Perek IV
Daf 26 Amud a
NOTES

His own pregnant or nursing wife – ְמעו ֶ ּּב ֶרת ו ֵּמינֶ ֶקת
ﬠצְ מוֹ:ַ Rashi and the Rambam hold that a pregnant
woman drinks the bitter water immediately, even
though it might cause her death and, consequently,
the death of the fetus. Tosafot, however, explain that
she does not drink immediately. Rather, the ritual is
delayed until she gives birth. This opinion is supported
by the statement of Rabban Gamliel in the Sifrei Zuta
that a sota does not drink the bitter water while she
is pregnant.

 ְמעו ֶ ּּב ֶרת ֲח ֵבירוֹ ּו ֵמינֶ ֶקת ֲח ֵבירוֹ – ל ֹאThe baraita continues: A woman who was pregnant with the child
 דִּ ְב ֵרי ַר ִ ּבי,נוֹטלוֹת ְּכתו ָ ּּבה
ְ  ׁשוֹתוֹת וְ ל ֹאof another man at the time of her marriage and a woman who was
nursing the child of another man at the time of her marriage nei,ֵמ ִאיר
ther drink the bitter water nor collect payment of their marriage
contracts, as their marriages were prohibited by rabbinic law. This
is the statement of Rabbi Meir.
 ל ֹא יִ ּ ָ ׂשא ָא ָדם:אוֹמר
ֵ ׁ ֶש ָהיָ ה ַר ִ ּבי ֵמ ִאיר
ְמעו ֶ ּּב ֶרת ֲח ֵבירוֹ ּו ֵמינֶ ֶקת ֲח ֵבירוֹ; וְ ִאם
 וַ ֲח ָכ ִמים.עוֹל ִמית
ָ נָשא – יוֹצִ יא וְ ל ֹא יַ ֲחזִ יר
ָׂ
– יﬠ זְ ַמנּ וֹ ִל ְכנוֹס  ו ְּכ ׁ ֶשיַּ ִ ּג, יוֹצִ יא:אוֹמ ִרים
ְ
.יִ ְכנוֹס

The baraita continues: The reason for this is as Rabbi Meir would
say: A man may not marry a woman who is pregnantH with the
child of another man or a woman who is nursing the child of
another man, until twenty-four months pass after the baby’s birth,
so as to ensure that the woman will not become pregnant while the
child needs to nurse. And if he married her, he must divorce her
and may never remarry her, as the Sages penalized him for transgressing the prohibition. And the Rabbis say: He must divorce her,
and when his time to marry her arrives,H i.e., twenty-four months
after the baby’s birth, he can marry her again.

 וְ ֵאין לוֹ,ָשא ֲﬠ ָק ָרה וּזְ ֵקינָ ה
ׂ ָ רוֹבא ׁ ֶש ּנ
ֶ וְ ָה
ּ ָ ִא ׁ ּ ָשה ו ָּבנִים ֵמ ִﬠ
וֹתה וְ ל ֹא
ָ יק ָרא – ל ֹא ׁש
 יָ כוֹל:אוֹמר
ֵ  ַר ִ ּבי ֶא ְל ָﬠזָ ר.נוֹט ֶלת ְּכתו ָ ּּבה
ֶ
ישא ַא ֶח ֶרת וְ ִל ְפרוֹת וְ ִל ְר ּב וֹת
ׂ ָ ּ ה ּוא ִל
.ימ ָּנה
ֶ ֵה

The baraita continues: In the case of a young man who married a
barren womanH or an elderly woman, and he did not have a wife
and children beforehand, the woman neither drinks nor collects
payment of her marriage contract, as it is prohibited for him to
marry a woman with whom he cannot procreate. Rabbi Elazar says:
This marriage is not forbidden, as he can marry another woman
and procreate through her, and therefore she can drink the bitter
water.

וֹמ ֶרת ָיָבם
ֶ ֲא ָבל ַה ְמ ַק ֵּנא ַל ֲארו ָּסתוֹ ו ְּל ׁש
נִס ְּת ָרה – אוֹ ׁש ָוֹתה אוֹ ל ֹא
ְ נָס ּה
ָ ׁ ֶשלּ וֹ ו ִּמ ׁ ּ ֶש ְּכ
–  ְמעו ֶ ּּב ֶרת ו ֵּמינֶ ֶקת ַﬠצְ מוֹ.נוֹט ֶלת ְּכתו ָ ּּבה
ֶ
רוֹבא
ֶ  ָה.נוֹט ֶלת ְּכתו ָ ּּב ָת ּה
ֶ אוֹ ׁש ָוֹתה אוֹ ל ֹא
– ָשא ֲﬠ ָק ָרה וּזְ ֵקינָ ה וְ ׁיֵש לוֹ ִא ׁ ּ ָשה ו ָּבנִים
ׂ ָ ׁ ֶש ּנ
.נוֹט ֶלת ְּכתו ָ ּּבה
ֶ וֹתה אוֹ ל ֹא
ָ אוֹ ׁש

The baraita continues: However, in the case of one who issued a
warning to his betrothed,H or to his yevama while she was a widow
awaiting her yavam, and she secluded herself with the other man
after he consummated the marriage, she either drinks the bitter
water or does not collect payment of her marriage contract. If
his own pregnant or nursing wifeNH becomes a sota, then despite
the concern that the bitter water may harm the fetus, she either
drinks the bitter water or does not collect payment of her marriage
contract. In the case of a young man who married a barren woman
or an elderly woman, and he already had a wife and childrenH and
was therefore permitted to marry his barren or elderly wife, the
woman either drinks the bitter water or does not collect payment
of her marriage contract.

HALAKHA

A man may not marry a woman who is pregnant, etc. – ל ֹא
יִשא ָא ָדם ְמעו ֶ ּּב ֶרת וכו׳:
ׂ ָ ּ The Sages decreed that a man may not
marry or betroth a woman who is pregnant with the child
of another man or nursing the child of another man until
twenty-four months elapse after the baby’s birth. This prohibition applies both with regard to a widow and with regard to a
divorcée. She may not marry even if she already entrusted her
child to a wet nurse or weaned the child. However, if the child
died she is permitted to remarry immediately. If the mother
weaned the child during her husband’s lifetime, or entrusted
the child to a wet nurse three months before her husband’s
death, or if she is a woman who does not nurse her children at
all, she is required to wait only three months from the time of
her husband’s death in order to remarry. These three months
are required in order to diﬀerentiate between a child born from
the first husband and a child born from the second husband
(Rambam Sefer Nashim, Hilkhot Geirushin 11:25; Shulĥan Arukh,
Even HaEzer 13:11).

her. If he is an Israelite, then after the period of twenty-four
months elapses he is permitted to remarry her. If he married
her and fled to a distant land from which he will not return until
the twenty-four months elapse, then when he returns he may
maintain her as his wife.
If one betrothed a pregnant or nursing woman, he is not
forced to divorce her; however, he may not consummate the
marriage until after the twenty-four months elapse. The Rema,
however, writes that there is no distinction between marriage
and betrothal, and he must divorce her. See the Be’er Heitev and
the Beit Shmuel, who discuss whether it is possible to rely on
the more lenient opinion in the case of a priest who betrothed
a pregnant or nursing woman, since if he divorces her, he will
not be permitted to remarry her (Rambam Sefer Nashim, Hilkhot
Geirushin 11:28; Shulĥan Arukh, Even HaEzer 13:12).

ל ֲארו ָּסתוֹ וכו׳:ַ In the case of one who issued a warning to his
betrothed, or to his yevama while she was awaiting levirate
marriage, and she secluded herself with the other man after
the marriage was consummated, she may drink the bitter water
(Rambam Sefer Nashim, Hilkhot Sota 2:5).
His own pregnant or nursing wife, etc. – ְמעו ֶ ּּב ֶרת ו ֵּמינֶ ֶקת
ﬠצְ מוֹ וכו׳:ַ A husband may have his pregnant or nursing wife
drink the bitter water, even while she is pregnant or nursing.
The Arukh HaShulĥan, citing Tosafot, rules that in the case of
a pregnant woman the ritual is delayed until she gives birth
(Rambam Sefer Nashim, Hilkhot Sota 2:7).

The case of a young man who married a barren woman…
and he already had a wife and children, etc. – ָשא
ׂ ָ רוֹבא ׁ ֶש ּנ
ֶ ָה
ﬠ ָק ָרה…וְ יֵ ׁש לוֹ ִא ׁ ּ ָשה ו ָּבנִים וכו׳:ֲ A barren, elderly, or sexually underdeveloped woman may drink the bitter water if her husband
A young man who married a barren woman, etc. – רוֹבא
ֶ ָה
has already fulfilled the mitzva to procreate or if he was already
ָשא ֲﬠ ָק ָרה וכו׳
ׂ ָ ש ּנ:
ֶ ׁ In the case of a man young enough to father
married to a fertile woman. This is despite the fact that the
a child who has not yet fulfilled the mitzva to procreate and
Torah states with regard to a sota who is found to be innocent
who married a barren or elderly woman, if the woman secluded
He must divorce her and when his time to marry her arrives,
of adultery: “And she shall be cleared, and shall conceive seed”
herself with another man after being warned, she does not
etc. – יﬠ זְ ַמנּ וֹ ִל ְכנוֹס וכו׳ יוֹצִ א ו ְּכ ׁ ֶשיַּ ִ ּג: If one marries a woman who
(Numbers 5:28). This verse does not exclude a woman who
drink the bitter water. She must be divorced and she does
is pregnant with the child of another man or nursing the child
cannot give birth. Rather, the verse teaches that a fertile woman
not collect payment of her marriage contract (Rambam Sefer
of another man, in violation of the rabbinic decree prohibiting
who is found by the sota ritual to be innocent of adultery is
Nashim, Hilkhot Sota 2:10).
this marriage, he is ostracized until he divorces her. This applies
blessed by giving birth with ease, and by giving birth to male
even if he is a priest and he will not be permitted to remarry One who issued a warning to his betrothed, etc. –  ַה ְמ ַק ֵּנאoﬀspring (Rambam Sefer Nashim, Hilkhot Sota 2:10).
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, וְ ֵא ׁ ֶשת נָ ִתין ְלנָ ִתין,ֵא ׁ ֶשת ַמ ְמזֵ ר ְל ַמ ְמזֵ ר
 וְ ַאיְ ילוֹנִית – אוֹ, וְ ֶﬠ ֶבד ְמ ׁשו ְּח ָרר,וְ ֵא ׁ ֶשת ֵ ּגר
יהא
ָ  ָק ָתנֵי ִמ.נוֹט ֶלת ְּכתו ָ ּּבה
ֶ ׁש ָוֹתה אוֹ ל ֹא
!יה דְּ ַרב נַ ְח ָמן
ּ  ְּתיו ְּב ֵּת.ַאיְ ילוֹנִית

The baraita concludes: With regard to the wife of a mamzerB
who is married to a mamzerH in a permitted marriage, and the
wife of a Gibeonite who is married to a Gibeonite in a permitted marriage, and the wife of a convert or an emancipated
slave, and a sexually underdeveloped woman, if any of
these women becomes a sota she either drinks the bitter water
or does not collect payment of her marriage contract, as
the marriage is permitted. After citing the entire baraita, the
Gemara explains the diﬃculty: In any event, the baraita
teaches that a sexually underdeveloped woman can drink the
bitter water if the marriage is permitted, and this is a conclusive
refutation of the opinion of Rav Naĥman.

 וַ ֲאנָ א, ַּת ָּנ ֵאי ִהיא:ָא ַמר ָל ְך ַרב נַ ְח ָמן
 ַר ִ ּבי ׁ ִש ְמעוֹן,דַּ ֲא ַמ ִרי ִּכי ַהאי ַּת ָּנא; דְּ ַתנְיָא
 ַאיְ ילוֹנִית ל ֹא ׁש ָוֹתה וְ ל ֹא:אוֹמר
ֵ ֶ ּבן ֶא ְל ָﬠזָ ר
 ״וְ נִ ְּק ָתה וְ נִ זְ ְר ָﬠה: ׁ ֶש ֶּנ ֱא ַמר,נוֹט ֶלת ְּכתו ָ ּּבה
ֶ
אתה זוֹ ׁ ֶש ֵאין
ָ ְ יָ צ,יﬠ  ִמי ׁ ֶשדַּ ְר ָּכ ּה ְל ַהזְ ִר,זָ ַרע״
.יﬠ דַּ ְר ָּכ ּה ְל ַהזְ ִר

The Gemara answers: Rav Naĥman could have said to you:
There is a dispute between tanna’im with regard to this matter,
and I state my opinion in accordance with the opinion of this
tanna, as it is taught in a baraita: Rabbi Shimon Ben Elazar
says: A sexually underdeveloped woman neither drinks nor
collects payment of her marriage contract, as it is stated: “And
she shall be cleared, and shall conceive seed” (Numbers : ),
indicating that the sota ritual pertains only to one whose way
is to bear seed and give birth, excluding this sexually underdeveloped woman, whose way is not to bear seed.

 ַהאי ״וְ נִ ְּק ָתה וְ נִ זְ ְר ָﬠה זָ ַרע״ ַמאי,וְ ַר ָ ּבנַ ן
 ״וְ נִ ְּק ָתה:יב ֵﬠי ְלה ּו ְל ִכ ְד ַתנְיָא
ּ ָ יה? ִמ
ּ ָﬠ ְב ִדי ֵל
וְ נִ זְ ְר ָﬠה ]זָ ַרע[״ – ׁ ֶש ִאם ָהיְ ָתה ֲﬠ ָק ָרה
 ָא ַמר לוֹ ַר ִ ּבי. דִּ ְב ֵרי ַר ִ ּבי ֲﬠ ִק ָיבא,נִ ְפ ֶק ֶדת
 יִ ָּס ְתר ּו ָּכל ָה ֲﬠ ָקרוֹת, ִאם ֵּכן:יִ ׁ ְש ָמ ֵﬠאל
!נִס ְּת ָרה ִה ְפ ִס ָידה
ְ הוֹאיל וְ ל ֹא
ִ  וְ זוֹ,ּוְ יִ ּ ָפ ְקדו

The Gemara asks: And as for the Rabbis, what do they do
with this verse: “And she shall be cleared, and shall conceive
seed”? Since they hold that a sexually underdeveloped woman
drinks the bitter water, what do they derive from the verse? The
Gemara answers: They require it for that which is taught in a
baraita: The verse: “And she shall be cleared, and shall conceive seed” (Numbers : ), indicates that if she was barren,
she will be remembered and conceive a child; this is the statement of Rabbi Akiva. Rabbi Yishmael said to him: If so, all
the barren women will seclude themselves with other men,
and they will be remembered and conceive after drinking the
bitter water and being found innocent; but that virtuous barren
woman, who does not transgress the prohibition of seclusion,
since she does not seclude herself with other men, she loses
the opportunity to receive this blessing.

 ״וְ נִ ְּק ָתה וְ נִ זְ ְר ָﬠה:לוֹמר
ַ  ַמה ַּת ְלמוּד,ִאם ֵּכן
יוֹל ֶדת
ֶ – יוֹל ֶדת ְ ּבצַ ַﬠר
ֶ זָ ַרע״? ׁ ֶש ִאם ָהיְ ָתה
–  ְקצָ ִרים,יוֹל ֶדת זְ ָכ ִרים
ֶ –  נְ ֵקבוֹת,ְ ּב ֶריוַ ח
.יוֹל ֶדת ְל ָבנִים
ֶ – חוֹרים
ִ  ׁ ְש,יוֹל ֶדת ֲארו ִּּכים
ֶ

Rabbi Yishmael continues: If so, what is the meaning when the
verse states: “And she shall be cleared, and shall conceive
seed” (Numbers : )? This means that if in the past she would
give birth in pain, from then on she will give birth with ease;
if she gave birth to females, she will now give birth to males;
if her children were short, she will now give birth to tall
children; if her children were black, she will give birth to
white children.

BACKGROUND

Mamzer – מ ְמזֵ ר:ַ A mamzer or mamzeret is the male or female
oﬀspring, respectively, of an adulterous or incestuous relationship, i.e., a child born from relations between a married
woman and a man other than her husband, or between
relatives who are prohibited from marrying by a prohibition
punishable by karet. The case of a child conceived through
relations with a menstruating woman is an exception to this
principle, as, although engaging in sexual relations with a
menstruating woman is punishable by karet, the child is not
a mamzer or mamzeret. Similarly, a child conceived out of
wedlock by a man and woman who are permitted to marry
is not a mamzer or mamzeret. A mamzer is prohibited from
marrying a Jewish woman of unflawed lineage. However, he
may marry a convert or a mamzeret. Similarly, a mamzeret
can marry only a convert or a mamzer. The oﬀspring of these
unions are also mamzerim. A mamzer inherits from his father
and is considered his father’s son in all respects.
HALAKHA

The wife of a mamzer who is married to a mamzer, etc. –
א ׁ ֶשת ַמ ְמזֵ ר ְל ַמ ְמזֵ ר וכו׳:ֵ If a woman is a convert, or an emancipated maidservant, or the wife of a convert or emancipated
slave, or a mamzeret, or the wife of a mamzer, if she was
permitted to her husband, she may drink the bitter water
(Rambam Sefer Nashim, Hilkhot Sota 2:6).

יטא! ַמה ּו
ָ  ּ ְפ ׁ ִש.״א ׁ ֶשת ַמ ְמזֵ ר ְל ַמ ְמזֵ ר״
ֵ § The baraita in the Tosefta cited above states: The wife of a
 ָקא. ַא ּפו ׁ ֵּשי ּ ְפסו ִּלין ָלא ֵל ּיפו ּׁש:ימא
ָ  דְּ ֵתmamzer who is married to a mamzer in a permitted marriage…
either drinks the bitter water or does not collect payment of
.ַמ ׁ ְש ַמע ָלן
her marriage contract. The Gemara asks: Isn’t that obvious?
Since their marriage is permitted, why should the sota ritual not
apply? The Gemara answers: It is necessary lest you say that
she should not drink, since if she drinks and is found to be
innocent of adultery, she is permitted to her husband. This is
undesirable since their oﬀspring are also mamzerim, and we
do not cause the number of individuals of flawed lineage to
proliferate. The baraita in the Tosefta therefore teaches us that
this is not a concern, and the wife of a mamzer is permitted
to drink.
.״א ׁ ֶשת ֵ ּגר וְ ֶﬠ ֶבד ְמ ׁשו ְּח ָרר וְ ַאיְ ילוֹנִית״
ֵ The aforementioned baraita in the Tosefta states: The wife of a
!יטא
ָ  ּ ְפ ׁ ִשconvert or an emancipated slave, and a sexually underdeveloped woman can drink the bitter water. The Gemara asks with
regard to the wife of a convert or an emancipated slave, who
also has the status of a convert: Isn’t that obvious? Since their
marriage is permitted, why should the sota ritual not apply?
. פרק ד׳ דף כו. sota . Perek IV . 26a
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– יִש ָר ֵאל״
ׂ ְ ימא? ״דַּ ֵ ּבר ֶאל ְ ּבנֵי
ָ  ַמה ּו דְּ ֵתThe Gemara answers: It is necessary lest you say that she does not
ימא ָה ִכי
ָ  וְ ֵא. ָקא ַמ ׁ ְש ַמע ָלן. וְ ל ֹא ֵ ּג ִריםdrink, as the verse states: “Speak to the children of Israel, and say
unto them: If the wife of any man goes astray, and acts unfaithfully
.נַ ִמי! ״וְ ָא ַמ ְר ָּת״ – ִר ּבוּיָ א הוּא
against him” (Numbers : ). One might have inferred from this
verse that the sota ritual applies only to those born as Jews and not
to converts; the baraita in the Tosefta therefore teaches us that this
is not so. The Gemara asks: Why not say that indeed the verse
excludes converts? The Gemara answers: The subsequent term:
“And say unto them” (Numbers : ) is an amplification, which
serves to include converts.
״א ׁ ֶשת ּכ ֵֹהן
ֵ .'וֹתה״ כו
ָ ״א ׁ ֶשת ּכ ֵֹהן ׁש
ֵ
ימא? ״וְ ִהיא
ָ יטא! ַמה ּו דְּ ֵת
ָ ׁש ָוֹתה״ ּ ְפ ׁ ִש
 ָהא נִ ְת ּ ְפ ָ ׂשה,ל ֹא נִ ְת ּ ָפ ָ ׂשה״ ֲאסו ָּרה
– הוֹאיל וְ נִ ְת ּ ְפ ָ ׂשה ֲאסו ָּרה
ִ  וְ זוֹ,מו ֶּּת ֶרת
ָ ֵא
. ָקא ַמ ׁ ְש ַמע ָלן.ימא ל ֹא ִּת ׁ ְש ֶּתה

§ The mishna states: The wife of a priest drinks the bitter water,
and if she is found to be innocent of adultery she is permitted to her
husband. The Gemara asks: Why does the mishna state: The wife
of a priest drinks? Isn’t that obvious? The Gemara answers: It is
necessary lest you say that she does not drink, as the verse states:
“And a man lay with her…neither was she seized” (Numbers : ).
This indicates that if the sota was not seized she is forbidden; however, if she was seized, i.e., raped, she is permitted to her husband.
And with regard to this woman, the wife of a priest, since even if
she was seized she is forbidden to her husband, as a priest may not
remain married to his wife if she was raped while they were married,
one might say that the sota ritual does not apply to her, and she does
not drink. Therefore, the mishna teaches us that she does drink.

יטא! ָא ַמר
ָ  ּ ְפ ׁ ִש. § ״ ּומו ֶּּת ֶרת ְל ַב ְﬠ ָל ּה״The mishna states: The wife of a priest drinks, and if she is found
 ָהא, ִמ ְתנַ ְּוונָ ה. ְ ּב ִמ ְתנַ ְּוונָ ה: ַרב הוּנָ אto be innocent of adultery, she is permitted to her husband. The
Gemara asks: Isn’t that obvious? Rav Huna says: The mishna is
!ְ ּב ַדקו ָּה ַמיָּ א
referring to a case where the woman’s health deteriorates after she
drinks the bitter water, and one might have thought that she is
defiled. The Gemara asks: In the case of a woman whose health
deteriorates, hasn’t the bitter water already evaluated that she was
unfaithful? The fact that her health deteriorates indicates that she is
defiled and forbidden to her husband, and her death is delayed due
to her merit in other matters.
?ימא
ָ  ַמה ּו דְּ ֵת.ְ ּב ִמ ְתנַ ְּוונָ ה דֶּ ֶרךְ ֵא ָב ִרים
 וְ ָהא דְּ ָלא ְ ּב ַדקו ָּה ַמיָּ א,ָהא זַ נּ וּיֵ י זְ נַ אי
,יה – ִמ ׁ ּשוּם דִּ ְבאוֹנֶ ס זְ נַ אי
ְ ִּכי
ּ אוֹר ֵח
. ָקא ַמ ׁ ְש ַמע ָלן.ו ְּלגַ ֵ ּבי ּכ ֵֹהן ֲא ִס ָירא

The Gemara answers: The mishna is referring to a case where her
health deteriorates, but not in the manner of a sota, who is aﬄicted
in her belly and thighs (see Numbers : ). Rather, she is aﬄicted
by way of other limbs.H Lest you say: This woman engaged in
licentious intercourse, and the fact that the bitter water did not
evaluate her in the usual manner is because she engaged in licentious intercourse under duress, and with regard to a priest, even
rape renders her forbidden to her to her husband, the mishna
therefore teaches us that the woman’s deteriorating health does not
indicate anything.

יטא! ַמה ּו
ָ  ּ ְפ ׁ ִש.וֹתה״
ָ ״א ׁ ֶשת ָס ִריס ׁש
ֵ
יש ְך ״ ָא ַמר
ֵ ׁ ״מ ַ ּב ְל ֲﬠ ֵד י ִא
ִ :ימא
ָ דְּ ֵת
 ָקא. וְ ַהאי ָלאו ַ ּבר ָה ִכי הוּא,ַר ֲח ָמנָ א
.ַמ ׁ ְש ַמע ָלן

§ The mishna states: The wife of a eunuch drinks. The Gemara

!יטא
ָ  ּ ְפ ׁ ִש.״ﬠל יְ ֵדי ָּכל ֲﬠ ָריוֹת ְמ ַק ּנִין״
ַ

§ The mishna states: A husband can issue a warning to his wife

asks: Isn’t that obvious? Since their marriage is permitted, why
should the sota ritual not apply? The Gemara replies: It is necessary
lest you say that she does not drink, since the Merciful One states
with regard to the sota: “But if you have gone astray while under
your husband, and if you are defiled, and some man has lain with
you besides your husband” (Numbers : ). This indicates that her
husband had lain with her, and this husband, the eunuch, is not
capable of that. The mishna therefore teaches us that the wife of a
eunuch does drink the bitter water.
with regard to all those with whom relations are forbidden, e.g.,
her father or brother. The Gemara asks: Isn’t that obvious?
HALAKHA

Where her health deteriorates by way of other limbs –
ב ִמ ְתנַ ְּוונָ ה דֶּ ֶר ְך ֵא ָב ִרים:
ּ ְ A sota who drinks the bitter water and
does not die immediately is permitted to her husband, even
if he is a priest. She is permitted to him even if she is aﬄicted
by sickness, as long as her belly does not swell and her thigh
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does not fall (see Numbers 5:27). However, if her belly begins
to swell and her thigh begins to fall, she is certainly forbidden
to her husband, in accordance with the statement of Rav Huna
(Rambam Sefer Nashim, Hilkhot Sota 3:21).

Perek IV
Daf 26 Amud b
 ״נִ ְט ְמ ָאה״ ׁ ְשנֵי, ״נִ ְט ְמ ָאה״:ימא
ָ ַמה ּו דְּ ֵת
יכא
ָ  ֵה,וֹﬠל
ֵ ּ ְפ ָﬠ ִמים – ֶא ָחד ַל ַ ּב ַﬠל וְ ֶא ָחד ַל ּב
הוֹאיל
ִ  ֲא ָבל ָהא,דְּ ָקא ִמ ַית ְּס ָרא ְ ּב ָהא זְ נוּת
 ָקא ַמ ׁ ְש ַמע.ימא ָלא
ָ ימא – ֵא
ָ ְוַ ֲאסו ָּרה וְ ַקי
.ָלן

The Gemara answers: It is necessary, lest you say that the sota
ritual does not apply with regard to forbidden relatives, as the
Torah states: “And she was defiled” (Numbers : ), “And she
was defiled” (Numbers : ), two times. One verse teaches
that she is defiled and forbidden to her husband, and one verse
teaches that she is forbidden to her paramour. One might understand that the sota ritual applies only where she is forbidden to
the paramour due to this licentious intercourse; however, with
regard to that woman, who secluded herself with a forbidden
relative, since the woman already stands prohibited to him due
to the prohibition of incest, one might say that the sota ritual does
not apply. The mishna therefore teaches us that one can issue a
warning even with regard to forbidden relatives.

– ״א ׁיש״ ָא ַמר ַר ֲח ָמנָ א
ִ .״חוּץ ִמן ַה ָ ּק ָטן״ וכו׳
? ״וְ ׁ ֶש ֵאינוֹ ִא ׁיש״ ְל ַמעו ֵּטי ַמאי.וְ ל ֹא ָק ָטן
:ימא ְל ַמעו ֵּטי ׁ ָשחוּף – וְ ָה ָא ַמר ׁ ְשמו ֵּאל
ָ ִא ֵיל
.ּפוֹסל ִ ּב ְתרו ָּמה
ֵ ׁ ָשחוּף ְמ ַק ּנִין ַﬠל יָ דוֹ ו

§ The mishna states: A husband can issue a warning to his wife
with regard to all those with whom relations are forbidden, with
the exception of a minor and of one who is not a man. The
Gemara cites the source for this halakha: The Merciful One
states in the Torah: “And a man lay with her” (Numbers : ),
indicating that one can warn his wife with regard to a man but
not with regard to a minor.N The Gemara asks: The phrase: And
of one who is not a man, serves to exclude what? If we say that
it serves to exclude a sick man who lacks the ability to complete
intercourse [shaĥuf],NB but didn’t Shmuel say: One can issue a
warning with regard to a shaĥuf,H and if a shaĥuf engages in
sexual intercourse with the daughter of a priest, he disqualifies
her from partaking of teruma.H

:ימא
ָ יטא! ַמה ּו דְּ ֵת
ָ  ּ ְפ ׁ ִש,״מ ַק ּנִין ַﬠל יָ דוֹ״
ְ
״וְ ׁ ָש ַכב ִא ׁיש א ָֹת ּה ׁ ִש ְכ ַבת זֶ ַרע״ ָא ַמר
 ָקא ַמ ׁ ְש ַמע. וְ ָהא ָלאו ַ ּבר ָה ִכי הוּא,ַר ֲח ָמנָ א
.ָלן

With regard to Shmuel’s statement that one can issue a warning
with regard to a shaĥuf, the Gemara asks: Isn’t that obvious? The
Gemara answers: It is necessary, lest you say that one cannot
issue a warning with regard to a shaĥuf, as the Merciful One
states in the Torah: “And a man lay with her carnally [shikhvat
zera]” (Numbers : ), literally, a lying of seed, and this man is
not capable of that, as he cannot ejaculate. Shmuel therefore
teaches us that one can issue a warning with regard to a shaĥuf.

:ימא
ָ יטא! ַמה ּו דְּ ֵת
ָ  ּ ְפ ׁ ִש,ּפוֹסל ִ ּב ְתרו ָּמה״
ֵ ״ו
יה
ּ ״ל ֹא יְ ַח ֵּלל זַ ְרעוֹ״ ָא ַמר ַר ֲח ָמנָ א – דְּ ִאית ֵל
 ָקא.יח ֵּלל
ַ יה זֶ ַרע ָלא ִל
ַ זֶ ַרע ִל
ּ  דְּ ֵלית ֵל,יח ֵּלל
.ַמ ׁ ְש ַמע ָלן

The Gemara asks with regard to Shmuel’s statement that a shaĥuf
who engages in sexual intercourse with the daughter of a priest
disqualifies her from partaking of teruma: Isn’t that obvious?
The Gemara answers: It is necessary lest you say that a shaĥuf
does not disqualify the daughter of a priest from partaking of
teruma, as the Merciful One states in the Torah with regard to a
priest: “And he shall not disqualify his oﬀspring among his
people” (Leviticus : ). One might infer from this verse that
one who can have oﬀspring disqualifies a woman from partaking of teruma, through forbidden sexual intercourse, and that
one who cannot have oﬀspring does not disqualify a woman
from partaking of teruma. Shmuel therefore teaches us that this
is not so. In any event, Shmuel states that one can issue a warning
on account of a shaĥuf, unlike the initial interpretation of the
mishna.

NOTES

A man but not a minor – א ׁיש…וְ ל ֹא ָק ָטן:
ִ The Rambam
explains that this excludes a minor under the age of nine,
whose sexual act does not have the legal status of a
sexual act. Although a minor’s sexual act does not render
a woman forbidden to her husband, a verse is required in
order to exclude a minor, as one might have thought that
due to the husband’s objection to this contact, he may
issue a warning. An alternative approach is provided by
Tosafot, who explain that the verse excludes all minors, i.e.,
anyone under the age of thirteen. Despite the fact that
the sexual act of a minor above the age of nine renders a
woman forbidden to her husband, the verse nevertheless
states that one may issue a warning only on account of
a man, i.e., one who has reached majority (see Ĥeshek
Shlomo).
A sick man who lacks the ability to complete intercourse [shaĥuf ] – שחוּף:
ָ ׁ There are various opinions with
regard to the exact definition of a shaĥuf. For the purposes
of this discussion, a shaĥuf is an individual who suﬀers
from impotency and is unable to properly engage in
sexual intercourse. He can engage in intercourse with a
flaccid penis, but this is not considered intercourse, except
with regard to disqualifying a woman from partaking of
teruma. The Meiri explains that one may issue a warning
on account of a shaĥuf because, unlike a eunuch, a shaĥuf
is sometimes able to maintain a partial erection.
BACKGROUND

A sick man who lacks the ability to complete intercourse [shaĥuf ] – שחוּף:
ָ ׁ The term shaĥuf refers to a
sick individual whose illness prevents him from properly absorbing and digesting food. This causes excessive weight loss due to the body exhausting its supply
of fatty tissue, and also causes impotency and a lack of
sexual desire. These symptoms can appear, for example,
in severe cases of diabetes mellitus.

HALAKHA

One can issue a warning with regard to a shaĥuf – ׁ ָשחוּף ְמ ַק ּנִין
ﬠל יָ דוֹ:ַ A man can issue a warning to his wife even on account
of a shaĥuf, who is unable to maintain an erection and cannot
ejaculate. If she subsequently secludes herself with the shaĥuf
she is forbidden to her husband (Rambam Sefer Nashim, Hilkhot
Sota 1:1; Shulĥan Arukh, Even HaEzer 178:2).

If a shaĥuf engages in intercourse with the daughter of a
priest he disqualifies her from partaking of teruma – …ׁ ָשחוּף
ּפוֹסל ִ ּב ְתרו ָּמה
ֵ ו: A woman who engaged in prohibited intercourse,
even with a shaĥuf, is disqualified from partaking of teruma
(Rambam Sefer Zera’im, Hilkhot Terumot 8:11).
: פרק ד׳ דף כו. sota . Perek IV . 26b
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HALAKHA

One can issue a warning with regard to a gentile –
נָ ְכ ִרי ְמ ַק ּנִין ַﬠל יָ דוֹ: If one issued a warning to his wife on
account of a gentile, and she then secluded herself with
that gentile, she is forbidden to her husband (Rambam
Sefer Nashim, Hilkhot Sota 1:1; Shulĥan Arukh, Even HaEzer
178:2).
If a gentile engages in intercourse with the daughter of a priest he disqualifies her from partaking of
teruma – ּפוֹסל ִ ּב ְתרו ָּמה
ֵ נָ ְכ ִרי…ו: A woman who engages
in sexual intercourse with a gentile acquires the legal
status of a zona and is disqualified from marrying
a priest. If she is the daughter of a priest she is also
disqualified from partaking of teruma (Rambam Sefer
Kedusha, Hilkhot Issurei Bia 18:2).

: וְ ֶא ָּלא ְל ַמעו ֵּטי נָ ְכ ִרי? וְ ָה ָא ַמר ַרב ַה ְמנוּנָ אSince Shmuel’s statement contradicts the suggestion that the mishna
.ּפוֹסל ִ ּב ְתרו ָּמה
ֵ  נָ ְכ ִרי ְמ ַק ּנִין ַﬠל יָ דוֹ וexcludes a shaĥuf, the Gemara suggests another explanation: Rather,
the mishna serves to exclude a gentile, and teaches that one cannot
issue a warning with regard to him. The Gemara asks: But didn’t
Rav Hamnuna say: One can issue a warning with regard to a
gentile,H and if a gentile engages in sexual intercourse with the
daughter of a priest, he disqualifies her from partaking of teruma.H
:ימא
ָ יטא! ַמה ּו דְּ ֵת
ָ  ּ ְפ ׁ ִש,״מ ַק ּנִין ַﬠל יָ דוֹ״
ְ
״נִט ְמ ָאה״ ׁ ְש ֵּתי ּ ְפ ָﬠ ִמים – ֶא ָחד
ְ ,״נִט ְמ ָאה״
ְ
ית ְּס ָרא
ַ יכא דְּ ָק ִמ
ָ וֹﬠל ֵה
ֵ ַל ַ ּב ַﬠל וְ ֶא ָחד ַל ּב
הוֹאיל וַ ֲאסו ָּרה
ִ  ֲא ָבל ָהא,ְ ּב ָהא זְ נוּת
. ָק ַמ ׁ ְש ַמע ָלן.ימא ָלא
ָ ימא – ֵא
ָ ְוְ ָקי

The Gemara asks with regard to Rav Hamnuna’s statement that one
can issue a warning with regard to a gentile: Isn’t that obvious?
The Gemara answers: It is necessary lest you say that one cannot
issue a warning in this case, as the verse states: “And she was defiled”
(Numbers : ), “And she was defiled” (Numbers : ), twice. One
verse teaches that she is defiled and forbidden to her husband, and
one verse teaches that she is forbidden to her paramour. One might
understand that the sota ritual applies only where she is forbidden
to the paramour due to this licentious intercourse; however, with
regard to that woman, who engaged in sexual intercourse with a
gentile, since she already stands prohibited to him, one might say
that the sota ritual does not apply. Rav Hamnuna therefore teaches
us that one can issue a warning even with regard to a gentile.

?ימא
ָ יטא! ַמה ּו דְּ ֵת
ָ  ּ ְפ ׁ ִש,ּפוֹסל ִ ּב ְתרו ָּמה״
ֵ ״ו
״ו ַּבת ּכ ֵֹהן ִּכי ִת ְהיֶ ה ְל ִא ׁיש זָ ר״ ָא ַמר
 דְּ ָלאו ַ ּבר ֲהוָ יָ ה,ַר ֲח ָמנָ א – דְּ ַבר ֲהוָ יָ ה ִאין
,יוֹחנָן
ָ  ָק ַמ ׁ ְש ַמע ָלן דְּ ָפ ֵסיל ִמדְּ ַר ִ ּבי.ָלא

The Gemara asks with regard to Rav Hamnuna’s statement that a
gentile who engages in sexual intercourse with the daughter of a
priest disqualifies her from partaking of teruma: Isn’t that obvious?
The Gemara answers: It is necessary lest you say that he does not
disqualify her, as the Merciful One states in the Torah: “And if a
priest’s daughter should be unto a strange man, she shall not eat
of that which is set apart from the holy things” (Leviticus : ),
indicating that if a woman engages in sexual intercourse with one
who is unfit for her, he disqualifies her from partaking of teruma.
Since the term “should be unto” denotes marriage, one might say
that one who is eligible for betrothal, yes, he disqualifies the
woman; but a gentile, who is not eligible for betrothal, does not
disqualify her. Rav Hamnuna therefore teaches us that a gentile
disqualifies the woman from partaking of teruma, as one can learn
from the ruling of Rabbi Yoĥanan.

:יוֹחנָ ן ִמ ׁ ּשוּם ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל
ָ דְּ ָא ַמר ַר ִ ּבי
ִמ ּנַיִ ן ְלנָ ְכ ִרי וְ ֶﬠ ֶבד ׁ ֶש ָ ּבא ּו ַﬠל ַה ּכ ֶֹהנֶ ת
?וְ ַﬠל ַה ְּלוִ יָּ יה וְ ַﬠל ַ ּבת יִ ְ ׂש ָר ֵאל ׁ ֶש ּ ְפ ָסלו ָּה
 ״ו ַּבת ּכ ֵֹהן ִּכי ִת ְהיֶ ה ַא ְל ָמנָ ה:ׁ ֶש ֶּנ ֱא ַמר
וּגְ רו ׁ ָּשה״ – ִמי ׁ ֶשיֵּ ׁש לוֹ ַא ְל ָמנוּת וְ גֵ ירו ׁ ִּשין
 יָ צְ א ּו נָ ְכ ִרי וְ ֶﬠ ֶבד ׁ ֶש ֵאין לוֹ ַא ְל ָמנוּת,ָ ּב ּה
!וְ גֵ ירו ׁ ִּשין ָ ּב ּה

This is as Rabbi Yoĥanan says in the name of Rabbi Yishmael:
From where is it derived that a gentile or a slave who engaged in
sexual intercourse with the daughter of a priest or with the daughter of a Levite or with the daughter of an Israelite, disqualified her
from marrying a priest and from partaking of teruma? This is derived
as it is stated: “But if a priest’s daughter should be a widow or a
divorcée…she returns to her father’s house…she may eat of her
father’s bread” (Leviticus : ). This indicates that the daughter of
a priest returns to eat of her father’s bread, i.e., teruma, if she engaged
in sexual intercourse with one whose marriage to her has the potential to end in widowhood or divorce, i.e., a Jew whom she is permitted to marry. This excludes a gentile and a slave, whose marriage
to her does not have the potential to end in widowhood or divorce,
as their betrothal is invalid.

The concept of licentiousness does not apply with
regard to an animal – אין זְ נוּת ִ ּב ְב ֵה ָמה:ֵ A woman who
engages in intercourse with an animal does not
acquire the legal status of a zona, i.e., a woman who has
engaged in sexual intercourse with a man forbidden
to her, and is not disqualified from marrying a priest.
This is so despite the fact that this act is punishable by
stoning (Rambam Sefer Kedusha, Hilkhot Issurei Bia 18:1;
Shulĥan Arukh, Even HaEzer 6:8).

: וְ ֶא ָּלא ְל ַמעו ֵּטי ַמאי? ָא ַמר ַרב ּ ַפ ּ ָפאSince Rav Hamnuna’s statement contradicts the suggestion that the
. דְּ ֵאין זְ נוּת ִ ּב ְב ֵה ָמה, ְל ַמעו ֵּטי ְ ּב ֵה ָמהmishna excludes a gentile, the Gemara asks: Rather, what does the
term: And of one who is not a man, serve to exclude? Rav Pappa
says: This serves to exclude an animal, as the concept of licentiousness does not apply with regard to an animal.H Therefore, the
halakhot of a sota do not apply in this case.
:יה ָר ָבא ִמ ּ ַפ ְרזַ ְקיָ א ְל ַרב ַא ׁ ִשי
ּ ֲא ַמר ֵל
ְמנָ א ָהא ִמ ְּיל ָתא דַּ ֲאמוּר ַר ָ ּבנַן ֵאין זְ נוּת
 ״ל ֹא ָת ִביא ֶא ְתנַן זוֹנָ ה:ִ ּב ְב ֵה ָמה? דִּ ְכ ִתיב
,'ו ְּמ ִחיר ֶּכ ֶלב״ וגו
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Rava of Parzakya said to Rav Ashi: From where is this matter
that the Sages stated derived, that licentiousness does not apply
with regard to an animal? Rav Ashi replied that it is as it is written:
“You shall not bring the hire of a harlot, or the price of a dog, into
the house of the Lord your God for any vow; for both of them are
an abomination to the Lord your God” (Deuteronomy : ). This
verse prohibits one from sacrificing an animal that served as payment
to a prostitute or as payment for the purchase of a dog.

, ֶא ְתנַן ֶּכ ֶלב ו ְּמ ִחיר זוֹנָ ה – מו ָּּת ִרין: וְ ַתנְיָאAnd it is taught in a mishna (Temura a): In the converse
. ׁ ְשנַיִ ם וְ ל ֹא ַא ְר ָ ּב ָﬠה,נֵיהם״
ֶ  ״ ַ ּגם ׁ ְש: ׁ ֶש ֶּנ ֱא ַמרcases, the hire of a dog, i.e., a kosher animal that was given to
the owner of a dog as payment for engaging in intercourse with
it, and the price of a prostitute,H i.e., a kosher animal which
served as payment in the purchase of a maidservant acquired for
prostitution, are permitted to be sacrificed, as it is stated in the
aforementioned verse: For both of them. This term indicates
that only those two animals may not be sacrificed, i.e., those
which served as the hire of a harlot and as the price of a dog; and
not four animals, as the reverse cases are excluded from this
halakha. This indicates that the concept of licentiousness does
not apply with regard to animals, as the payment for intercourse
with a dog is not considered payment for prostitution.
יה
ּ ָ ״ש ְכ ַבת זֶ ַרע״ ָל ָּמה ִלי? ִמ
ִ ׁ  וְ ֶא ָּלאThe Gemara asks: Shmuel states that one can issue a warning
ּ יב ֵﬠי ֵל
״ש ְכ ַבת זֶ ַרע״ – ּ ְפ ָרט ְל ָד ָבר
ִ ׁ : ְל ִכ ְד ַתנְ יָ אwith regard to a shaĥuf even though he is unable to discharge
semen. But rather, why do I need the verse to state: “And a
.ַא ֵחר
man lay with her carnally [shikhvat zera]” (Numbers : )?
The Gemara answers: It is necessary for that which is taught
in a baraita: The term “shikhvat zera” excludes something
else.
 ּ ְפ ָרט: ַמאי ״דָּ ָבר ַא ֵחר״? ֲא ַמר ַרב ׁ ֵש ׁ ֶשתThe Gemara asks: What is meant by the term: Something else?
:יה ָר ָבא
ּ  ֲא ַמר ֵל. ְל ׁ ֶש ִּק ֵּינא ָל ּה ׁ ֶשלּ ֹא ְּכ ַד ְר ָּכ ּהRav Sheshet said: This excludes a case where the husband
issued a warning to his wife not to engage in sexual intercourse
!״מ ׁ ְש ְּכ ֵבי ִא ׁ ּ ָשה״ ְּכ ִתיב
ִ ,ׁ ֶשלּ ֹא ְּכ ַד ְר ָּכ ּה
in an atypical manner, i.e., anal intercourse, with another man,
and teaches that this is not considered a valid warning. Rava
said to Rav Sheshet: Intercourse in an atypical manner is considered sexual intercourse, as it is written: “The cohabitations
of a woman” (Leviticus : ), indicating that there are two
forms of sexual intercourse with a woman, vaginal and anal, and
there is no halakhic diﬀerentiation between them.
 ּ ְפ ָרט ְל ׁ ֶש ִּק ֵּינא ָל ּה דֶּ ֶר ְך: ֶא ָּלא ֲא ַמר ָר ָבאRather, Rava said: It excludes a case where the husband issued
 ּ ְפ ִריצו ָּתא ְ ּב ָﬠ ְל ָמא:יה ַא ַ ּביֵ י
ּ  ֲא ַמר ֵל. ֵא ָב ִריםa warning to his wife not to engage in intimate contact with
another man by way of other limbs,HN as this is not considered
? ו ְּפ ִריצו ָּתא ִמי ָא ַסר ַר ֲח ָמנָ א,ִהיא
sexual intercourse. Abaye said to Rava: That is merely licentious
behavior, and does the Merciful One render a woman forbidden to her husband on account of merely licentious behavior,
without sexual intercourse? Since this does not render her forbidden to her husband, it is obvious that if the husband issues a
warning in this manner, violating the warning does not cause her
to become a sota. The verse is therefore not required to exclude
this case.
 ּ ְפ ָרט ְל ׁ ֶש ִּק ֵּינא ָל ּה:ֶא ָּלא ֲא ַמר ַא ַ ּביֵ י
 ַה ֲﬠ ָר ָאה:נִיחא ְל ַמאן דְּ ָא ַמר
ָ  ָה.נְש ָיקה
ִ ׁ ִ ּב
נְש ָיקה וְ ָלא ְּכלוּם
ִ ׁ  ֲא ָבל,נָסת ֲﬠ ָט ָרה
ַ זוֹ ַה ְכ
.נְש ָיקה
ִ ׁ  ַהיְ ינ ּו דְּ ָא ֵתי ְק ָרא ְל ַמעו ֵּטי,ִהיא
,נְש ָיקה
ִ ׁ  ַה ֲﬠ ָר ָאה זוֹ:ֶא ָּלא ְל ַמאן דְּ ָא ַמר
?ימר
ַ יכא ְל ֵמ
ָּ ַמאי ִא

Rather, Abaye said: The verse excludes a case where the husband issued a warning to his wife with regard to engaging in
genital contact without actual penetration. The Gemara asks:
This works out well according to the one who says that the
definition of the initial stage of intercourse is the insertion
of the coronaH but that genital contact is nothing; this is
the reason that the verse came to exclude genital contact. However, according to the one who says that the definition of the
initial stage of intercourse is genital contact, what is there
to say? Why should this case be excluded from the halakhot
of a sota?

HALAKHA

The hire of a dog and the price of a prostitute – ֶא ְתנַן
כ ֶלב ו ְּמ ִחיר זוֹנָ ה:ֶּ The hire of a dog, i.e., an animal given as
payment for engaging in intercourse with a dog, and the
price of a prostitute, i.e., an animal which served as payment in the purchase of a prostitute, are permitted to be
sacrificed on the altar (Rambam Sefer Avoda, Hilkhot Issurei
Mizbe’aĥ 4:18).
Excludes a case where he issued a warning to her not to
engage in intimate contact by way of other limbs – ּ ְפ ָרט
ל ׁ ֶש ִּק ֵּינא ָל ּה דֶּ ֶרךְ ֵא ָב ִרים:ְ The Rambam rules that if a woman’s
husband issued a warning to her, and she then secluded
herself with another man and is given the bitter water to
drink, if she engaged only in intimate contact with the
paramour by way of other limbs, she is not evaluated by
the bitter water. The Arukh HaShulĥan, citing Rashi, rules
that if the husband specified in his warning that she should
not engage in intimate conduct with another man by way
of other limbs, the warning is not a valid warning (Rambam
Sefer Nashim, Hilkhot Sota 3:24).
The initial stage of intercourse is the insertion of the
corona – נָסת ֲﬠ ָט ָרה
ַ ה ֲﬠ ָר ָאה זוֹ ַה ְכ:ַ The initial stage of intercourse is the insertion of the corona into the vagina, and
the final stage is the complete penetration of the penis.
With regard to prohibited sexual intercourse, there is no
diﬀerence between the initial stage of intercourse and
complete intercourse (Rambam Sefer Kedusha, Hilkhot
Issurei Bia 1:10; Shulĥan Arukh, Even HaEzer 20:1).
NOTES

Where he issued a warning to her not to engage in
intimate contact by way of other limbs – ְל ׁ ֶש ִּק ֵּינא ָל ּה
דֶּ ֶר ְך ֵא ָב ִרים: According to Rashi and Tosafot (Yevamot 55b),
the Gemara is referring to a case where the husband
issued a warning to his wife not to seclude herself with
another man and engage in intimate contact by way of
other limbs, without suspecting her of engaging in actual
sexual intercourse with another man. Although a husband
may issue a warning merely by saying: Do not seclude
yourself with so-and-so, and he does not need to state the
nature of his suspicions, that is because a general warning
clearly expresses the husband’s concern that his wife will
engage in sexual intercourse with her paramour. However,
if the husband explicitly states that he does not suspect
her of engaging in sexual intercourse but only in other
forms of sexual misconduct, since these actions would
not render her forbidden to her husband, the warning
is not considered a valid warning (Rosh). According to
the Rambam and the Meiri, the discussion here does not
pertain to the nature of the warning issued by the husband. Rather, the Gemara is discussing a case where the
woman disobeyed her husband’s warning and engaged in
intimate contact with another man by way of other limbs.
The Gemara states that since this is not considered to be
sexual intercourse, the bitter water would not evaluate
whether she was defiled.

 ו ַּמה ּו,עוֹלם ְל ׁ ֶש ִּק ֵּינא ָל ּה דֶּ ֶר ְך ֵא ָב ִרים
ָ  ְלThe Gemara answers: Actually, the verse serves to exclude a case
,ימא? ִ ּב ְק ֵפ ָידא דְּ ַב ַﬠל ַּת ְליָ א ַר ֲח ָמנָ א
ָ  דְּ ֵתwhere the husband issued a warning to his wife not to engage
in intimate contact with another man by way of other limbs. And
. ָק ַמ ׁ ְש ַמע ָלן.ו ַּב ַﬠל ָהא ָקא ָק ֵפיד
the verse explicitly excludes this case from the halakhot of a sota,
lest you say that the woman is rendered a sota due to this warning,
as the Merciful One made this halakha dependent on the husband’s objection, and the husband objects to contact of this
nature. The verse therefore teaches us that this is not considered
a warning, as it does not involve sexual intercourse.
 יִ ּ ָ ׂשא ָא ָדם:ָא ַמר ׁ ְשמו ֵּאל

§ Shmuel says: It is better that a man marry
: פרק ד׳ דף כו. sota . Perek IV . 26b
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