְלָהִביא  ּתֹו; ״ֲאׁשֶ ִאׁשְ

יִקין  ַמְסּפִ ֵאין  ְיִבְמּתֹו.  ֶאת 

ִנין  ָלֶהם ַמִים ּוָמזֹון ְוֵאין ְמַתְקּ

ָרִכים. ֶאת ַהְדּ

ר  ְלַדֵבּ ְֹטִרים  ַהׁשּ ״ְוָיְספּו  ג. 
ֲעִקיָבא  י  ַרִבּ  – וגו'  ָהָעם״  ֶאל 

ָבב״  ַהֵלּ ְוַרְך  ״ַהָיֵּרא  אֹוֵמר: 

ָיכֹול  ֵאינֹו  ׁשֶ ָמעֹו,  ַמׁשְ ְכּ  –

ְלָחָמה  ַהּמִ ֵרי  ִקׁשְ ְבּ ַלֲעמֹוד 

י  ַרִבּ לּוָפה.  ׁשְ ֶחֶרב  ְוִלְראֹות 

and the widow begins to wait for him only then, he returns and goes home. Each of these men, 
although they are exempt, still hear the address of the priest and the regulations of war at the 
local camp, and thereafter they return to their respective homes. However, they still support the 
war effort, and they provide water and food for the soldiers and repair the roads.

And these are the men who do not return to their homes: One who builds a gateway,or an 
enclosed veranda [akhsadra], or a balcony; or one who plants no more than four fruit trees or 
even five or more non-fruit bearing trees; or one who remarries his divorced wife. Nor is there 
an exemption for one who has betrothed a woman whom he is not permitted to marry: With 
regard to a widow betrothed to a High Priest (see Leviticus 21:7); a divorcée or a yevama who 
performed ĥalitza [ĥalutza], in lieu of entering into a levirate marriage, betrothed to a common 
priest (see Leviticus 21:13–15); a mamzeret or a Gibeonite woman betrothed to an Israelite; 
or an Israelite woman betrothed to a mamzer or a Gibeonite (see Deuteronomy 23:3); such 
a man does not return to his home. Rabbi Yehuda says: Even one who rebuilds a house as it 
stood originally would not return. Rabbi Eliezer says: Even one who builds a new brick house 
in the Sharon would not return because these houses are not stable and are expected to collapse 
periodically.

These are the men who do not even move from their places because they do not even report to 
the camp: One who built a house and dedicated it within the year; one who planted a vineyard 
and used its fruit for less than a year; one who marries his betrothed and one who marries his 
yevama, his brother’s widow who must enter into a levirate marriage or perform ĥalitza, as it 
is stated: “When a man takes a new wife, he shall not go out with the army…he shall be free 
for his house one year, and shall cheer his wife whom he has taken” (Deuteronomy 24:5). The 
mishna interprets the verse as follows: “For his house”; this means his house that he built. “He 
shall be”; this term includes his vineyard. “And shall cheer his wife”; this is his wife. “Whom he 
has taken”; this phrase comes to include his yevama, who is considered his wife with respect to 
this halakha although he has not yet married her. Those who are exempt for these reasons do not 
even provide water and food to the soldiers, and they do not repair the roads.

3. The mishna continues its discussion of the speech given before battle. “And the officers shall 
speak further to the people, and they shall say: What man is there that is fearful and faintheart-
ed? Let him go and return unto his house” (Deuteronomy 20:8). Rabbi Akiva says: “That is 
fearful and fainthearted” is to be understood as it indicates, that the man is unable to stand in 
the battle ranks and to see a drawn sword because it will terrify him. Rabbi Yosei HaGelili says: 
“That is fearful and fainthearted”; this is one who is afraid because of the sins that he has; he, 
too, returns. Therefore, the Torah provided him with all these additional reasons for exemption 
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ֵרא  ״ַהּיָ אֹוֵמר:  ִליִלי  ַהְגּ יֹוֵסי 

ְתָיֵירא  ַהּמִ ֶזהּו   – ָבב״  ַהֵלּ ְוַרְך 

ְלִפיָכְך  ָידֹו.  ְבּ ׁשֶ ָהֲעֵבירֹות  ִמן 

ל  ָכּ ֶאת  ַהּתֹוָרה  לֹו  ְלָתה  ּתָ

יֹוֵסי  י  ַרִבּ ְגָלָלן.  ִבּ ַיֲּחזֹור  ׁשֶ ֵאּלּו 

דֹול,  ָגּ ְלֹכֵהן  ַאְלָמָנה  אֹוֵמר: 

ה ַוֲחלּוָצה ְלֹכֵהן ֶהְדיֹוט,  רּוׁשָ ְגּ

ָרֵאל,  ְלִיְשׂ ּוְנִתיָנה  ַמְמֶזֶרת 

 – ּוְלָנִתין  ְלַמְמֵזר  ָרֵאל  ִיְשׂ ת  ַבּ

ָבב״.  ְוַרְך ַהֵלּ ֲהֵרי הּוא ״ַהָיֵּרא 

ר  ְֹטִרים ְלַדֵבּ ַכּלֹת ַהׁשּ ְכּ ״ְוָהָיה 

ְצָבאֹות  רי  ׂ ָשֵ ּוָפְקדּו  ָהָעם  ֶאל 

ל  ׁשֶ ּוַבֲעֵקיבֹו  ָהָעם״  רֹאׁש  ְבּ

ַעם. ַמֲעִמיִדין ְזִקיִפין ִלְפֵניֶהם 

יִלין  ִ ַוֲאֵחִרים ֵמֲאחֹוֵריֶהם וַכׁשּ

ׁש  יֵדיֶהן. ְוָכל ַהְמַבֵקּ ְרֶזל ִבּ ל ַבּ ׁשֶ

ח  ָידֹו ְלַקּפֵ ְבּ ַלֲחזֹור – ָהְרׁשּות 

ִניָסה  ת  ִחיַלּ ּתְ ׁשֶ ׁשֹוָקיו  ֶאת 

ָרֵאל  ִיְשׂ ֱאַמר: ״ָנס  ֶנּ ׁשֶ ְנִפיָלה, 

ָפה  ַמֵגּ ְוַגם  ים  ּתִ ְפִלׁשְ ִלְפֵני 

ן  ּוְלַהָלּ ָבָעם״,  ָהְיָתה  ְגדֹוָלה 

י  ַאְנׁשֵ ״ַוָיֻּנסּו  אֹוֵמר:  הּוא 

ים  ּתִ ְפִלׁשְ ֵני  ִמּפְ ָרֵאל  ִיְשׂ

ה  ּמֶ ַבּ וגו'.  ֲחָלִלים״  לּו  ַוִיּּפְ

ִמְלֲחמֹות  ְדָבִרים ֲאמּוִרים – ְבּ

ִמְלֲחמֹות  ְבּ ֲאָבל  ָהְרׁשּות, 

ֲאִפיּלּו  יֹוְצִאין,  ַהּכֹל   – ִמְצָוה 

ָתּה;  ה ֵמחּוּפָ ָחָתן ֵמַחְדרֹו ְוַכָלּ

ה ְדָבִרים  ּמֶ י ְיהּוָדה: ַבּ ָאַמר ַרִבּ

ִמְלֲחמֹות ִמְצָוה,  ְבּ ֲאמּוִרים – 

ִמְלֲחמֹות חֹוָבה – ַהּכֹל  ֲאָבל ְבּ

ֵמַחְדרֹו  ָחָתן  ֲאִפיּלּו  יֹוְצִאין, 

ָתּה. ה ֵמחּוּפָ ְוַכָלּ

from the army so he can ascribe his leaving to one of them. In this way, the sinner may leave the 
ranks without having to publicly acknowledge that he is a sinner.

Rabbi Yosei says: With regard to one who has betrothed a woman forbidden to him, including 
a widow betrothed to a High Priest; a divorcée or a yevama who performed ĥalitza [ĥalutza] 
betrothed to a common priest; a mamzeret or a Gibeonite woman betrothed to an Israelite; or 
a daughter of an Israelite betrothed to a mamzer or a Gibeonite; this man is he whom the verse 
calls “fearful and fainthearted.” He fears that his sin will jeopardize his safety in the war.

The mishna continues its discussion. The verse states: “And it shall be, when the officers con-
clude speaking to the people, that captains of legions shall be appointed at the head of the 
people” (Deuteronomy 20:9). The mishna adds: As well as at the rear of the people. The officers 
station guards [zekifin] in front of them, and other guards behind them, and they have iron rods 
[kashilin] in their hands. And with regard to anyone who attempts to turn back and flee from 
the war, the guard has license to beat [lekape’aĥ] his legs because the beginning of fleeing is a 
downfall on the battlefield, as it is stated: “Israel has fled before the Philistines, and there has 
been also a great slaughter among the people” (I Samuel 4:17), and likewise it says further on: 
“And the men of Israel fled from before the Philistines, and fell down slain in Mount Gilboa” 
(I Samuel 31:1).

The mishna adds: In what case are all of these statements, with regard to the various exemptions 
from war, said? They are said with regard to elective wars. But in wars whose mandate is a mitz-
va, everyone goes, even a groom from his room and a bride from her wedding canopy. Rabbi 
Yehuda said: In what case are all of these statements, with regard to the various exemptions from 
war, said? They are said with regard to wars whose mandate is a mitzva. But in obligatory wars, 
everyone goes, even a groom from his room and a bride from her wedding canopy.
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מ
ברכות פרק א'

ֶאת  קֹוִרין  ֵמֵאיָמַתי  א. 
ָעה  ָ ִמׁשּ  – ֲעָרִבין?  ּבָ ַמע״  ״ׁשְ

ֶלֱאכֹול  ִנְכָנִסים  ַהּכֲֹהִנים  ׁשֶ

מּוָרה  ְתרּוָמָתן ַעד סֹוף ָהַאׁשְ ּבִ

י ֱאִליֶעֶזר.  ְבֵרי ַרּבִ ָהִראׁשֹוָנה, ּדִ

ַוֲחָכִמים אֹוְמִרים, ַעד ֲחצֹות. 

ַעד  אֹוֵמר,  ְמִליֵאל  ּגַ ן  ַרּבָ

ַחר. ַמֲעֶשׂה  ַ ֲעֶלה ַעּמּוד ַהּשׁ ּיַ ׁשֶ

ה,  ּתֶ ׁשְ ַהּמִ ית  ִמּבֵ ָניו  ּבָ ּוָבאּו 

ַמע.  ָאְמרּו לֹו: לֹא ָקִרינּו ֶאת ׁשְ

ָעָלה  לֹא  ִאם  ָלֶהם:  ָאַמר 

ם  ַאּתֶ יִבין  ַחָיּ ַחר  ַ ַהׁשּ ַעּמּוד 

ָאְמרּו,  ְלַבד  ּבִ זֹו  ְולֹא  ִלְקרֹות. 

ָאְמרּו ֲחָכִמים  ֶ ּשׁ ל ַמה  ּכָ א  ֶאּלָ

ֲעֶלה  ּיַ ׁשֶ ַעד ֲחצֹות ִמְצָוָתן ַעד 

ֲחָלִבים  ֶהְקֵטר  ַחר;  ַ ַהּשׁ ַעּמּוד 

ַיֲּעֶלה  ְוֵאָבִרים – ִמְצָוָתן ַעד ׁשֶ

ֱאָכִלים  ַהּנֶ ְוָכל  ַחר,  ַ ַהׁשּ ַעּמּוד 

ַעד  ִמְצָוָתן   – ֶאָחד  ְליֹום 

ִאם  ַחר,  ַ ַהׁשּ ַעּמּוד  ַיֲּעֶלה  ׁשֶ

ַעד  ֲחָכִמים  ָאְמרּו  ה  ָלּמָ ן,  ּכֵ

ֶאת  ְלַהְרִחיק  ֵדי  ּכְ  – ֲחצֹות? 

ָהָאָדם ִמן ָהֲעֵביָרה.

ֶאת  קֹוִרין  ֵמֵאיָמַתי  ב. 
יר  ַיִּכּ ֲחִרית? – ִמֶשּׁ ַשׁ ַמע״ ְבּ ״ׁשְ

י ֱאִליֶעֶזר  ַרִבּ ֵכֶלת ְלָלָבן.  ין ּתְ ֵבּ

ְלַכְרִתי.  ֵכֶלת  ּתְ ין  ֵבּ אֹוֵמר: 

ה.  ַהַחּמָ ָהֵנץ  ַעד  ְוגֹוְמָרּה 

לֹׁש  ׁשָ ַעד  אֹוֵמר:  ַע  ְיהֹוׁשֻ י  ַרּבִ

ְמָלִכים  ֶרְך  ּדֶ ן  ֵכּ ׁשֶ עֹות  ׁשָ

Berachot, Chapter 1 

1. From when, that is, from what time, does one recite Shema in the evening? From the time 
when the priests enter to partake of their teruma. Until when does the time for the recitation of 
the evening Shema extend? Until the end of the first watch. The term used in the Torah (Deu-
teronomy 6:7) to indicate the time for the recitation of the evening Shema is beshokhbekha, 
when you lie down, which refers to the time in which individuals go to sleep. Therefore, the 
time for the recitation of Shema is the first portion of the night, when individuals typically pre-
pare for sleep. That is the statement of Rabbi Eliezer. The Rabbis say: the time for the recitation 
of the evening Shema is until midnight.

Rabban Gamliel says: One may recite Shema until dawn, indicating that beshokhbekha is to be 
understood as a reference to the entire time people sleep in their beds, the whole night.

The mishna relates that Rabban Gamliel practiced in accordance with his ruling. There was an 
incident where Rabban Gamliel’s sons returned very late from a wedding hall. They said to him, 
as they had been preoccupied with celebrating with the groom and bride: We did not recite 
Shema. He said to them: If the dawn has not yet arrived, you are obligated to recite Shema. 
Since Rabban Gamliel’s opinion disagreed with that of the Rabbis, he explained to his sons 
that the Rabbis actually agree with him, and that it is not only with regard to the halakha of 
the recitation of Shema, but rather, wherever the Sages say until midnight, the mitzva may be 
performed until dawn.

Rabban Gamliel cites several cases in support of his claim, such as the burning of fats and limbs 
on the altar. Due to the quantity of offerings each day, the priests were often unable to complete 
the burning of all of the fats and limbs, so they continued to be burned into the night, as it is 
written: “This is the law of the burnt offering: The burnt offering shall remain upon the pyre 
on the altar all night until morning, while the fire on the altar burns it” (Leviticus 6:2). And, 
with regard to all sacrifices, such as the sinofferings and the guilt-offerings that are eaten for one 
day and night; although the Sages state that they may be eaten only until midnight, by Torah 
law they may be eaten until dawn. This is in accordance with the verse: “On the day on which 
it is offered must you eat. Do not leave it until the morning” (Leviticus 7:15). If so, why did 
the Sages say that they may be eaten only until midnight? This is in order to distance a person 
from transgression, as if one believes that he has until dawn to perform the mitzva, he might be 
negligent and postpone it until the opportunity to perform the mitzva has passed.

2. From when does one recite Shema in the morning? From when a person can distinguish 
between sky-blue [tekhelet] and white. Rabbi Eliezer says: From when one can distinguish be-
tween skyblue and leek-green. And one must finish reciting Shema until the end of the period 
when you rise, i.e., sunrise, when the sun begins to shine.

Rabbi Yehoshua says: One may recite the morning Shema until three hours of the day, which 
this is still considered when you rise, as that is the habit of kings to rise from their sleep at three 
hours of the day. While there is a set time frame for the recitation of Shema, one who recites 
Shema from that time onward loses nothing. Although he does not fulfill the mitzva of reciting 
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רא  עֹות. ַהּקֹוֵ לֹׁש ׁשָ ׁשָ ַלֲעמֹוד ְבּ

ִהְפִסיד,  לֹא   – ְוֵאיָלְך  אן  ִמָכּ

רה. ּתֹוָ רא ַבּ ָאָדם ַהּקֹוֵ ְכּ

אֹוְמִרים:  אי  ּמַ ׁשַ ית  ֵבּ ג. 
ה ְוִיְקָרא,  ל ָאָדם ַיּטֶ ֶעֶרב – ָכּ ּבָ

ֱאַמר:  ֶנּ ׁשֶ ַיֲעמֹוד,  ּוַבּבֶֹקר 

ּוֵבית  ּוְבקּוֶמָך״.  ָך  ְכְבּ ״ּוְבׁשָ

ל ָאָדם קֹוֵרא  ל אֹוְמִרים: ָכּ ִהֵלּ

ָך  ״ּוְבֶלְכּתְ ֱאַמר:  ֶנּ ׁשֶ ַדְרּכֹו,  ְכּ

ֶנֱאַמר:  ה  ָלּמָ ן,  ֵכּ ִאם  ֶרְך״.  ּדֶ ַבּ

 – ּוְבקּוֶמָך״?  ָך  ְכְבּ ״ּוְבׁשָ

ׁשֹוְכִבים  ָאָדם  ֵני  ְבּ ׁשֶ ָעה  ׁשָ ְבּ

עֹוְמִדים.  ָאָדם  ֵני  ְבּ ׁשֶ ָעה  ּוְבׁשָ

ָהִייִתי  ֲאִני  ַטְרפֹון:  י  ַרִבּ ָאַמר 

ִלְקרֹות  ִתי  ְוִהּטֵ ֶרְך  ּדֶ ַבּ א  ָבּ

י  ְנּתִ ְוִסּכַ אי,  ּמַ ׁשַ ֵבית  ִדְבֵרי  ּכְ

ְסִטים. ָאְמרּו  ֵני ַהִלּ ַעְצִמי ִמּפְ ְבּ

ַעְצְמָך,  ְבּ ָלחֹוב  ָהִייָת  ַדי  ְכּ לֹו: 

ל. ְבֵרי ֵבית ִהֵלּ ָעַבְרּתָ ַעל ּדִ ׁשֶ

ִים ְלָפֶניָה  ּתַ ַחר ְמָבֵרְך ׁשְ ַ ׁשּ ד. ַבּ
ּוָבֶעֶרב  ְלַאֲחֶריָה,  ְוַאַחת 

ִים  ּתַ ּוׁשְ ְלָפֶניָה  ִים  ּתַ ׁשְ ְמָבֵרְך 

ה ְוַאַחת ְלַאֲחֶריָה, ַאַחת ֲארּוָכּ

ָאְמרּו  ׁשֶ ָמקֹום  ְקָצָרה. 

ר,  ְלַקֵצּ אי  ַ ַרּשׁ ֵאינֹו   – ְלַהֲאִריְך 

ְלַהֲאִריְך,  אי  ַ ַרׁשּ ֵאינֹו   – ר  ְלַקֵצּ

ּלֹא  ׁשֶ אי  ַ ַרׁשּ ֵאינֹו   – ַלְחּתֹום 

ּלֹא ַלְחּתֹום – ֵאינֹו  ַלְחּתֹום, ׁשֶ

אי ַלְחּתֹום. ַ ַרׁשּ

ִמְצַרִים  ְיִציַאת  יִרין  ַמְזִכּ ה. 
ן  ֶבּ ֶאְלָעָזר  י  ַרִבּ ָאַמר  ילֹות.  ֵלּ ַבּ

ְבִעים  ׁשִ ֶבן  ְכּ ֲאִני  ֲהֵרי  ֲעַזְרָיה: 

ָאֵמר  ּתֵ ׁשֶ ָזִכיִתי  ְולֹא  ָנה,  ׁשָ

ַעד  ילֹות  ֵלּ ַבּ ִמְצַרִים  ְיִציַאת 

of Shema at its appointed time, he is nevertheless considered like one who reads the Torah, and 
is rewarded accordingly.

3. Beit Shammai and Beit Hillel disputed the proper way to recite Shema. Beit Shammai say: 
One should recite Shema in the manner indicated in the text of Shema itself. Therefore, in 
the evening every person must recline on his side and recite Shema, in fulfillment of the verse: 
“When you lie down,” and in the morning he must stand and recite Shema, in fulfillment of the 
verse: When you rise, as it is stated: “When you lie down, and when you rise.”

And Beit Hillel say: Every person recites Shema as he is,and he may do so in whatever position 
is most comfortable for him, both day and night, as it is stated: “And when you walk along the 
way,” when one is neither standing nor reclining (Me’iri).

If so, according to Beit Hillel, why was it stated: “When you lie down, and when you rise”? 
This is merely to denote time; at the time when people lie down and the time when people rise.

With regard to this halakha, Rabbi Tarfon said: Once, I was coming on the road when I stopped 
and reclined to recite Shema in accordance with the statement of Beit Shammai. Although 
Rabbi Tarfon was a disciple of Beit Hillel, he thought that fulfilling the mitzva in accordance

with the opinion of Beit Shammai would be a more meticulous fulfillment of the mitzva, ac-
ceptable to all opinions. Yet in so doing, I endangered myself due to the highwaymen [listim]
who accost travelers.

The Sages said to him: You deserved to be in a position where you were liable to pay with your life, 
as you transgressed the statement of Beit Hillel. This statement will be explained in the Gemara.

4. From the laws of the recitation of Shema itself, the mishna proceeds to discuss the blessings 
recited in conjunction with Shema. Here, the order is established: In the morning when recit-
ing Shema, one recites two blessings beforehand, the first on the radiant lights and the second 
the blessing on the love of Torah, and one thereafter, which begins with: True and Firm [emet 
veyatziv]. And in the evening one recites two blessings beforehand, on the radiant lights and 
on the love of God, and two thereafter, the blessing of redemption: True and Faithful [emet 
ve’emuna], and the blessing: Help us lie down. With regard to the blessing: True and Faithful, 
whether one recites it in its long formula and whether one recites it in its short formula, he 
fulfills his obligation (Tosafot).

However, the general principle is: Where the Sages said to recite a long blessing, one may not 
shorten it, and so too, wherever they said to recite a short blessing, one may not lengthen it. 
Where the Sages said that a blessing must conclude with a second blessing at the end, he may 
not fail to conclude with that blessing. Similarly, if the Sages said that a blessing must not con-
clude with a second blessing, one may not conclude with a blessing.

5. It is a mitzva by Torah law to mention the exodus from Egypt at night, but some held that 
this mitzva was, like phylacteries or ritual fringes, fulfilled only during the day and not at night. 
For this reason it was decided: The exodus from Egypt is mentioned at night, adjacent to the 
recitation of Shema. Rabbi Elazar ben Azarya said: I am approximately seventy years old, and 
although I have long held this opinion, I was never privileged to prevail (Me’iri) and prove that 
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ֱאַמר:  ֶנּ ׁשֶ זֹוָמא.  ן  ֶבּ ּה  ָרׁשָ ְדּ ׁשֶ

ֵצאְתָך  יֹום  ֶאת  ְזּכֹר  ּתִ ״ְלַמַען 

יָך״.  ַחֶיּ ְיֵמי  ּכֹל  ֵמֶאֶרץ ִמְצַרִים 

ְיֵמי  ׳ּכֹל  ַהָיִּמים,   – יָך׳  ַחֶיּ ׳ְיֵמי 

ַוֲחָכִמים  ילֹות;  ַהֵלּ  – יָך׳  ַחֶיּ

יָך׳ – ָהעֹוָלם  אֹוְמִרים: ׳ְיֵמי ַחֶיּ

ִלימֹות  ְלָהִביא   – ׳ּכֹל׳  ַהֶזּה, 

יַח. ׁשִ ַהּמָ

there is a biblical obligation to fulfill the accepted custom (Ra’avad) and have the exodus from 
Egypt mentioned at night, until Ben Zoma interpreted it homiletically and proved it obligatory.

Ben Zoma derived it as it is stated: “That you may remember the day you went out of the land 
of Egypt all the days of your life” (Deuteronomy 16:3). The days of your life, refers to daytime 
alone; however, the addition of the word all, as it is stated: All the days of your life, comes to 
add nights as well.

And the Rabbis, who posit that there is no biblical obligation to mention the exodus from 
Egypt at night, explain the word, all, differently and say: The days of your life, refers to the days 
in this world, all is added to include the days of the Messiah.

ע
פסחים פרק י'

ָסמּוְך  ָסִחים  ּפְ ֶעֶרב  א. 
ָאָדם  יֹאַכל  לֹא  ְנָחה  ַלּמִ

ָעִני  ֲאִפיּלּו  ְך.  ְחׁשַ ּתֶ ׁשֶ ַעד 

ָיֵּסב.  ָרֵאל לֹא יֹאַכל ַעד ׁשֶ ִיְשׂ ְבּ ׁשֶ

ע ּכֹוסֹות  ְולֹא ִיְפַחתּו לֹו ֵמַאְרַבּ

ְמחּוי. ל ַיִין, ַוֲאִפיּלּו ִמן ַהּתַ ׁשֶ

ית  ֵבּ ב. ָמְזגּו לֹו ּכֹוס ִראׁשֹון, 
ַעל  ְמָבֵרְך  אֹוְמִרים:  אי  ּמַ ׁשַ

ַעל  ְמָבֵרְך  ְך  ָכּ ְוַאַחר  ַהּיֹום, 

אֹוְמִרים:  ל  ִהֵלּ ּוֵבית  ִין;  ַהַיּ

ְך  ָכּ ְוַאַחר  ִין,  ַהַיּ ַעל  ְמָבֵרְך 

ְמָבֵרְך ַעל ַהּיֹום.

ל  ְמַטֵבּ ְלָפָניו  ֵהִביאּו  ג. 
ֶרת  ְלַפְרּפֶ יַע  ִגּ ּמַ ׁשֶ ַעד  ֲחֶזֶרת  ַבּ

ה  ַמָצּ ְלָפָניו  ֵהִביאּו  ת.  ַהּפַ

ֵני  ּוׁשְ ְוֲחרֹוֶסת  וֲחֶזֶרת 

ֵאין  ׁשֶ י  ּפִ ַעל  ַאף  יִלין,  ַתְבׁשִ

ֱאִליֶעֶזר  י  ַרִבּ ִמְצָוה.  ֲחרֹוֶסת 

ִמְצָוה.  אֹוֵמר:  ָצדֹוק  ן(  )ֶבּ

ְלָפָניו  ְמִביִאין  ָהיּו  ׁש  ְקָדּ ּוַבּמִ

ַסח. ל ּפֶ ּגּופֹו ׁשֶ

Pessachim, Chapter 10 

1. On the eve of Passover, adjacent to minĥa time, a person may not eat until dark, so that he 
will be able to eat matza that night with a hearty appetite. Even the poorest of Jews should not 
eat the meal on Passover night until he reclines on his left side, as free and wealthy people re-
cline when they eat. And the distributors of charity should not give a poor person less than four 
cups of wine for the Festival meal of Passover night. And this halakha applies even if the poor 
person is one of the poorest members of society and receives his food from the charity plate.

2. The tanna describes the beginning of the Passover seder. The attendants poured the wine 
of the first cup for the leader of the seder. Beit Shammai say: One recites the blessing over the 
sanctification of the day, i.e., the kiddush for the Festival: Who blesses Israel and the Festivals, 
and thereafter he recites the blessing over the wine: Who creates fruit of the vine. And Beit 
Hillel say: One recites the blessing over the wine and thereafter recites the blessing over the day.

3. The attendants brought vegetables before the leader of the seder prior to the meal, if there 
were no other vegetables on the table. He dips the ĥazeret into water or vinegar, to taste some 
food before he reaches the dessert of the bread, i.e., the bitter herbs, which were eaten after the 
matza. They brought before him matza and ĥazeret and ĥaroset, and at least two cooked dishes 
in honor of the Festival. The tanna comments that this was the practice, although eating ĥaroset 
is not a mitzva but merely a custom. Rabbi Eliezer ben Tzadok says: Actually, it is a mitzva to 
eat ĥaroset. And in the period when the Temple stood and they offered the Paschal lamb, they 
brought before him the body of the Paschal lamb.
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ן  ִני, ְוָכאן ַהֵבּ ד. ָמְזגּו לֹו ּכֹוס ׁשֵ
ן  ֵבּ ַעת ַבּ ׁשֹוֵאל ָאִביו. ְוִאם ֵאין ַדּ

ה  ָנּ ּתַ ׁשְ ִנּ ַמה  דֹו:  ְמַלּמְ ָאִביו   –

ילֹות,  ַהֵלּ ל  ִמָכּ ַהֶזּה  ְיָלה  ַהַלּ

אֹוְכִלין  ָאנּו  ילֹות  ַהֵלּ ָכל  ְבּ ׁשֶ

ַהֶזּה  ְיָלה  ַהַלּ ה;  ּוַמָצּ ָחֵמץ 

ילֹות  ַהֵלּ ָכל  ְבּ ׁשֶ ה.  ַמָצּ ּכּוּלֹו 

ְיָרקֹות;  ָאר  ׁשְ אֹוְכִלין  ָאנּו 

ָכל  ְבּ ׁשֶ ָמרֹור.  ַהֶזּה  ְיָלה  ַהַלּ

ָצִלי  ָשׂר  ָבּ ילֹות ָאנּו אֹוְכִלין  ַהֵלּ

ַהֶזּה  ְיָלה  ַהַלּ ל;  ָ ּוְמבּוׁשּ לּוק  ׁשָ

ָאנּו  ילֹות  ַהֵלּ ָכל  ְבּ ׁשֶ ָצִלי.  ּכּוּלֹו 

ְיָלה  ַהַלּ ַאַחת;  ַעם  ּפַ יִלין  ַמְטִבּ

ְעּתֹו  י ְפָעִמים? ּוְלִפי ַדּ ּתֵ ַהֶזּה ׁשְ

ַמְתִחיל  דֹו.  ְמַלּמְ ָאִביו  ן,  ֶבּ ל  ׁשֶ

רׁש  ָבח. ְודֹוֵ ׁשְ ִבּ ּוְמַסֵיּים  ְגנּות  ִבּ

ַעד  ָאִבי״  אֹוֵבד  י  רּמִ ֵמ״ֲאַ

ּה. ה ּכּוָלּ ָרׁשָ ל ַהּפָ ִיְּגמֹור ָכּ ׁשֶ

אֹוֵמר:  ָהָיה  ְמִליֵאל  ַגּ ן  ַרָבּ ה. 
ה  לֹׁשָ ׁשְ ָאַמר  ּלֹא  ׁשֶ ּכֹל 

ָיָצא  לֹא  ַסח  ּפֶ ַבּ ֵאּלּו  ָבִרים  ְדּ

ַסח,  ּפֶ ֵהן:  ְוֵאּלּו  חֹוָבתֹו.  ְיֵדי 

ַעל   – ַסח  ּפֶ ּוָמרֹור.  ה,  ַמָצּ

י  ּתֵ ָבּ קֹום ַעל  ַסח ַהּמָ ּפָ ׁשּום ׁשֶ

ֱאַמר:  ֶנּ ]ׁשֶ ִמְצַרִים,  ְבּ ֲאבֹוֵתינּו 

הּוא  ַסח  ּפֶ ֶזַבח  ם  ״ַוֲאַמְרּתֶ

ה  ַמָצּ וגו׳״[.  ַסח  ּפָ ר  ֲאׁשֶ ַלה׳ 

ֲאבֹוֵתינּו  ְגֲאלּו  ִנּ ׁשֶ ׁשּום  ַעל   –

״ַוּיֹאפּו  ֱאַמר:  ֶנּ ]ׁשֶ ְצַרִים,  ִמּמִ

הֹוִציאּו  ר  ֲאׁשֶ ֵצק  ַהָבּ ֶאת 

 – ָמרֹור  וגו׳״[.  ְצַרִים  ִמּמִ

ַהִמְצִרִיים  ְררּו  ּמֵ ׁשֶ ׁשּום  ַעל 

ִמְצַרִים,  ְבּ ֲאבֹוֵתינּו  י  ַחֵיּ ֶאת 

ֶאת  ]״ַוְיָמְררּו  ֱאַמר:  ֶנּ ׁשֶ

ָודֹור  דֹור  ָכל  ְבּ וגו׳״[.  ַחֵיּיֶהם 

ַעְצמֹו  ֶאת  ִלְראֹות  ָאָדם  ַחָיּיב 

ְצַרִים,  ִמּמִ ָיָצא  הּוא  ִאיּלּו  ְכּ

ּיֹום  ַבּ ְלִבְנָך  ְדּתָ  ״ְוִהַגּ ֱאַמר:  ֶנּ ׁשֶ

4. The attendants poured the second cup for the leader of the seder, and here the son asks his 
father the questions about the differences between Passover night and a regular night. And if 
the son does not have the intelligence to ask questions on his own, his father teaches him the 
questions.

The mishna lists the questions: Why is this night different from all other nights? As on all other 
nights we eat leavened bread and matza as preferred; on this night all our bread is matza. As on 
all other nights we eat other vegetables; on this night we eat bitter herbs. The mishna continues 
its list of the questions. When the Temple was standing one would ask: As on all other nights 
we eat either roasted, stewed, or cooked meat, but on this night all the meat is the roasted meat 
of the Paschal lamb. The final question was asked even after the destruction of the Temple: As 
on all other nights we dip the vegetables in a liquid during the meal only once; however, on this 
night we dip twice.

And according to the intelligence and the ability of the son, his father teaches him all or part of 
these questions. When teaching his son about the Exodus, he begins with the Jewish people’s 
disgrace and concludes with their glory. And he expounds from the passage: “An Aramean tried 
to destroy my father” (Deuteronomy 26:5), the declaration one recites when presenting his first 
fruits at the Temple, until he concludes explaining the entire section.

5. Rabban Gamliel would say: Anyone who did not say these three matters on Passover has not 
fulfilled his obli gation: The Paschal lamb, matza, and bitter herbs. When one mentions these 
matters, he must elaborate and explain them: The Paschal lamb is brought because the Omni-
present passed over [pasaĥ] the houses of our forefathers in Egypt, as it is stated: “That you shall 
say: It is the sacrifice of the Lord’s Paschal offering for He passed over the houses of the children 
of Israel in Egypt, when he smote the Egyptians, and delivered our houses” (Exodus 12:27).

Rabban Gamliel continues to explain: The reason for matza is because our forefathers were 
redeemed from Egypt, as it is stated: “And they baked the dough that they took out of Egypt as 
cakes of matzot, for it was not leavened, as they were thrust out of Egypt and could not tarry, 
neither had they prepared for themselves any victual” (Exodus 12:39). The reason for bitter 
herbs is because the Egyptians embittered our forefathers’ lives in Egypt, as it is stated: “And 
they embittered their lives with hard service, in mortar and in brick; in all manner of service in 
the field, all the service that they made them serve was with rigor” (Exodus 1:14).

The tanna of the mishna further states: In each and every generation a person must view him-
self as though he personally left Egypt, as it is stated: “And you shall tell your son on that day, 
saying: It is because of this which the Lord did for me when I came forth out of Egypt” (Exodus 
13:8). In every generation, each person must say: “This which the Lord did for me,” and not: 
This which the Lord did for my forefathers.

The mishna continues with the text of the Haggadah. Therefore we are obligated to thank, praise, 
glorify, extol, exalt, honor, bless, revere, and laud [lekales] the One who performed for our forefa-
thers and for us all these miracles: He took us out from slavery to freedom, from sorrow to joy, from 
mourning to a Festival, from darkness to a great light, and from enslavement to redemption. And 
we will say before Him: Halleluya. At this point one recites the hallel that is said on all joyous days.
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ֲעבּור ֶזה ָעָשׂה  ַההּוא ֵלאמֹר ַבּ

ְצָרִים״.  ִמּמִ ֵצאִתי  ְבּ ִלי  ה׳ 

יִבים  ַחָיּ ֲאַנְחנּו  ְלִפיָכְך 

ְלָפֵאר  ח  ֵבּ ְלׁשַ ל  ְלַהֵלּ ְלהֹודֹות 

ה  ְלַעֵלּ ְלָבֵרְך  ר  ְלַהֵדּ ְלרֹוֵמם 

ָעָשׂה ַלֲאבֹוֵתינּו  ֶ ס ְלִמי ׁשּ ּוְלַקֵלּ

ָהֵאּלּו:  ים  ּסִ ַהִנּ ל  ָכּ ֶאת  ְוָלנּו 

ְלֵחרּות  ֵמַעְבּדּות  הֹוִציָאנּו 

ְליֹום  ּוֵמֵאֶבל  ְלִשְׂמָחה  ִמָיּגֹון 

דֹול,  ָגּ ְלאֹור  ּוֵמֲאֵפָלה  טֹוב 

ְוֹנאַמר  ה,  ִלְגאּוָלּ ְעּבּוד  ִ ּוִמׁשּ

ֵהיָכן הּוא  ַהְללּוָיּה. ַעד  ְלָפָניו 

אֹוְמִרים:  אי  ּמַ ׁשַ ית  ֵבּ אֹוֵמר? 

ְשֵׂמָחה״.  ִנים  ַהָבּ ״ֵאם  ַעד 

ַעד  אֹוְמִרים:  ל  ִהֵלּ ּוֵבית 

ָמִים״.  ְלַמְעְינֹו  ִמיׁש  ״ַחָלּ

ַטְרפֹון  י  ַרִבּ ה.  ְגאּוָלּ ִבּ ְוחֹוֵתם 

ֶאת  ְוָגַאל  ָאָלנּו  ְגּ ר  ֲאׁשֶ אֹוֵמר: 

ָהָיה  ְולֹא  ְצַרִים,  ִמּמִ ֲאבֹוֵתינּו 

ן  י ֲעִקיָבא אֹוֵמר: ֵכּ חֹוֵתם. ַרִבּ

ֲאבֹוֵתינּו  ֵואלֵֹהי  ֱאלֵֹהינּו  ה׳ 

ְוִלְרָגִלים  ְלמֹוֲעִדים  יֵענּו  ַיִגּ

ִלְקָראֵתנּו  ִאים  ַהָבּ ֲאֵחִרים 

ִעיָרְך  ִבְנַין  ְבּ ֵמִחים  ְשׂ לֹום,  ְלׁשָ

ם  ֲעבֹוָדָתְך וֹנאַכל ׁשָ ים ַבּ ִשׂ וָשׂ

ַהְזָּבִחים(  ּוִמן  ָסִחים  ַהּפְ )ִמן 

ַאל  ָגּ ה׳  ה  ַאּתָ רּוְך  ״ָבּ ַעד  כו׳, 

ָרֵאל״. ִיְשׂ

י – ְמָבֵרְך  ִליׁשִ ו. ָמְזגּו לֹו ּכֹוס ׁשְ
ַעל ְמזֹונֹו. ְרִביִעי – ּגֹוֵמר ָעָליו 

ת  ְרַכּ ִבּ ָעָליו  ְואֹוֵמר  ל,  ַהֵלּ ֶאת 

לּו, ִאם  ין ַהּכֹוסֹות ַהָלּ יר. ֵבּ ִ ַהׁשּ

ין  ֵבּ ה;  ּתֶ ִיׁשְ  – ּתֹות  ִלׁשְ רֹוֶצה 

ה. ּתֶ י ָלְרִביִעי לֹא ִיׁשְ ִליׁשִ ׁשְ

ַסח  ַהּפֶ ַמְפִטיִרין ַאַחר  ֵאין  ז. 
ֲאִפיקֹוָמן.

Since one does not complete hallel at this point in the seder, the mishna asks: Until where does 
one recite hallel? Beit Shammai say: Until “Who makes the barren woman dwell in her house 
as a joyful mother of children, halleluya” (Psalms 113:9). And Beit Hillel say: Until “Who 
turned the rock into a pool of water, the flint into a fountain of waters” (Psalms 114:8). And 
one concludes this section of hallel with a blessing that refers to redemption. Rabbi Tarfon says 
that although one should recite: Who redeemed us and redeemed our forefathers from Egypt, 
one who did so would not conclude with the formula: Blessed are You, Lord.

Rabbi Akiva says that one recites a different version of this blessing: So too, the Lord our God 
and the God of our forefathers will bring us to future holidays and Festivals in peace, happy 
over the building of Your city and joyous in Your service. And there we will eat from the Paschal 
lamb and other offerings, etc., until: Blessed are You, Lord, Who redeemed Israel.

6. They poured for the leader of the seder the third cup of wine, and he recites the blessing over 
his food, Grace After Meals. Next, they pour him the fourth cup. He completes hallel over it, 
as he already recited the first part of hallel before the meal. And he also recites the blessing of 
the song at the end of hallel over the fourth cup. During the period between these cups, i.e., 
the first three cups established by the Sages, if one wishes to drink more he may drink; however, 
between the third cup and the fourth cup one should not drink.

7. One does not conclude after the Paschal lamb with an afikoman.
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יֹאְכלּו;   – ִמְקָצָתן  נּו  ָיׁשְ ח. 
יֹוֵסי  י  ַרִבּ יֹאְכלּו.  לֹא   – ן  ּכּוָלּ

יֹאְכלּו;   – ִנְתַנְמְנמּו  אֹוֵמר: 

ַסח  ַהּפֶ יֹאְכלּו.  לֹא   – מּו  ִנְרְדּ

ֶאת  א  ְמַטּמֵ ֲחצֹות  ַאַחר 

ְוַהּנֹוָתר  ּגּול  ַהּפִ ַדִים.  ַהָיּ

ַדִים. ִאין ֶאת ַהָיּ ְמַטּמְ

 – ַסח  ַהּפֶ ת  ְרַכּ ִבּ יֵרְך  ֵבּ ט. 
ֶאת  יֵרְך  ֵבּ ֶזַבח;  ל  ׁשֶ ֶאת  ַטר  ּפָ

ל  ׁשֶ ֶאת  ַטר  ּפָ לֹא   – ֶזַבח  ל  ׁשֶ

י  ָמֵעאל. ַרִבּ י ִיׁשְ ְבֵרי ַרִבּ ַסח, ִדּ ּפֶ

ּפֹוֶטֶרת  זֹו  לֹא  אֹוֵמר:  ֲעִקיָבא 

זֹו, ולֹא זֹו ּפֹוֶטֶרת זֹו

8. If some of the participants at the seder fell asleep, thereby interrupting their meal, they may 
eat from the Paschal lamb when they awake. If the entire company fell asleep, they may not eat 
any more. If they all fall asleep, this is considered a complete interruption, and if they were to 
resume their meal it would be akin to eating the offering in two different places. Rabbi Yosei 
says: If they dozed they may eat from the Paschal lamb when they awake, but if they fell fast 
asleep they may not eat from it. The Sages further said: The Paschal lamb after midnight ren-
ders one’s hands ritually impure, as it becomes notar, an offering that remained after the time 
when they may be eaten has expired; and the Sages ruled that both piggul, offerings that were 
invalidated due to inappropriate intent while being sacrificed, and notar render one’s hands 
ritually impure.

9. If one recited the blessing over the Paschal lamb, which is: Who sanctified us with His mitz-
vot and commanded us to eat the Paschal lamb, he has also exempted himself from reciting a 
blessing over the Festival offering. The blessing for the Festival peace-offering of the fourteenth 
of Nisan is: Who sanctified us with His mitzvot and commanded us to eat the offering. Howev-
er, if he recited the blessing over the Festival offering, he has not exempted himself from reciting 
a blessing over the Paschal lamb. This is the statement of Rabbi Yishmael. Rabbi Akiva says: 
This blessing does not exempt one from reciting a blessing over this one, and that blessing does 
not exempt that one, as there is a separate blessing for each offering.

נ
שבת פרק כ"א

נֹו ְוָהֶאֶבן  א. נֹוֵטל ָאָדם ֶאת ְבּ
תֹוָכּה.  ָלה ְוָהֶאֶבן ְבּ ָידֹו, ְוַכְלָכּ ְבּ

ְטֵמָאה  רּוָמה  ּתְ ּוְמַטְלְטִלין 

ין.  ַהחּוִלּ ְוִעם  רה  הֹוָ ַהּטְ ִעם 

ַמֲעִלין  ְיהּוָדה אֹוֵמר: ַאף  י  ַרִבּ

ֶאָחד ּוֵמָאה. ע ְבּ דּוּמָ ֶאת ַהּמְ

 – ֶהָחִבית  י  ּפִ ַעל  ׁשֶ ָהֶאֶבן  ב. 
נֹוֶפֶלת.  ְוִהיא  ּה  ִצָדּ ַעל  ּה  ַמּטָ

 , יּהַ ין ֶהָחִבּיֹות – ַמְגִבּ ֵבּ ָהְיָתה 

נֹוֶפֶלת.  ְוִהיא  ּה  ִצָדּ ַעל  ּה  ּוַמּטָ

Shabbat, Chapter 21 

1. A person may take his son in his hands on Shabbat, and even though there is a stone, which 
is a set-aside item, in the child’s hand, it is not prohibited to pick up the child. And it is per-
missible to take a basket with a stone inside it on Shabbat. And one may move ritually impure 
teruma, which may not be eaten and is set-aside, with ritually pure teruma, as well as with 
non-sacred produce.

Rabbi Yehuda says: One may even lift a measure of teruma that was nullified from a mixture 
of one hundred measures of non-sacred produce and one measure of teruma. When a measure 
of teruma is mixed with non-sacred produce, if the non-sacred produce is one hundred times 
the measure of teruma, the teruma is nullified. However, the Sages instituted that one must 
remove an amount equivalent to that measure of teruma and give it to a priest. The remainder 
is considered non-sacred produce. Rabbi Yehuda permits removing that measure on Shabbat to 
render the mixture permitted to eat.

2. With regard to a stone, which is set-aside on Shabbat and may not be moved, that was 
placed on the mouth of a barrel, one tilts the barrel on its side, and the stone falls. If the barrel 
was among other barrels, and the other barrels might break if the stone falls on them, he lifts 
the barrel to distance it from the other barrels, and then tilts it on its side, and the stone falls.
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With regard to coins that are on a cushion, he shakes the cushion and the coins fall. If there was 
bird dung (Arukh) on the cushion, he wipes it with a rag, but he may not wash it with water 
due because of the prohibition against laundering. If the cushion was made of leather, and 
laundering is not a concern, he places water on it until the bird dung ceases.

3. Beit Shammai say: One may clear bones and shells left from the Shabbat meal from the table 
with his hand. And Beit Hillel say: One may remove the entire board [tavla] that is the table 
surface and shake the bones and shells offof it, but he may not lift them with his hand because 
they are set-aside and may not be moved.

One may clear bread crumbs from the table, even if they are less than an olive-bulk, and pea 
and lentil pods. Even though it is not fit for human consumption, it may be moved because it 
is animal fodder.

With regard to a sponge, if it has leather as a handle, one may wipe the table with it, and if 
not, one may not wipe the table with it lest he come to squeeze liquid from it. And the Rabbis 
say: Both this, a dry sponge with a handle, and that, one without a handle, may be moved on 
Shabbat and it does not become ritually impure. A sponge is not among the substances that can 
become ritually impure, neither by Torah law nor by rabbinic decree.

ְמַנֵער   – ר  ַהַכּ ַעל  ׁשֶ ָמעֹות 

ָהְיָתה  נֹוְפלֹות.  ְוֵהן  ר  ַהַכּ ֶאת 

ָחּה  ְמַקְנּ  – ת  ֶלׁשֶ ִלׁשְ ָעָליו 

עֹור  ל  ׁשֶ ָהְיָתה  ְסַמְרטּוט,  ִבּ

ַעד  ַמִים  ָעֶליָה  נֹוְתִנין   –

ְכֶלה. ּתִ ׁשֶ

אֹוְמִרים:  אי  ּמַ ׁשַ ית  ֵבּ ג. 
ְלָחן  ֻ ַהׁשּ ֵמַעל  ַמֲעִביִרין 

ל  ִהֵלּ ּוֵבית  ין,  ּוְקִליּפִ ֲעָצמֹות 

ְבָלא  ַהּטַ ק ֶאת  ְמַסֵלּ אֹוְמִרים: 

ַמֲעִביִרין  ּוְמַנֲעָרּה.  ּה  ּכּוָלּ

חֹות  ירּוִרין ּפָ ְלָחן ּפֵ ֻ ְפֵני ַהׁשּ ִמִלּ

ֲאפּוִנין,  ל  ׁשֶ ָער  ְוֵשׂ ַזִּית,  ִמַכּ

הּוא  ׁשֶ ֵני  ִמּפְ ים –  ֲעָדׁשִ ַער  ּוְשׂ

ֵיׁש  ִאם  ְספֹוג,  ֵהָמה.  ְבּ ַמֲאַכל 

ִחין ית ֲאִחיָזה – ְמַקְנּ לֹו עֹור ֵבּ

ִחין  ְמַקְנּ ֵאין   – ָלאו  ְוִאם  ּבֹו, 

ין  ֵבּ אֹוְמִרים(:  )ַוֲחָכִמים  ּבֹו. 

ת, ְוֵאינֹו  ָבּ ַ ׁשּ ל ַבּ ְך ִניּטָ ְך ּוֵבין ָכּ ָכּ

ל טּוְמָאה. ְמַקֵבּ

ד
סנהדרין פרק ג'

ה.  לֹׁשָ ׁשְ ִבּ ָממֹונֹות  יֵני  ִדּ א. 
ּבֹוֵרר  ְוֶזה  ֶאָחד  לֹו  ּבֹוֵרר  ֶזה 

ָלֶהן  ִררין  ּבֹוְ ֵניֶהן  ּוׁשְ ֶאָחד,  לֹו 

ֵמִאיר.  י  ַרִבּ ְבֵרי  ִדּ ֶאָחד.  עֹוד 

יִנין  ַדָיּ ֵני  ׁשְ אֹוְמִרים:  ַוֲחָכִמים 

ֶזה  ֶאָחד.  עֹוד  ָלֶהן  ּבֹוְרִרין 

ל ֶזה ְוֶזה ּפֹוֵסל  ינֹו ׁשֶ ָיּ ּפֹוֵסל ַדּ

י ֵמִאיר.  ְבֵרי ַרִבּ ל ֶזה. ִדּ ינֹו ׁשֶ ָיּ ַדּ

ֵאיָמַתי?  אֹוְמִרים:  ַוֲחָכִמים 

ְרָאָיה  ֲעֵליֶהן  ִביא  ּמֵ ׁשֶ ְזַמן  ִבּ

Sanhedrin, Chapter 3 

1. Cases of monetary law are adjudicated by three. They are chosen in the following manner: 
This litigant chooses one for himself and that litigant chooses one for himself, and the two of 
them choose one more for themselves; this is the statement of Rabbi Meir. And the Rabbis say: 
The two judges that were chosen choose one more judge for themselves.

This litigant can disqualify the judge chosen by that litigant and that litigant can disqualify the 
judge chosen by this litigant; this is the statement of Rabbi Meir. And the Rabbis say: When 
can one of the litigants disqualify the judges? Only when he brings evidence about them that 
they are related to one of the litigants or to each other, or that they are disqualified from serving 
as judges for another reason. But if they are fit to serve as judges or are experts ordained by the 
court, he cannot disqualify them.

This litigant can disqualify the witnesses of that litigant and that litigant can disqualify the wit-
nesses of this litigant; this is the statement of Rabbi Meir. And the Rabbis say: When can one 
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סּוִלין;  ּפְ אֹו  ְקרֹוִבין  ֵהן  ׁשֶ

אֹו  ִרין  ׁשֵ ְכּ ָהיּו  ִאם  ֲאָבל, 

ֵאינֹו  ין,  ִדּ ֵבית  י  ִמּפִ מּוְמִחין 

ֵעָדיו  ּפֹוֵסל  ֶזה  ְלפֹוְסָלן.  ָיכֹול 

ל  ׁשֶ ֵעָדיו  ּפֹוֵסל  ְוֶזה  ֶזה,  ל  ׁשֶ

ַוֲחָכִמים  י ֵמִאיר.  ַרִבּ ְבֵרי  ִדּ ֶזה. 

ְזַמן  ִבּ ֵאיָמַתי?  אֹוְמִרים: 

ֵהן  ׁשֶ ְרָאָיה  ֲעֵליֶהן  ִביא  ּמֵ ׁשֶ

ֲאָבל, ִאם  סּוִלין;  ּפְ ְקרֹוִבין אֹו 

ִרין, ֵאינֹו ָיכֹול ְלפֹוְסָלן. ׁשֵ ָהיּו ְכּ

ָעַלי  ״ֶנֱאָמן  לֹו:  ָאַמר  ב. 
ָאִביָך״,  ָעַלי  ״ֶנֱאָמן  א״,  ַאָבּ

רֹוֵעי  ה  לֹׁשָ ׁשְ ָעַלי  ״ֶנֱאָמִנים 

י ֵמִאיר אֹוֵמר: ָיכֹול  ָבָקר״ – ַרִבּ

ַלֲחזֹור ּבֹו; ַוֲחָכִמים אֹוְמִרים: 

ֵאינֹו ָיכֹול ַלֲחזֹור ּבֹו. ָהָיה ַחָיּיב 

לֹו:  ְוָאַמר  בּוָעה,  ׁשְ ַלֲחֵבירֹו 

י  ַרִבּ  – ָך״  רֹאׁשְ י  ַחֵיּ ְבּ ִלי  ״ּדֹור 

ּבֹו;  ַלֲחזֹור  ָיכֹול  ֵמִאיר אֹוֵמר: 

ָיכֹול  ֵאין  אֹוְמִרים:  ַוֲחָכִמים 

ַלֲחזֹור ּבֹו.

סּוִלין:  ַהּפְ ֵהן  ְוֵאּלּו  ג. 
ְלֶוה  ְוַהּמַ ָיּא  קּוִבּ ְבּ ֵחק  ַהְמַשׂ

יֹוִנים,  ּוַמְפִריֵחי  ית,  ִריִבּ ְבּ

י  ַרִבּ ָאַמר  ִביִעית.  ׁשְ ְוסֹוֲחֵרי 

קֹוִרין  ָהיּו  ה  ִחיָלּ ּתְ ַבּ ְמעֹון:  ׁשִ

ִביִעית״,  ׁשְ ״אֹוְסֵפי  אֹוָתן 

ָחְזרּו  ִסין,  ָהַאָנּ ַרּבּו  ֶ ִמׁשּ

ִביִעית״.  ׁשְ ״סֹוֲחֵרי  ִלְקרֹוָתן 

ֵאיָמַתי?  ְיהּוָדה:  י  ַרִבּ ָאַמר 

א  נּות ֶאָלּ ֵאין ָלֶהן אּוּמָ ְזַמן ׁשֶ ִבּ

נּות  אּוּמָ ָלֶהן  ֵיׁש  ֲאָבל  הּוא. 

ִרין. ׁשֵ ּלֹא הּוא, ְכּ ׁשֶ

ָאִחיו,  רֹוִבין:  ַהְקּ ֵהן  ְוֵאּלּו  ד. 
ּוַבַעל  ִאּמֹו,  ַוֲאִחי  ָאִביו,  ַוֲאִחי 

ָאִביו,  ֲאחֹות  ּוַבַעל  ֲאחֹותֹו, 

litigant disqualify the other’s witnesses? Only when he brings evidence about them that they are 
related to one of the litigants or to each other, or that they are disqualified from bearing witness 
for another reason. But if they are fit to serve as witnesses, he cannot disqualify them.

2. If one litigant says to the other: My father is trusted to adjudicate for me, or: Your father 
is trusted to adjudicate for me, or: Three cattle herders, who are not proficient in halakha, are 
trusted to adjudicate for me, all of whom are disqualified from serving as judges, Rabbi Meir 
says: The one who made the offer can retract it, and the Rabbis say: He cannot retract it, but 
must accept their verdict.

Similarly, one who was obligated by Torah law to take an oath to another, which is done while 
grasping a sacred object, and the latter said to him: Instead of taking an oath, merely vow to me 
by the life of your head that what you claim is true, Rabbi Meir says: The one who made the 
offer can retract it, and demand that the other litigant take an oath, as he is obligated to do by 
Torah law. And the Rabbis say: He cannot retract his offer. Once he has agreed to accept a vow, 
which is of less severity than an oath, he cannot retract his agreement.

3. And these on the following list are the ones who are disqualified by the Sages from bearing 
witness due to their unseemly behavior, as they are considered wicked individuals guilty of 
monetary transgressions: One who plays with dice [bekubbiyya] for money, and one who lends 
money with interest, and those who fly pigeons, and merchants who trade in the produce of the 
Sabbatical Year, which may be eaten but may not be sold as an object of commerce.

Rabbi Shimon said: Initially, people would call them: Gatherers of the produce of the Sabbatical 
Year. Once the tax collectors grew abundant they would then call them: Merchants who trade 
in the produce of the Sabbatical Year, as the Gemara will explain.

Rabbi Yehuda said: When are the people listed above disqualified from bearing witness? It is 
when they have no occupation but this one. But if they have an occupation other than this 
one, although they also make money by these inappropriate means, they are fit to bear witness.

4. And these are the ones disqualified from bearing witness or from serving as judges due to 
their status as relatives of one of the litigants or of each other: One’s brother, and his paternal 
uncle, and his maternal uncle, and his sister’s husband, and the husband of his paternal aunt, 
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ּוַבַעל ִאּמֹו,  ּוַבַעל ֲאחֹות ִאּמֹו, 

ּוְבֵניֶהן  ֵהן   – ְוִגיסֹו  ְוָחִמיו, 

ְלַבּדֹו.  רגֹו,  ְוחֹוְ ְוַחְתֵניֶהן. 

ַנת  ִמׁשְ זֹו  יֹוֵסי:  י  ַרִבּ ָאַמר 

ָנה  ִמׁשְ ֲאָבל  ֲעִקיָבא.  י  ַרִבּ

ִראׁשֹוָנה: ּדֹודֹו, ּוֶבן ּדֹודֹו, ְוָכל 

רֹוב  ַהָקּ ְוָכל  ְליֹוְרׁשֹו.  ָהָראּוי 

ָקרֹוב  ָהָיה  ָעה.  ׁשָ אֹוָתּה  ְבּ לֹו 

י  ַרִבּ ר.  ׁשֵ ָכּ ֶזה  ֲהֵרי  ְוִנְתַרֵחק 

ֵמָתה  ֲאִפיּלּו  אֹוֵמר:  ְיהּוָדה 

ה – ֲהֵרי  ָנּ ִנים ִמּמֶ ּתֹו ְוֵיׁש לֹו ָבּ ִבּ

ֹוֵנא.  ְוַהּשׂ ָהאֹוֵהב  ָקרֹוב.  ֶזה 

ׂשֹוֵנא  ִבינֹו,  ׁשּוׁשְ ֶזה   – אֹוֵהב 

ה  לֹׁשָ ׁשְ ִעּמֹו  ר  ֵבּ ִדּ ּלֹא  ׁשֶ ל  ָכּ  –

לֹא  לֹו:  ָאְמרּו  ֵאיָבה.  ְבּ ָיִמים 

ְך.  ָרֵאל ַעל ָכּ דּו ִיְשׂ ֶנְחׁשְ

ֶאת  ּבֹוְדִקים  יַצד  ֵכּ ה. 
אֹוָתן  ַמְכִניִסין  ָהיּו  ָהֵעִדים? 

ֲעֵליֶהן;  יִמין  ּוְמַאְיּ ְלֶחֶדר 

ָהָאָדם  ל  ָכּ ֶאת  ּומֹוִציִאין 

דֹול  ַהָגּ ֶאת  יִרין  ְיּ ּוְמׁשַ ַלחּוץ 

ֱאמֹור  לֹו:  ְואֹוְמִרים  ֶהן,  ָבּ ׁשֶ

ַחָיּיב  ֶזּה  ׁשֶ יֹוֵדע  ה  ַאּתָ ֵהיַאְך 

ָאַמר  ״הּוא  ָאַמר:  ִאם  ְלֶזה. 

לֹוִני  ֲאִני ַחָיּיב לֹו׳, ִאיׁש ּפְ ִלי ׳ׁשֶ

 – לֹו׳  ַחָיּיב  הּוא  ׳ׁשֶ ִלי  ָאַמר 

ּיֹאַמר:  ׁשֶ ַעד  לּום,  ְכּ ָאַמר  לֹא 

הּוא ַחָיּיב  ָפֵנינּו הֹוָדה לֹו ׁשֶ ׳ְבּ

ְך,  ָכּ ְוַאַחר  זּוז׳״.  ָמאַתִים  לֹו 

ּובֹוְדִקין  ִני,  ֵ ַהׁשּ ֶאת  ַמְכִניִסין 

ְבֵריֶהן  ִדּ ִנְמְצאּו  ִאם  אֹותֹו. 

ְונֹוְתִנין  ִאין  נֹוְשׂ ִנין,  ְמכּוּוָ

אי  ַזַכּ אֹוְמִרים  ַנִים  ׁשְ ָבר.  ָדּ ַבּ

אי.  ַזַכּ  – ַחָיּיב  אֹוֵמר  ְוֶאָחד 

ְוֶאָחד  ַחָיּיב  אֹוְמִרים  ַנִים  ׁשְ

ֶאָחד  ַחָיּיב.   – אי  ַזַכּ אֹוֵמר 

אֹוֵמר  ְוֶאָחד  ַחָיּיב,  אֹוֵמר 

and the husband of his maternal aunt, and his mother’s husband, and his father-in-law, and his 
brother-in-law, i.e., the husband of his wife’s sister. They themselves, all of these people, and 
also their sons, and their sons-in-law are considered relatives. And his stepson alone is disqual-
ified, but not his stepson’s sons or sons-in-law.

Rabbi Yosei says: This aforementioned halakha is Rabbi Akiva’s version of the mishna. But the 
initial version of the mishna reads as follows: His uncle and the son of his uncle, and anyone 
who is fit to inherit from him. Only paternal relatives, who are fit to inherit from him, are 
disqualified; maternal relatives, who do not inherit from him, are not disqualified from bearing 
witness about him or from adjudicating his case. And the halakha disqualifying a relative from 
bearing witness or serving as a judge is referring to anyone who is related to him at the time of 
the trial.

If one was once a relative and became unrelated by the time of the trial, e.g., he married the 
daughter of one of the litigants, but she died or they were divorced, in this case he is fit. Rabbi 
Yehuda says: Even if his daughter died but her husband, the former son-in-law, has children 
from her, he is still considered a relative; the children cause them to remain related.

One who loves or one who hates one of the litigants is also disqualified. With regard to one 
who loves one of the litigants, this is referring to his groomsman. One who hates is referring to 
anyone who, out of enmity, did not speak with the litigant for three days. The Rabbis said to 
Rabbi Yehuda: The Jewish people are not suspected of bearing false witness due to love or hate.

5. How do the judges examine the witnesses? They bring them into a room in the courthouse 
and intimidate them so that they will speak only the truth. And they take all the people, other 
than the judges, outside so that they should not tell the other witnesses the questions the judges 
ask and the answers the first witness gives, and they leave only the eldest of the witnesses to 
testify first.

And they say to him: Say how exactly you know that this litigant owes money to that litigant, 
as the plaintiff claims. If he said: The defendant said to me: It is true that I owe the plaintiff, 
or if he says: So-and-so said to me that the defendant owes the plaintiff, the witness has said 
nothing and his testimony is disregarded. It is not valid testimony unless he says: The defend-
ant admitted in our presence to the plaintiff that he owes him, e.g., two hundred dinars. By 
admitting to the debt in the presence of witnesses he renders himself liable to pay the amount 
that he mentioned.

And afterward they bring in the second witness and examine him in the same manner. If their 
statements are found to be congruent the judges then discuss the matter.

If the opinions of the judges are divided, as two judges say that the defendant is exempt from 
payment and one says he is liable to pay, he is exempt. If two say he is liable and one says he 
is exempt, he is liable. If one says he is liable and one says he is exempt, or even if two of the 
judges deem him exempt or two of them deem him liable, and the other one says: I do not 
know, the court must add more judges and then rule in accordance with the majority opinion. 
This is because the one who abstains is considered as though he is not a member of the court.

After the judges finish the matter and reach a decision, they bring in the litigants. The greatest 
of the judges says: So-and-so, you are exempt from paying; or: So-and-so, you are liable to pay.

And from where is it derived that when the judge leaves the courtroom he may not say: I 
deemed you exempt and my colleagues deemed you liable, but what can I do, as my colleagues 
outnumbered me and consequently you were deemed liable? About this it is stated: “You shall 
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אֹו  ין  ְמַזִכּ ַנִים  ׁשְ ֲאִפיּלּו  אי,  ַזַכּ

אֹוֵמר  ְוֶאָחד  יִבין  ְמַחְיּ ַנִים  ׁשְ

יִנין.  ָיּ ״ֵאיִני יֹוֵדע״ – יֹוִסיפּו ַהַדּ

ָבר, ָהיּו ַמְכִניִסין  ְמרּו ֶאת ַהָדּ ָגּ

יִנין אֹוֵמר:  ָיּ ַדּ ַבּ דֹול ׁשֶ אֹוָתן. ַהָגּ

ִאיׁש  אי,  ַזַכּ ה  ַאּתָ לֹוִני  ּפְ ִאיׁש 

ִיין  ּוִמַנּ ַחָיּיב.  ה  ַאּתָ לֹוִני  ּפְ

״ֲאִני  יֹאַמר:  לֹא  ֵיֵּצא  ִלְכׁשֶ

יִבים,  ְמַחְיּ ַוֲחֵביַריי  ה  ְמַזֶכּ

ֲחֵביַריי ַרּבּו  ֲאָבל ָמה ֶאֱעֶשׂה ׁשֶ

״לֹא  ֶנֱאַמר:  ֶזה  ַעל   – ָעַלי״ 

ְואֹוֵמר:  יָך״  ַעּמֶ ְבּ ָרִכיל  ֵתֵלְך 

ה ּסֹוד״. ״הֹוֵלְך ָרִכיל ְמַגֶלּ

 – ְרָאָיה  ִביא  ּמֵ ׁשֶ ְזַמן  ל  ָכּ ו. 
ל  ָכּ לֹו:  ָאַמר  ין.  ַהִדּ ֶאת  סֹוֵתר 

ן  ִמיָכּ ָהֵבא  ְלָך,  ׁש  ֵיּ ׁשֶ ְרָאיֹות 

ָמָצא   – יֹום  ים  לֹׁשִ ׁשְ ַעד 

סֹוֵתר;  יֹום,  ים  לֹׁשִ ׁשְ תֹוְך  ְבּ

ֵאינֹו  יֹום,  ים  לֹׁשִ ׁשְ ְלַאַחר 

ן  ֶבּ ְמעֹון  ׁשִ ן  ַרָבּ ָאַמר  סֹוֵתר. 

ּלֹא  ׁשֶ ֶזה  ֲעֶשׂה  ַיּ ַמה  ְמִליֵאל:  ַגּ

ּוָמָצא  ים,  לֹׁשִ ׁשְ תֹוְך  ְבּ ָמָצא 

לֹו:  ָאַמר  ים?!  לֹׁשִ ׁשְ ְלַאַחר 

״ֵאין  ְוָאַמר:  ֵעִדים״,  ״ָהֵבא 

״ָהֵבא  ָאַמר:  ֵעִדים״;  ִלי 

ִלי  ״ֵאין  ְוָאַמר:  ְרָאָיה״, 

ֵהִביא  ְזַמן  ּוְלַאַחר  ְרָאָיה״; 

ְרָאָיה, ּוָמָצא ֵעִדים – ֲהֵרי ֶזה 

ְמעֹון  ׁשִ ן  ַרָבּ ָאַמר  לּום.  ְכּ ֵאינֹו 

 – ֶזה  ֲעֶשׂה  ַיּ ַמה  ְמִליֵאל:  ַגּ ן  ֶבּ

ֵיּׁש לֹו ֵעִדים,  ּלֹא ָהָיה יֹוֵדַע ׁשֶ ׁשֶ

יֹוֵדַע  ָהָיה  לֹא  ֵעִדים;  ּוָמָצא 

ֵיּׁש לֹו ְרָאָיה, ּוָמָצא ְרָאָיה?!  ׁשֶ

ְוָאַמר:  ין,  ִדּ ַבּ ְתַחֵיּיב  ּמִ ׁשֶ ָרָאה 

ִויִעידּוִני;  ּוְפלֹוִני  לֹוִני  ּפְ ִקְרבּו 

ַחת  ִמּתַ ְרָאָיה  הֹוִציא  ׁשֶ אֹו 

לּום. רי ֶזה ֵאינֹו ְכּ תֹו – ֲהֵ ּפּוְנָדּ

not go as a talebearer among your people” (Leviticus 19:16), and it says: “One who goes about 
as a talebearer reveals secrets, but one who is of a faithful spirit conceals a matter” (Proverbs 
11:13).

6. Any time one of the litigants brings additional proof, he can overturn the verdict that was 
decided according to previous proofs. If one litigant said to the other: Bring all the proofs that 
you have from now until thirty days from now, if he found additional proof within thirty days, he 
can overturn the verdict. If he found it after thirty days, he cannot overturn the verdict anymore.

Rabban Shimon ben Gamliel said: He can still overturn the verdict, as what should this litigant, 
who sought and did not find additional proof within thirty days but found it after thirty days, 
have done?

In a case where one litigant said to the other: Bring witnesses, and the latter said: I have no 
witnesses, and the former said to him: Bring a proof, and he said: I have no proof, and he later 
brought a proof or found witnesses, in this case, this proof or these witnesses are worth nothing. 
It is apparently a false proof or false testimony.

Rabban Shimon ben Gamliel said: What should this litigant, who did not know that he has wit-
nesses and ultimately found witnesses, or who did not know that he has a proof and ultimately 
found proof, have done? Therefore, he can still overturn the verdict.

If at the beginning of the discussion in the court one did not bring witnesses or other evidence 
for his claims, but then he saw that he was about to be deemed liable to pay in the judgment, 
and said: Bring so-and-so and so-and-so, and they will testify on my behalf, or he pulled out a 
proof from under his belt [pundato], even Rabban Shimon ben Gamliel holds that this is worth 
nothing. If there was truth in the testimony of these witnesses or in this proof, he would not 
have hidden it until now.
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ל
סוכה פרק ג'

 – ְוַהָיֵּבׁש  זּול  ַהָגּ לּוָלב  א. 
ִעיר  ל  ְוׁשֶ יָרה  ֲאׁשֵ ל  ׁשֶ סּול.  ּפָ

ִנְקַטם  סּול.  ּפָ  – ַחת  ַדּ ַהִנּ

סּול.  ּפָ  – ָעָליו  ִנְפְרצּו  רֹאׁשֹו, 

י ְיהּוָדה  ר, ַרִבּ ׁשֵ ִנְפְרדּו ָעָליו – ָכּ

י  ַמְעָלה. ִציֵנּ אֹוֵמר: ַיַאְגֶדּנּו ִמְלּ

לּוָלב  ירֹות.  ׁשֵ ְכּ ְרֶזל  ַהַבּ ַהר 

ֵדי  ְכּ ְטָפִחים  ה  לֹׁשָ ׁשְ ּבֹו  ׁש  ֵיּ ׁשֶ

ר. ׁשֵ ְלַנֲעֵנַע ּבֹו – ָכּ

 – ְוַהָיֵּבׁש  זּול  ַהָגּ ֲהַדס  ב. 
ִעיר  ל  ְוׁשֶ ָרה  ֲאׁשֵ ל  ׁשֶ סּול.  ּפָ

ִנְקַטם  סּול.  ּפָ  – ַחת  ַדּ ַהִנּ

ָהיּו  ׁשֶ אֹו  ָעָליו,  ִנְפְרצּו  רֹאׁשֹו, 

 – ֵמָעָליו  ְמרּוּבֹות  ֲעָנָביו 

ר.  ׁשֵ ָכּ  – ִמיֲעָטן  ְוִאם  סּול.  ּפָ

יֹום טֹוב. ְוֵאין ְמַמֲעִטין ְבּ

 – ה  ִויֵבׁשָ זּוָלה  ְגּ ֲעָרָבה  ג. 
ל  ְוׁשֶ ָרה  ֲאׁשֵ ל  ׁשֶ סּוָלה,  ּפְ

סּוָלה.  ּפְ  – ַחת  ַדּ ַהִנּ ִעיר 

ָעֶליָה,  ִנְפְרצּו  ּה,  רֹאׁשָ ִנְקַטם 

סּוָלה.  ּפְ  – ְפָצָפה  ְוַהַצּ

ִמְקָצת  רּו  ְ ׁשּ ָנּ ְוׁשֶ ה,  מּוׁשָ ְכּ

ָרה. ׁשֵ ַעל – ְכּ ל ַבּ ָעֶליָה, ְוׁשֶ

אֹוֵמר:  ָמֵעאל  ִיׁשְ י  ַרִבּ ד. 
ֲעָרבֹות  י  ּתֵ ּוׁשְ ים  ֲהַדּסִ ה  לֹׁשָ ׁשְ

ֶאָחד,  ְוֶאְתרֹוג  ֶאָחד  לּוָלב 

ְוֶאָחד  ְקטּוִמים  ַנִים  ׁשְ ֲאִפיּלּו 

י ַטְרפֹון אֹוֵמר:  ֵאינֹו ָקטּום. ַרִבּ

י  ַרִבּ ְקטּוִמים.  ן  ּתָ ָלׁשְ ׁשְ ֲאִפיּלּו 

ּלּוָלב  ׁשֶ ם  ׁשֵ ְכּ אֹוֵמר:  ֲעִקיָבא 

Sukka, Chapter 3 

1. A lulav that was stolen or that is completely dry is unfit for use in fulfilling the mitzva of the 
four species. The lulav of a tree worshipped as idolatry [asheira] and a lulav from a city whose 
residents were incited to idolatry, which must be burned along with all the city’s property, are 
unfit. If the top of the lulav was severed or if the palm leaves were severed from the spine of the 
lulav, it is unfit. If its leaves, although still attached, were spread and are no longer completely 
joined to the spine, it is fit. Rabbi Yehuda says: In that case, one should bind the lulav from the 
top, to join the leaves that spread to the spine. A lulav from the palms of the Iron Mountain 
are fit for use, although it differs from one taken from a standard palm tree, in that its leaves 
are shorter and do not cover the entire spine. A lulav that has three handbreadths in length, 
sufficient to enable one to wave with it, is fit for use in fulfilling the mitzva.

2. A myrtle branch that was stolen or that is completely dry is unfit. A myrtle branch of a tree 
worshipped as idolatry [asheira] or a myrtle branch from a city whose residents were incited 
to idolatry is unfit. If the top of the myrtle branch was severed, if the leaves were severed com-
pletely, or if its berries were more numerous than its leaves, it is unfit. If one diminished their 
number by plucking berries so that they no longer outnumbered the leaves, the myrtle branch 
is fit. But one may not diminish the number on the Festival itself.

3. A willow branch that was stolen or is completely dry is unfit. One from a tree worshipped 
as idolatry [asheira] or from a city whose residents were incited to idolatry is unfit. If the top 
was severed, or its leaves were severed, or if it is the tzaftzafa, a species similar to, but not 
actually a willow, it is unfit. However, a willow branch that is slightly dried, and one that a 
minority of its leaves fell, and a branch from a willow that does not grow by the river, but 
instead is from a nonirrigated field, is fit.

4. Rabbi Yishmael says: The mitzva of the four species is to take three myrtle branches, and 
two willow branches, one lulav, and one etrog. With regard to the myrtle branches, even if the 
tops of two are severed and the top of one is not severed, it is fit. Rabbi Tarfon says: Even if 
the tops of all three are severed, it is fit. Rabbi Akiva says with regard to the number of each 
of the species: Just as there is one lulav and one etrog, so too there is one myrtle branch and 
one willow branch.
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ֲהַדס  ְך  ָכּ ֶאָחד,  ְוֶאְתרֹוג  ֶאָחד 

ֶאָחד ַוֲעָרָבה ַאַחת.

ְוַהָיֵּבׁש  זּול  ַהָגּ ֶאְתרֹוג  ה. 
ל  ְוׁשֶ ָרה  ֲאׁשֵ ל  ׁשֶ סּול.  ּפָ  –

ל  ׁשֶ סּול.  ּפָ  – ַחת  ַדּ ַהִנּ ִעיר 

רּוָמה  ּתְ ל  ׁשֶ סּול.  ּפָ  – ָעְרָלה 

רּוָמה  ּתְ ל  ׁשֶ סּול.  ּפָ  – ְטֵמָאה 

ְטהֹוָרה – לֹא ִיּטֹול, ְוִאם ָנַטל 

אי  ּמַ ית ׁשַ ַמאי, ֵבּ ל ְדּ ר. ׁשֶ ׁשֵ – ָכּ

יִרין.  ַמְכׁשִ ל  ִהֵלּ ּוֵבית  ּפֹוְסִלין 

 – ַלִים  ירּוׁשָ ִבּ ִני  ׁשֵ ר  ַמֲעֵשׂ ל  ׁשֶ

ר.  ׁשֵ ָכּ  – ָנַטל  ְוִאם  ִיּטֹול,  לֹא 

ָלה  ָעְלָתה ֲחָזִזית ַעל רּוּבֹו, ִנּטְ

ב  ִניַקּ ק,  ִנְסַדּ ִנְקַלף,  ְטָמתֹו,  ּפִ

סּול.  ּפָ  – הּוא  ׁשֶ ל  ָכּ ְוָחֵסר 

ִמיעּוטֹו,  ַעל  ֲחָזִזית  ָעְלָתה 

ָחַסר  ולֹא  ב  ִניַקּ עּוְקצֹו,  ל  ִנּטַ

ֶאְתרֹוג  ר.  ׁשֵ ָכּ  – הּוא  ׁשֶ ל  ָכּ

י,  ְרּתִ ַכּ סּול. וַהָיּרֹוק ַכּ י ּפָ ַהּכּוׁשִ

י ְיהּוָדה  יר ְוַרִבּ י ֵמִאיר ַמְכׁשִ ַרִבּ

ָטן  ַהָקּ ֶאְתרֹוג  יעּור  ׁשִ ּפֹוֵסל. 

י  ַרִבּ ֶאגֹוז,  ָכּ אֹוֵמר:  ֵמִאיר  י  ַרִבּ

יָצה, ּוְבָגדֹול  ֵבּ ְיהּוָדה אֹוֵמר: ַכּ

ָידֹו,  ְבּ ַנִים  ׁשְ ּיֹאַחז  ׁשֶ ֵדי  ְכּ  –

יֹוֵסי  י  ְוַרִבּ ְיהּוָדה.  י  ַרִבּ ְבֵרי  ִדּ

י  ּתֵ ׁשְ ִבּ ֶאָחד  ֲאִפיּלּו  אֹוֵמר: 

ָיָדיו.

א  ו. ֵאין אֹוְגִדין ֶאת ַהּלּוָלב ֶאָלּ
י  ַרִבּ ְיהּוָדה.  י  ַרִבּ ְבֵרי  ִדּ ִמינֹו,  ְבּ

חּוט  ְבּ ֲאִפיּלּו  אֹוֵמר:  ֵמִאיר 

ֵמִאיר:  י  ַרִבּ ָאַמר  יָחה.  ְמׁשִ ִבּ

ַלִים  ְירּוׁשָ י  ַאְנׁשֵ ְבּ ַמֲעֶשׂה 

לּוְלֵביֶהן  ֶאת  אֹוְגִדין  ָהיּו  ׁשֶ

ָאְמרּו  ָזָהב.  ל  ׁשֶ ִגיּמֹוִנּיֹות  ְבּ

אֹותֹו  אֹוְגִדין  ָהיּו  ִמינֹו  ְבּ לֹו: 

ה. ַמּטָ ִמְלּ

5. An etrog that was stolen or is completely dry is unfit. One from a tree worshipped as idolatry 
[asheira] or from a city whose residents were incited to idolatry is unfit. An etrog that is fruit 
that grew on a tree during the three years after it was planted [orla] is unfit, because it is pro-
hibited to eat and derive benefit from it. An etrog of impure teruma is unfit. With regard to an 
etrog of pure teruma, one may not take it ab initio, and if one took it, it is fit, and he fulfilled 
his obligation after the fact. With regard to an etrog of demai, which is produce acquired from 
an am ha’aretz, who does not reliably tithe his produce, Beit Shammai deem it unfit, and Beit 
Hillel deem it fit. With regard to an etrog of second tithe in Jerusalem, one may not take it ab 
initio; and if he took it, it is fit. 

If boil-like blemishes arose on the majority of the etrog; if its pestle-like protuberance on the 
upper, blossom end was removed; if the etrog was peeled, split, or pierced and is missing any 
amount, it is unfit. However, if boil-like blemishes arose only on its minority; if its stem, which 
connects it to the tree, was removed; or it was pierced but is not missing any amount, it is fit. 
A Cushite etrog, which is black like a Cushite, is unfit. And with regard to an etrog that is leek 
green, Rabbi Meir deems it fit and Rabbi Yehuda deems it unfit. What is the minimum measure 
of a small etrog? Rabbi Meir says: It may be no smaller than a walnut-bulk. Rabbi Yehuda says: 
It may be no smaller than an egg-bulk. And in a large etrog, the maximum measure is so that 
one could hold two in his one hand; this is the statement of Rabbi Yehuda. Rabbi Yosei says: It 
is fit even if it is so large that he can hold only one in his two hands.

6. One may bind the lulav only with its own species; i.e., one of the four species taken with the 
lulav. This is the statement of Rabbi Yehuda. Rabbi Meir says: One may do so even with a string 
or with a cord. Rabbi Meir said: There was an incident involving the men of Jerusalem who 
would bind their lulavim with gold rings. The Sages said to him: They would bind it with its 
own species beneath the rings, which serve a merely decorative purpose and not a halakhic one.
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ְמַנְעְנִעין?  ָהיּו  ְוֵהיָכן  ז. 
ָוסֹוף,  ה  ִחיָלּ ּתְ ַלה׳״  ״הֹודּו  ְבּ

א״,  ָנּ יָעה  הֹוׁשִ ה׳  א  ּוְב״ָאָנּ

אי  ּמַ ׁשַ ּוֵבית  ל.  ִהֵלּ ית  ֵבּ רי  ְבֵ ִדּ

ה׳  א  ״ָאָנּ ְבּ ַאף  אֹוְמִרין: 

י  ַרִבּ ָאַמר  ָנא״.  ַהְצִליָחה 

ן  ַרָבּ ְבּ ָהִייִתי  צֹוֶפה  ֲעִקיָבא: 

ל  ָכּ ׁשֶ ַע,  ְיהֹוׁשֻ י  ְוַרִבּ ְמִליֵאל  ַגּ

ֶאת  ְמַנְעְנִעין  ָהיּו  ָהָעם 

א  לּוְלֵביֶהן, ְוֵהם לֹא ִנְעְנעּו ֶאָלּ

א״. יָעה ָנּ א ה׳ הֹוׁשִ ״ָאָנּ ְבּ

ָהָיה  ְולֹא  ֶרְך  ֶדּ ַבּ א  ָבּ ׁשֶ ִמי  ח. 
ֵנס  ִיָּכּ ִלְכׁשֶ  – ִליּטֹול  לּוָלב  ָידֹו  ְבּ

ְלָחנֹו. לֹא ָנַטל  ְלֵביתֹו ִיּטֹול ַעל ׁשֻ

ִים,  ָהַעְרַבּ ין  ֵבּ ִיּטֹול   – ֲחִרית  ׁשַ

ר ַלּלּוָלב. ׁשֵ ל ַהּיֹום ָכּ ָכּ ׁשֶ

ה  ָ ִאׁשּ אֹו  ֶעֶבד  ָהָיה  ׁשֶ ִמי  ט. 
עֹוֶנה   – ַמְקִרין אֹותֹו  ָקָטן  אֹו 

אֹוְמִרין.  ֵהן  ֶ ׁשּ ַמה  ַאֲחֵריֶהן 

ָהָיה  ִאם  ְמֵאיָרה.  לֹו  ְוָתֹבא 

עֹוֶנה   – אֹותֹו  ַמְקֵרא  דֹול  ָגּ

ָמקֹום  ״ַהְללּוָיּה״,  ַאֲחָריו 

ִיְכּפֹול,   – ִלְכּפֹול  ֲהגּו  ָנּ ׁשֶ

 – ְלָבֵרְך  ִיְפׁשֹוט,   – ִלְפׁשֹוט 

ִדיָנה. ִמְנַהג ַהּמְ ְיָבֵרְך, ַהּכֹל ְכּ

ֵמֲחֵבירֹו  לּוָלב  ַהלֹוֵקח  י. 
ֶאְתרֹוג  לֹו  נֹוֵתן   – ִביִעית  ְ ׁשּ ַבּ

אי  ַ ַרׁשּ ֵאין  ׁשֶ ְלִפי  ָנה,  ַמּתָ ְבּ

ִביִעית. ְ ׁשּ ְללֹוְקחֹו ַבּ

לּוָלב  ָהָיה  ִראׁשֹוָנה  ָבּ יא. 
ְבָעה,  ׁשִ ׁש  ְקָדּ ּמִ ַבּ ל  ִניּטָ

ָחַרב  ֶ ִמׁשּ ֶאָחד.  יֹום  ִדיָנה  ּוַבּמְ

ן  ַרָבּ ִהְתִקין  ׁש  ְקָדּ ַהּמִ ית  ֵבּ

לּוָלב  ְיֵּהא  ׁשֶ אי  ַזַכּ ן  ֶבּ יֹוָחָנן 

ֵזֶכר  ְבָעה,  ׁשִ ִדיָנה  ּמְ ַבּ ל  ִניּטָ

7. And where in the recitation of hallel would they wave the lulav? They would do so at the 
verse: “Thank the Lord, for He is good” (Psalms 118:1, 29) that appears at both the beginning 
and the end of the psalm, and at the verse: “Lord, please save us” (Psalms 118:25); this is the 
statement of Beit Hillel. And Beit Shammai say: They would wave the lulav even at the verse: 
“Lord, please grant us success” (Psalms 118:25). Rabbi Akiva said: I was observing Rabban 
Gamliel and Rabbi Yehoshua and saw that all the people were waving their lulavim, and the 
two of them waved their lulav only at: “Lord, please save us,” indicating that this is the halakha.

8. With regard to one who was coming along the way and did not have a lulav in his hand to 
take and fulfill the mitzva while traveling, when he enters his house to eat, he should take the 
lulav at his table. He interrupts his meal to fulfill the mitzva of lulav. If he did not take the lulav 
in the morning, he should take it in the afternoon, as the entire day is suited for fulfilling the 
mitzva of lulav.

9. With regard to one for whom a Canaanite slave, a woman, or a minor was reciting hallel, 
he repeats after them what they are saying word for word. The mishna notes: And may a curse 
come to him for being so ignorant that he needs them to recite it for him. If an adult male was 
reciting hallel on his behalf, he need not repeat each word, as the adult male can fulfill the ob-
ligation to recite hallel on his behalf. Rather, he simply answers: Halleluya, to each phrase that 
is recited. In a place where they were accustomed to repeat certain verses, he, too, should repeat 
them. If the custom is to recite them plainly, without repetition, he should recite them plainly. 
In a place where the custom is to recite a blessing before hallel, he should recite a blessing. 
Everything is in accordance with the local custom in these matters.

10. In the case of one who purchases a lulav from another who is an am ha’aretz during the 
Sabbatical Year, the seller gives him an etrog along with it as a gift, as he is not permitted to 
purchase the etrog during the Sabbatical Year because it is prohibited to engage in commerce 
with Sabbatical-Year produce.

11. In the case of one who purchases a lulav from another who is an am ha’aretz during the 
Sabbatical Year, the seller gives him an etrog along with it as a gift, as he is not permitted to 
purchase the etrog during the Sabbatical Year because it is prohibited to engage in commerce 
with Sabbatical-Year produce.

And for similar reasons, he instituted an ordinance that for the entire day of waving the omer 
offering, it should be prohibited to eat the grain of the new crop. It is prohibited to eat the grain 
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ֶהֶנף  יֹום  ְיֵּהא  ְוׁשֶ ׁש.  ְקָדּ ַלּמִ

ּכּוּלֹו ָאסּור.

ל ַחג  יב. יֹום טֹוב ָהִראׁשֹון ׁשֶ
ל ָהָעם  ת, ָכּ ָבּ ַ ׁשּ ָחל ִלְהיֹות ַבּ ׁשֶ

ְלֵבית  לּוְלֵביֶהן  ֶאת  מֹוִליִכין 

יִמין  ִכּ ַמׁשְ ֳחָרת  ַלּמָ ֶנֶסת,  ַהְכּ

יר  ַמִכּ ְוֶאָחד  ֶאָחד  ל  ָכּ ּוָבִאין, 

ָאְמרּו  ֵני ׁשֶ ּלֹו ְונֹוְטלֹו. ִמּפְ ֶאת ׁשֶ

ְיֵדי  יֹוֵצא  ָאָדם  ֵאין  ֲחָכִמים: 

ָהִראׁשֹון  טֹוב  יֹום  ְבּ חֹוָבתֹו 

ָאר  ּוׁשְ ֲחֵבירֹו,  ל  ׁשֶ לּוָלבֹו  ְבּ

ְיֵדי  יֹוֵצא  ָאָדם  ֶהָחג,  ְימֹות 

י  ל ֲחֵבירֹו. ַרִבּ לּוָלבֹו ׁשֶ חֹוָבתֹו ְבּ

יֹוֵסי אֹוֵמר: יֹום טֹוב ָהִראׁשֹון 

ת,  ָבּ ַ ׁשּ ַבּ ִלְהיֹות  ָחל  ׁשֶ ַחג  ל  ׁשֶ

ַהּלּוָלב  ֶאת  ְוהֹוִציא  ַכח  ְוׁשָ

ֵני  טּור, ִמּפְ ים – ּפָ ִלְרׁשּות ָהַרִבּ

ְרׁשּות. הֹוִציאֹו ִבּ ׁשֶ

ָנּה  ְבּ ד  ִמַיּ ה  ָ ִאׁשּ ֶלת  ְמַקֶבּ יג. 
ִים  ֲעָלּה, ּוַמֲחִזיָרתֹו ַלּמַ ד ַבּ ּוִמַיּ

אֹוֵמר:  ְיהּוָדה  י  ַרִבּ ת,  ָבּ ַ ׁשּ ַבּ

טֹוב  יֹום  ְבּ ַמֲחִזיִרין,  ת  ָבּ ַ ׁשּ ַבּ

ַמֲחִליִפין.  ּוַבּמֹוֵעד  מֹוִסיִפין, 

ַחָיּיב  ְלַנֲעֵנַע  ַהּיֹוֵדַע  ָקָטן 

לּוָלב. ְבּ

of the new crop until the omer offering is brought and waved in the Temple on the sixteenth 
of Nisan. The offering was sacrificed in the morning; however, after taking potential delays 
into consideration, the new crop remained prohibited until it was clear that the offering had 
been sacrificed. Practically speaking, it was prohibited to eat the new grain until the sixteenth 
of Nisan was over; it was permitted only on the seventeenth. Once the Temple was destroyed 
and there was no longer an omer offering sacrificed, it was permitted to eat the new crop on the 
sixteenth. However, Rabban Yoĥanan instituted an ordinance that eating the new grain would 
remain prohibited until the seventeenth to commemorate the Temple.

12. If the first day of the festival of Sukkot occurs on Shabbat, all of the people bring their 
lulavim to the synagogue on Shabbat eve, as it is prohibited to carry in a public domain on 
Shabbat. The next day, on Shabbat, everyone rises early and comes to the synagogue. Each and 
every one recognizes his lulav and takes it. This emphasis that each and every one recognizes his 
own lulav and takes it is because the Sages said: A person does not fulfill his obligation to take 
the lulav on the first day of the Festival with the lulav of another, and on the rest of the days of 
the Festival a person fulfills his obligation even with the lulav of another. Rabbi Yosei says: If 
the first day of the Festival occurs on Shabbat, and he forgot and carried the lulav out into the 
public domain, he is exempt from liability to bring a sin-offering for this unwitting transgres-
sion because he carried it out with permission, i.e., he was preoccupied with the performance 
of the mitzva and carried it out.

13. A woman may receive a lulav from her son or from her husband and return it on Shabbat 
to the water in which it had been placed. Rabbi Yehuda says: On Shabbat one may return the 
lulav to the water; and on the Festival one may even add fresh water to the vessel so the lulav 
will not wilt; and during the intermediate days of the Festival, one may even change the water.

A minor who knows how to wave the lulav is obligated in the mitzva of lulav due to the require-
ment to train him in the performance of mitzvot.


