NOTES

In a state of good health – מ ֲח ַמת ְ ּב ִריּו ָּתא:ֵ The
Gemara explains later that if the woman admits that
she is defiled, she is never given the water to drink.
The discussion here refers to a woman who does not
explicitly admit her guilt, yet refuses to drink. In this
case, if she retracts her decision to drink while she is
in good health and of clear mind, and she does not
appear frightened, it is assumed that her refusal to drink
is akin to a confession that she is defiled. However, if she
appears frightened, it is possible that her refusal is due
to fear that she will be harmed by the water even if she
is innocent. In this case, if the scroll was already erased
and the handful sacrificed, she is forced to drink so that
the erasure will not be for nothing, as it is possible that
she will be found innocent.

,יתא
ָ  ָהא דְּ ָק ָה ְד ָרא ָ ּב ּה ֵמ ֲח ַמת ְר ִת: ָלא ַק ׁ ְשיָ אThe Gemara answers: This is not diﬃcult; this case, where she
. וְ ָהא דְּ ָק ָה ְד ָרא ָ ּב ּה ֵמ ֲח ַמת ְ ּב ִריּו ָּתאis forced to drink, is referring to a situation where she retracts
her decision to drink due to fear, as her refusal is not viewed as
an admission of guilt, and it is possible that if she drinks she will
be found undefiled. And that case, where she does not drink, is
referring to a situation where she retracts her decision in a state
of good health.N Since she does not appear to be afraid, her
refusal is viewed as an admission of guilt.
 ָּכל ֵמ ֲח ַמת ְ ּב ִריּו ָּתא – ְּכ ָלל ְּכ ָלל:וְ ָה ִכי ָק ָא ַמר
יתא – ַﬠד ׁ ֶשלּ ֹא ָק ֵרב
ָ  ֵמ ֲח ַמת ְר ִת.ָלא ׁ ָש ְתיָ א
ָּ ִ דְּ ַא ַּכ ִּתי ָלא ִא ְמח ּוק ְמ ג,וֹמץ
 ִאי,ילה
ֶ ַה ּק
ָּ ִנַ ִמי ִא ְמח ּוק ְמ ג
 דְּ ׁ ֶש ּל ֹא ַּכדִּ ין ֲﬠ ִביד,ילה
 ִמ ׁ ּ ֶש ָ ּק ֵרב.ּכ ֲֹהנִים דְּ ָמ ְח ֵקי – ָמצֵ י ָה ְד ָרא ָ ּב ּה
 דִּ ְב ִדין ֲﬠ ִביד ּכ ֲֹהנִים דְּ ָמ ְח ֵקי – ָלא,וֹמץ
ֶ ַה ּק
.ָמצֵ י ָה ְד ָרא ָ ּב ּה

And this is what Rabbi Akiva is saying: In any case where she
retracts her decision to drink in a state of good health, she does
not drink at all. With regard to a sota who retracts her decision
due to fear, if she retracts her decision before the handful is
sacrificed, when the scroll has not yet been erased; or even if
the scroll was already erased, since the priests acted incorrectly
when they erased it beforehand; she can retract her decision.
Once the handful is sacrificed, in which case the priests acted
correctly when they erased the scroll, she cannot retract her
decision, and she is forced to drink against her will.

Perek III
Daf 20 Amud a
NOTES

And then she retracted her statement and said I will
drink, etc. – וְ ָחזְ ָרה וְ ָא ְמ ָרה ׁש ָוֹתה ֲאנִי וכו׳: If the woman
said explicitly that she was defiled, she cannot retract
her statement. The discussion here pertains to a woman
who did not state explicitly that she was defiled; however, her refusal to drink is interpreted in this manner,
and the Gemara questions whether she can claim that
her refusal to drink was only due to fear. Some commentaries write that were she to claim explicitly that
her initial refusal was due to fear, she would certainly
be believed. This case is comparable to that of a woman
who informed her husband that she was menstruating
and afterward retracted her statement and claimed that
she was ritually pure, in which case the halakha is that
if she provided a pretext for her initial statement, she
is believed. The Gemara raises this question only in a
case where she did not explain her reasons for initially
refusing to drink but merely claimed that she is now
willing to drink the water (Minĥat Ĥinnukh).
It is necessary to put a bitter substance into the water,
etc. – תוֹך ַה ַּמיִ ם וכו׳
ְ צָ ִריךְ ׁ ֶשיִּ ֵּתן ַמר ְל: The water is called
“the water of bitterness” (Numbers 5:23) even before it
is drunk, although it might not cause any harm. This
indicates that it is not so named because it causes
death, but because it is already bitter (Rashi). Others
add that the additional phrase “the water of bitterness
that causes the curse” (Numbers 5:18) indicates that the
water’s bitterness is unrelated to its causing a curse. The
ink and dust added to the water do not cause it to be
bitter, and therefore something bitter must be added.

 ָה ָתם. ַק ׁ ְשיָ א דְּ ַר ִ ּבי ֲﬠ ִק ָיבא ַאדְּ ַר ִ ּבי ֲﬠ ִק ָיבאThe Gemara asks: The statement of Rabbi Akiva is diﬃcult, as
קוֹמץ
ֶ  וְ ָה ָכא ֲא ַמר, ֲא ַמר ְמ ִח ָיקה ְמ ַﬠ ְּכ ָבאit is contradicted by another statement of Rabbi Akiva: There,
in the first baraita, he said that erasure prevents the authorities
!ְמ ַﬠ ֵּכב
from compelling the woman to drink the water if she retracted
her decision to drink, and here he says that the sacrifice of the
handful prevents the authorities from compelling the woman
to drink the water. In other words, according to the first baraita
the woman can retract her decision to drink until the scroll is
erased, whereas according to the second baraita she can retract
her decision until the handful is sacrificed.
.יבא דְּ ַר ִ ּבי ֲﬠ ִק ָיבא
ּ ָ  ְּת ֵרי ַּת ָּנ ֵאי וְ ַא ִּלThe Gemara responds: There is a dispute between two tanna'im,
and they disagree with regard to the opinion of Rabbi Akiva.
They disagree with regard to what point in time, according to
Rabbi Akiva, is the final moment at which a woman can refuse
to drink the bitter water without being forced to do so.
וֹתה״ ֵמ ֲח ַמת
ָ ״אינִי ׁש
ֵ  ָא ְמ ָרה:ּיב ֲﬠיָ א ְלהו
ּ ַ ִא
?ּ ַמהו,וֹתה ֲאנִי״
ָ ״ש
ׁ  וְ ָחזְ ָרה וְ ָא ְמ ָרה,ְ ּב ִריּו ָּתא
וֹתה״ – ְט ֵמ ָאה ֲאנִי
ָ ״אינִי ׁש
ֵ ֵּכיוָ ן דְּ ָא ְמ ָרה
–  וְ ֵכיוָ ן דְּ ַא ֲחזִ יק נַ ְפ ׁ ָש ּה ְ ּבטו ְּמ ָאה,ָק ָא ְמ ָרה
 אוֹ דִּ ְיל ָמא ֵּכיוָ ן דְּ ָא ְמ ָרה.ָלא ָמצְ יָ א ָה ְד ָרה ָ ּב ּה
יﬠתו ָּתא
ֲ  גָ ְליָ א דַּ ְﬠ ָּת ּה דְּ ֵמ ֲח ַמת ִ ּב,״ש ָוֹתה ֲאנִי״
ׁ
.ּהוּא דְּ ָא ְמ ָרה? ֵּתיקו

A dilemma was raised before the Sages: If she initially said: I
will not drink, while in a state of good health, and then she
retracted her statement and said: I will drink,N what is the
halakha? Does one say that when she said: I will not drink, it is
as if she confessed and said: I am defiled, and since she established herself as defiled she cannot retract her statement?H Or
perhaps when she said: I will drink, she revealed her thoughts
that it was only due to fear that she said she will not drink? The
Gemara concludes that the dilemma shall stand unresolved.

ְ צָ ִריךְ ׁ ֶשיִּ ֵּתן ַמר ְלתוֹך: ָא ַמר ֲאבו ּּה דִּ ׁ ְשמו ֵּאלShmuel’s father says: It is necessary for one to put a bitter
NH
,״מי ַה ָּמ ִרים״
ֵ : ַמאי ַט ְﬠ ָמא? דְּ ָא ַמר ְק ָרא. ַה ַּמיִ םsubstance into the water that the sota drinks. What is the
reason for this? It is as the verse states: “And he shall blot them
.ׁ ֶש ָּמ ִרים ְּכ ָבר
out into the water of bitterness” (Numbers : ), indicating that
they are already bitter before the scroll is erased.

HALAKHA

She cannot retract her statement – לא ָמצְ יָא ָה ְד ָרה ָ ּב ּה:ָ A sota who,
due to fear, says: I will not drink, may later retract her statement
and say: I will drink. However, if she said: I will not drink, when she
is in good health and unafraid, she may not later recant and say: I
will drink (Rambam Sefer Nashim, Hilkhot Sota 4:3).
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It is necessary to put a bitter substance into the water, etc. –
תוֹך ַה ַּמיִ ם וכו׳
ְ יך ׁ ֶשיִּ ֵּתן ַמר ְל
ְ צָ ִר: A bitter substance, e.g., wormwood,
must be placed into the water that the sota drinks, as the verse
(Number 5:23) describes that water as “the water of bitterness”
(Rambam Sefer Nashim, Hilkhot Sota 3:10).

ָּ ִמתני׳ ַﬠד ׁ ֶש ּל ֹא נִ ְמ ֲח ָקה ַה ְּמג
ילה ָא ְמ ָרה
ָּ ִוֹתה״ – ְמג
 ו ִּמנְ ָח ָת ּה,יל ָת ּה נִ גְ נֶ זֶ ת
ָ ״אינִי ׁש
ֵ
ָּ ִ וְ ֵאין ְמג,ִמ ְת ּ ַפזֶּ ֶרת ַﬠל ַהדֶּ ׁ ֶשן
יל ָת ּה ְּכ ׁ ֵש ָרה
 נִ ְמ ֲח ָקה ַה ְּמגִ ָּילה.סוֹטה ַא ֶח ֶרת
ָ ְל ַה ׁ ְשקוֹת ָ ּב ּה
,נִש ּ ָפ ִכין
ְ ׁ ״ט ֵמ ָאה ֲאנִי״ – ַה ַּמיִ ם
ְ וְ ָא ְמ ָרה
 נִ ְמ ֲח ָקה.ו ִּמנְ ָח ָת ּה ִמ ְת ּ ַפזֶּ ֶרת ַﬠל ֵ ּבית ַהדֶּ ׁ ֶשן
ָּ ִַה ְּמג
וֹתה״ – ְמ ַﬠ ְר ְﬠ ִרין
ָ ״אינִי ׁש
ֵ ילה וְ ָא ְמ ָרה
.אוֹת ּה ְ ּב ַﬠל ָּכ ְר ָח ּה
ָ אוֹת ּה ו ַּמ ׁ ְש ִקין
ָ

mishna

If before the scroll was erased she said:
I will not drink,H the scroll that was
written for her is sequestered, and her meal-oﬀering is burned
and scattered over the place of the ashes, and her scroll is
not fit to give to another sota to drink. If the scroll was erased
and afterward she said: I am defiled,H the water is poured out,
and her meal-oﬀering is scatteredN in the place of the ashes.
If the scroll was already erased and she said: I will not drink,
she is forced to drink against her will.

מוֹריקוֹת
ִ נֶיה
ָ  ֵאינָ ּה ַמ ְס ּ ֶפ ֶקת ִל ׁ ְש ּתוֹת ַﬠד ׁ ֶש ּ ָפWhen a guilty woman drinks she does not manage to finish
N
H
ָ  וְ ֵﬠdrinking before her face turns green and her eyes bulge,
 וְ ֵהם,ינֶיה ּב ְוֹלטוֹת וְ ִהיא ִמ ְת ַמ ֵּלאת ִ ּג ִידין
and
her
skin
becomes
full
of
protruding
veins, and the people
. ׁ ֶשלּ ֹא ְּת ַט ֵּמא ָה ֲﬠזָ ָרה, הוֹצִ יאו ָּה:אוֹמ ִרים
ְ
standing in the Temple say: Remove her, so that she does not
render the Temple courtyard impure by dying there.
 יֵ ׁש זְ כוּת.ִאם יֵ ׁש ָל ּה זְ כוּת ָהיְ ָתה ּת ָוֹלה ָל ּה
, יֵ ׁש זְ כוּת ּת ָוֹלה ׁ ְש ֵּתי ׁ ָשנִים,ּת ָוֹלה ׁ ָשנָ ה ַא ַחת
אוֹמר ֶ ּבן
ֵ  ִמ ָּכאן.יֵ ׁש זְ כוּת ּת ָוֹלה ׁ ָשל ֹׁש ׁ ָשנִים
 ׁ ֶש ִאם, ַחיָּ יב ָא ָדם ְל ַל ֵּמד ֶאת ִ ּב ּתוֹ ּת ָוֹרה:ַﬠזַּ אי
יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִל.ִּת ׁ ְש ֶּתה ֵּת ַדע ׁ ֶש ַהזְּ כוּת ּת ָוֹלה ָל ּה
ּ )כ ִא
(ּילו
ֵ
ְּ –  ָּכל ַה ְמ ַל ֵּמד ִ ּב ּתוֹ ּת ָוֹרה:אוֹמר
ְ
.לוֹמ ָד ּה ִּת ְפלוּת

 רוֹצָ ה ִא ׁ ּ ָשה ְ ּב ַקב וְ ִת ְפלוּת:אוֹמר
ֵ ﬠ הוֹש
ֻ ׁ ְַר ִ ּבי י
:אוֹמר
ֵ  הוּא ָהיָ ה.ִמ ִּת ׁ ְש ָﬠה ַק ִ ּבין ו ְּפ ִר ׁישוּת
, וְ ִא ׁ ּ ָשה ּ ְפרו ׁ ָּשה, וְ ָר ׁ ָשע ָﬠרוּם,וֹטה
ֶ ָח ִסיד ׁש
.עוֹלם
ָ ו ַּמ ּכוֹת ּ ְפרו ׁ ִּשין – ֲה ֵרי ֵאלּ ּו ְמ ַב ֵּלי

The mishna limits the scope of the previous statement: If she
has merit, it delays punishment for her and she does not die
immediately. There is a merit that delays punishment for one
year, there is a larger merit that delays punishment for two
years, and there is a merit that delays punishment for three
years. From here Ben Azzai states: A person is obligated to
teachN his daughter Torah, so that if she drinks and does
not die immediately, she will know that some merit she has
delayed punishment for her. Rabbi Eliezer says: Anyone who
teaches his daughter TorahH is teaching her promiscuity
[tiflut].NL
Rabbi Yehoshua says: A woman desires to receive the amount
of a kav of food and a sexual relationship [tiflut] rather than
to receive nine kav of food and abstinence. He would say: A
foolish man of piety, and a conniving wicked person, and an
abstinent woman [perusha],B and those who injure themselves out of false abstinence; all these are people who erode
the world.H

NOTES

And her meal-oﬀering is scattered – ו ִּמנְ ָח ָת ּה ִמ ְת ּ ַפזֶּ ֶרת:
The commentaries explain that if the woman refuses to
drink without admitting infidelity, her meal-oﬀering is
burned in the place of the ashes, located in the Temple
courtyard, and its ashes are scattered (see 22b). The reason
for this is that since the meal-oﬀering was consecrated
in a service vessel, it must be burned. In the second case
in the mishna, where the woman admits her infidelity,
the meal-oﬀering is scattered without being burned, as,
although the meal-oﬀering was consecrated in a service
vessel, her admission clarifies that the consecration was
in error, and therefore it need not be burned (Meiri).
She does not manage to finish drinking – ֵאינָ ּה ַמ ְס ּ ֶפ ֶקת
ל ׁ ְש ּתוֹת:ִ This is an exaggeration, as the water does not
aﬀect her until she drinks the entire amount. This phrase
is used to emphasize that the eﬀect of the water occurs
immediately afterward (Jerusalem Talmud).
A person is obligated to teach, etc. – חיָּ יב ָא ָדם ְל ַל ֵּמד וכו׳:ַ
If a woman learns Torah and is later accused of being a
sota, she will know that even if she survives the evaluation
of the water despite her infidelity, it is not because the
water is powerless but because of her merit. Although the
knowledge that it is possible to survive the evaluation of
the water could cause a woman to commit adultery, it is
nevertheless preferable that they become aware of this
possibility, as the lack of this knowledge is more likely to
cause a lack of fear of the water, as rumors will be spread
that the water is powerless (Etz Yosef ).
Is teaching her promiscuity [tiflut] – לוֹמ ָד ּה ִּת ְפלוּת:
ְ
Rashi interprets the term tiflut as referring to promiscuous behavior, while the Rambam interprets the term as
referring to idle nonsense (Rambam’s Commentary on
the Mishna). According to some versions of the text, the
mishna reads: Anyone who teaches his daughter Torah is
considered as though he taught her promiscuity. However, it is evident from the Gemara (21b) that this is not
the actual text of the mishna; rather it is the Gemara’s
interpretation of the mishna (Meiri).
LANGUAGE

HALAKHA

If before the scroll was erased she said I will not drink, etc. – ַﬠד
שלּ ֹא נִ ְמ ֲח ָקה ַה ְּמגִ ָּילה ָא ְמ ָרה ֵאינִי ׁש ָוֹתה וכו׳:
ֶ ׁ If the woman says: I will
not drink, before the scroll is erased, then the scroll is sequestered,
and it is not fit to give to another sota to drink. Her meal-oﬀering
is scattered over the place of the ashes. If she says: I will not drink,
once the scroll has been erased, she is forced to drink against
her will, and it is explained to her that if she is not defiled she
will not be harmed by the water (Rambam Sefer Nashim, Hilkhot
Sota 4:4–5).
She said: I am defiled – ״ט ֵמ ָאה ֲאנִי״
ְ א ְמ ָרה:ָ If she says: I am defiled,
even if the scroll has been erased, the water is poured out and
her meal-oﬀering is scattered in the place of the ashes (Rambam
Sefer Nashim, Hilkhot Sota 4:6).
Her face turns green, etc. – מוֹריקוֹת וכו׳
ִ נֶיה
ָ פ:ָ ּ If she is defiled, her
face immediately turns green, her eyes bulge out, and her veins
protrude, and the people standing in the Temple say: Remove
her from the Temple courtyard, lest she begin menstruating
and render the Temple courtyard impure (see 20b). She is then
removed from the women’s courtyard where she is standing
(Rambam Sefer Nashim, Hilkhot Sota 3:16).
Anyone who teaches his daughter Torah – כל ַה ְמ ַל ֵּמד ִ ּב ּתוֹ ּת ָוֹרה:ָּ
A woman who studies Torah receives a reward, but her reward is
not equal to that of a man because, unlike men, she is not commanded to learn. Despite the fact that women receive a reward
if they study Torah, the Sages ruled that a man should not teach
Torah to his daughter, since most women’s minds are not attuned
to learning and they render the words of the Torah into nonsense.
Therefore, the Sages stated: Anyone who teaches his daughter
Torah is considered as though he taught her foolishness.

This applies only with regard to the Oral Torah; however, with
regard to the Written Torah, although one should not teach the
Written Torah to one’s daughter, it is not considered as though
he taught her foolishness. The distinction between the Oral and
Written Torah stems from the statement of Rabbi Elazar ben
Azarya in tractate Ĥagiga (3a) that women are also required
to participate in the mitzva of assembly, i.e., the obligation to
assemble in the Temple on Sukkot in the year following the
Sabbatical Year in order to hear the Written Torah being read
publicly (Baĥ).
Some of the later authorities state that the above ruling does
not apply to a woman who decides to study Torah on her own
initiative, as by doing so she proves that she does not belong
in the category of women who turn the Torah into nonsense
(Perisha).
The Rema writes that women are certainly obligated to learn
the halakhot that are applicable to them. The later authorities
write that nowadays, when women study secular subjects, it is
incumbent upon them to study Torah as well, and girls should be
taught at least the entire Written Torah and the ethical teachings
of tractate Avot (Likkutei Halakhot). Furthermore, some authorities
state that women are required to study those parts of the Torah
that deal with matters of faith, as women are obligated to believe
in God and to love and fear Him (Rambam Sefer HaMadda, Hilkhot
Talmud Torah 1:13; Shulĥan Arukh, Yoreh De’a 246:6).
People who erode the world – עוֹלם
ָ מ ַב ֵּלי:ְ If one gives all his
money to charity or spends all his money on other mitzvot,
he is not pious but foolish, and he is considered one of those
who erode the world (Rambam Sefer Hafla’a, Hilkhot Arakhin
VaĤaramim 8:13).

Promiscuity [tiflut] – ת ְפלוּת:ִּ The root tav, peh, lamed
refers to that which is meaningless or worthless. This
literal definition fits well according to the Rambam’s
interpretation that the term here is referring to idle nonsense. Alternatively, the term can be understood as a
euphemism for words or acts of a sexual nature, whether
adulterous, as in the statement of Rabbi Eliezer, or of a
permitted nature, as in the statement of Rabbi Yehoshua.
This interpretation is indicated by the fact that the term
is contrasted with abstinence, both here and elsewhere,
and might have been influenced by the similar root tet,
peh, lamed, which denotes attachment and bonding, as
in the attachment of a man and a woman.
BACKGROUND

An abstinent woman [perusha] – א ׁ ּ ָשה ּ ְפרו ׁ ָּשה:
ִ The
mishna refers critically to women who are unwilling
to accept a life of abstinence, yet at the same time it
declares that an abstinent woman, as well those who
injure themselves out of false abstinence, are among
those who erode the world. The Gemara (22a–b) explains
that the mishna’s criticism pertains to individuals who
are self-righteous, sanctimonious, and hypocritical. The
terms perusha and perushin can be translated as those
who engage in self-restraint, but they can also carry
the negative connotation of separatists who reject community norms. The term perushim, sometimes rendered
perushin, i.e., Pharisees, was also used by the opponents
of rabbinic Judaism in reference to the rabbinic Sages,
often in a derogatory sense. Its usage here appears to
be an example of self-criticism on the part of the Sages
with regard to the activities of some members of their
community.
. פרק ג׳ דף כ. sota . Perek III . 20a
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LANGUAGE

Scribe [lavlar] – ל ְב ָלר:ַ This word is derived from the Latin
librarius, which means scribe or writer, and refers to one
whose profession is to write promissory notes or other
documents.
NOTES

Lest you omit a single letter – ש ָּמא ַּת ְח ִסיר אוֹת ַא ַחת:
ֶׁ
According to the Ritva, Rabbi Yishmael means that any letter omitted or added to the text of a Torah scroll invalidates
it, even if it does not alter the meaning of the verse. However, most of the commentaries explain that the Gemara is
referring to additional or missing letters that change the
meaning of the text and transform the text into a blasphemous statement. Rashi provides some examples of this.
For instance, with regard to the verse: “But the Lord God
is the true God [emet]” (Jeremiah 10:10), if one omitted the
first letter of the word emet, the word would become met,
which means: He is dead.
Rendering it the letter reish which could be a critical
error – יה ֵרי״ש
ּ ו ְּמ ׁ ַש ֵּוי ֵל: For example, if when writing: “The
Lord is one [eĥad]” (Deuteronomy 6:4), the dalet at the end
of eĥad became a reish, it would read: The Lord is another
[aĥer].
HALAKHA

Copper sulfate put into the ink – תוֹך ַהדְּ יוֹ
ְ קנְ ַקנְ ּתוּם ְל:ַ A
Torah scroll, as well as phylacteries and mezuzot, must
be written with ink prepared from the soot produced by
burning oils and soaked in gallnut juice, as this ink is both
durable and erasable. If one wrote with ink containing copper sulfate or similar substances that prevent the writing
from being erased, the Torah scroll is valid, in accordance
with the opinion of Rabbi Meir, provided that the ink is black
(Rambam Sefer Ahava, Hilkhot Tefillin UMezuza VeSefer Torah
1:4; Shulĥan Arukh Yoreh De’a 271:6).

gemara

גמ׳ ָא ַמר ַרב יְ הו ָּדה ָא ַמר ׁ ְשמו ֵּאל ִמ ׁ ּשוּם
יתי ָל ֵמד ּת ָוֹרה ֵאצֶ ל ַר ִ ּבי
ִ ִ ְּכ ׁ ֶש ָהי:ַר ִ ּבי ֵמ ִאיר
תוֹך
ְ יתי ַמ ִּטיל ַקנְ ַקנְ ּת ּום ְל
ִ ִ ָהי,יבא
ָ ֲﬠ ִק
אתי ֵאצֶ ל
ִ  ְּכ ׁ ֶש ָ ּב. וְ ל ֹא ָא ַמר ִלי דָּ ָבר,ַהדְּ יוֹ
ְ  ַמה ְּמ ַל, ְ ּבנִי: ָא ַמר ִלי,יִש ָמ ֵﬠאל
ְ ׁ ַר ִ ּבי
? ָאכ ְּתך
 ֱהוֵ י, ְ ּבנִי: ָא ַמר ִלי. ַל ְב ָלר ֲאנִי:ָא ַמ ְר ִּתי לוֹ
ְ  ׁ ֶש ְּמ ַל,זָ ִהיר
.אכת ׁ ָש ַמיִ ם ִהיא
ֶ אכ ְּתךָ ְמ ֶל
ׁ ֶש ָּמא ַּת ְח ִסיר אוֹת ַא ַחת אוֹ ַּת ִּתיר אוֹת
את ַא ָּתה ַמ ֲח ִריב ֶאת ָּכל
ָ ֵ נִ ְמצ,ַא ַחת
.עוֹלם ֻּכלּ וֹ
ָ ָה

Rav Yehuda says that Shmuel says in
the name of Rabbi Meir: When I was
studying Torah before Rabbi Akiva, as his disciple, I used to
put copper sulfate into the ink with which I wrote Torah scrolls,
and he did not say anything to me in protest. Afterward, when
I came to learn Torah before Rabbi Yishmael, he said to me:
My son, what is your vocation? I said to him: I am a scribe
[lavlar]L who writes Torah scrolls. He said to me: My son, be
careful in your work, as your work is the work of Heaven, lest
you omit a single letterN from the Torah scroll or add a single
letter, and in this you are found to be destroying the entire
world if the mistake alters the meaning of the verse and results
in blasphemy.

 דָּ ָבר ֶא ָחד יֵ ׁש ִלי ׁ ֶש ֲאנִי ַמ ִּטיל:ָא ַמ ְר ִּתי לוֹ
 וְ ִכי: ָא ַמר ִלי. וְ ַקנְ ַקנְ ּתוּם ׁ ְשמוֹ,ְלתוֹךְ ַהדְּ יוֹ
ְ ַמ ִּט ִילין ַקנְ ַקנְ ּתוּם ְל
תוֹך ַהדְּ יוֹ? ַה ּת ָוֹרה
. ְּכ ָתב ׁ ֶשיּו ַּכל ִל ָּמחוֹת, ״ו ָּמ ָחה״:ָא ְמ ָרה

Rabbi Meir continues: I said to Rabbi Yishmael: I have one
substance that I put into the ink, and it is called copper sulfate,
which prevents the writing from being erased. He said to me:
And may copper sulfate be put into the ink?H The Torah clearly
said with regard to the scroll of the sota: “And the priest shall
write these curses in a scroll, and he shall blot them out into
the water of bitterness” (Numbers : ). This indicates that the
Torah requires writing that can be blotted out.

?יה
ּ יה ו ַּמאי ָקא ַמ ֲה ַדר ֵל
ּ  ַמאי ָק ָא ַמר ֵלSince Rabbi Meir’s remark about copper sulfate seems unrelated
to Rabbi Yishmael’s previous statement, the Gemara asks: What
is Rabbi Yishmael saying to Rabbi Meir, and what is Rabbi Meir
replying to Rabbi Yishmael?
 ָלא ִמ ָ ּב ֲﬠיָ א ַ ּב ֲח ֵסירוֹת:יה
ּ ָה ִכי ָק ָא ַמר ֵל
יח ׁש
ַ  ֶא ָּלא ֲא ִפילּ ּו ְל ֵמ,יתירוֹת דְּ ָב ִקי ֲאנָ א
ֵ ִו
יה
ְ  דְּ ִד,ִל זְ ב וּב
ּ ֵיל ָמא ָא ֵתי וְ יָ ֵתיב ַא ָּתג
– י״ש
ׁ יה ֵר
ּ יה ו ְּמ ׁ ַש ֵּוי ֵל
ּ דְּ ָד ֵלי״ת ו ָּמ ֵחיק ֵל
דָּ ָבר ֶא ָחד יֵ ׁש ִלי ׁ ֶש ֲאנִי ַמ ִּטיל ְלתוֹךְ ַהדְּ יוֹ
.וְ ַקנְ ַקנְ ּתוּם ׁ ְשמוֹ

The Gemara explains: This is what Rabbi Meir is saying to him:
It is not necessary to say that I do not err in omissions and
additions, as I am an expert. Rather, there is not even any
reason for concern with regard to a fly lest it come and sit on
the protrusion of the letter dalet and erase it, thereby rendering it the letter reish, which could be a critical error.N There is no
concern of this erasure occurring, since I have a certain substance that I put into the ink and that prevents the writing from
being erased, and it is called copper sulfate.

: ָא ַמר ַר ִ ּבי ֵמ ִא יר,ִא ינִ י?! וְ ָהא ַּתנְ יָ א
,יתי ָל ֵמד ּת ָוֹרה ֵאצֶ ל ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל
ִ ְִּכ ׁ ֶש ָהי
 וְ ל ֹא,תוֹך ַהדְּ יוֹ
ְ יתי ַמ ִּטיל ַקנְ ַקנְ ּתוּם ְל
ִ ִָהי
אתי ֵאצֶ ל ַר ִ ּבי ֲﬠ ִק ָיבא
ִ  ְּכ ׁ ֶש ָ ּב.ָא ַמר ִלי דָּ ָבר
.ֲא ָס ָר ּה ָﬠ ַלי

The Gemara questions the initial part of Rabbi Meir’s statement:
Is that so? But isn’t it taught in a baraita that Rabbi Meir
said: When I was studying Torah before Rabbi Yishmael, I
used to put copper sulfate into the ink with which I wrote
Torah scrolls, and he did not say anything to me. Afterward,
when I came to learn Torah with Rabbi Akiva, he prohibited
me from doing so.

 ַק ׁ ְשיָ א ֲא ָס ָר ּה, ַק ׁ ְשיָ א ׁ ִש ּמ ּו ׁש ַא ׁ ּ ִש ּמ ּו ׁשThe Gemara points out that there are two separate contradictions
! ַא ֲא ָס ָר ּהbetween the two statements: Rav Yehuda’s statement with regard
to Rabbi Meir first serving Rabbi Akiva as a disciple is diﬃcult,
as it is contradicted by the statement of the baraita with regard
to his first serving Rabbi Yishmael. Furthermore, Rav Yehuda’s
statement is diﬃcult, since he states that it was Rabbi Yishmael
who prohibited the addition of copper sulfate, and this is contradicted by the statement of the baraita that it was Rabbi Akiva
who prohibited it.
.ִ ּב ׁ ְש ָל ָמא ׁ ִש ּמ ּו ׁש ַא ׁ ּ ִש ּמ ּו ׁש ָלא ַק ׁ ְשיָ א
ּ ָ ֵמ ִﬠ
 ֵּכיוָ ן.יה דְּ ַר ִ ּבי ֲﬠ ִק ָיבא
ּ יק ָרא ֲא ָתא ְל ַק ֵּמ
יה דְּ ַר ִ ּבי
ּ ֵ דְּ ָלא ָמצֵ י ָקם ַא ִּל
ּ  ֲא ָתא ְל ַק ֵּמ,יה
ּ יב
יה
ּ  ֲה ַדר ֲא ָתא ְל ַק ֵּמ.יִ ׁ ְש ָמ ֵﬠאל וְ גָ ַמר ְ ּג ָמ ָרא
.דְּ ַר ִ ּבי ֲﬠ ִק ָיבא ָס ַבר ְס ָב ָרא
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The Gemara answers: Granted, the apparent contradiction
between Rav Yehuda’s statement with regard to Rabbi Meir’s
serving Rabbi Akiva first, and the statement of the baraita
with regard to serving Rabbi Yishmael first, poses no diﬃculty.
Initially, he came before Rabbi Akiva to study, but since he
could not comprehend his extremely complicated method of
learning, he came before Rabbi Yishmael and learned the oral
tradition from him. Afterward, he returned and came before
Rabbi Akiva and studied his method of logical reasoning in
order to understand the reasons behind the halakhot he had
already learned.

. ֶא ָּלא ֲא ָס ָר ּה ַא ֲא ָס ָר ּה ַק ׁ ְשיָ א! ַק ׁ ְשיָ אHowever, the contradiction between Rav Yehuda’s statement that
it was Rabbi Yishmael who prohibited the addition of copper
sulfate and the statement of the baraita that it was Rabbi Akiva
who prohibited it still poses a diﬃculty. The Gemara concludes:
Indeed, the matter is diﬃcult.
אוֹמר ָהיָה ַר ִ ּבי
ֵ ,אוֹמר
ֵ  ַר ִ ּבי יְהו ָּדה: ַּתנְיָאIt is taught in a baraita: Rabbi Yehuda says that Rabbi Meir
תוֹך
ְ  ַל ּכֹל ַמ ִּט ִילין ַקנְ ַקנְ ּתוּם ְל: ֵמ ִאירwould say: Copper sulfate may be put into the ink that is
used for all sacred writings, i.e., Torah scrolls, phylacteries, and
,ַהדְּ יוֹ
mezuzot,

Perek III
Daf 20 Amud b
 ַר ִ ּבי יַ ֲﬠקֹב.סוֹטה ִ ּב ְל ַבד
ָ חוּץ ִמ ּ ָפ ָר ׁ ַשת
סוֹטה ׁ ֶשל
ָ  חוּץ ִמ ּ ָפ ָר ׁ ַשת:אוֹמר ִמ ׁ ּ ְשמוֹ
ֵ
: ַמאי ֵ ּבינַיְ יהוּ? ָא ַמר ַר ִ ּבי יִ ְר ְמיָ ה.ִמ ְקדָּ ׁש
.ּיכא ֵ ּבינַיְ יהו
ָּ ִל ְמחוֹק ָל ּה ִמן ַה ּת ָוֹרה ִא

except for the ink used to write the Torah passage about the sota,
even when written in a Torah scroll. Rabbi Ya’akov says in the
name of Rabbi Meir: It is except for the ink used to write the
scroll with the sota passage used in the Temple.H The Gemara
asks: What is the diﬀerence between these two opinions? The
Gemara replies: Rabbi Yirmeya says that there is a diﬀerence
between them with regard to whether it is permitted to erase the
passage for the sota from a Torah scroll. According to Rabbi
Yehuda, Rabbi Meir holds that this is permitted, and therefore
the passage in the Torah scroll must be written with ink that does
not contain copper sulfate, so that it can be erased. By contrast,
according to Rabbi Ya’akov, Rabbi Meir holds that it is prohibited
to erase the passage from a Torah scroll, and therefore the passage
may be written with ink containing copper sulfate.

 ֵאין:וְ ָהנֵי ַּת ָּנ ֵאי ִּכי ָהנֵי ַּת ָּנ ֵאי; דְּ ַתנְיָא
סוֹטה
ָ ְמגִ ָּיל ָת ּה ְּכ ׁ ֵש ָירה ְל ַה ׁ ְשקוֹת ָ ּב ּה
:אוֹמר
ֵ ֹאשיָּ ה
ִ ׁ  ַר ִ ּבי ַא ַחי ַ ּבר י.ַא ֶח ֶרת
סוֹטה
ָ ְמגִ ָּיל ָת ּה ְּכ ׁ ֵש ָירה ְל ַה ׁ ְשקוֹת ָ ּב ּה
.ַא ֶח ֶרת

The Gemara assumes that according to Rabbi Ya’akov it is prohibited to erase the passage from a Torah scroll, since he holds that
the scroll must be written for the sake of the sota, whereas Rabbi
Yehuda, who permits this, holds that the scroll need not be written for the sake of the sota. And therefore, the opinions of these
tanna’im are parallel to the opinions of those tanna’im, as it is
taught in a baraita: The scroll of one sota is not fitH to be used in
the preparation of the water to give to another sota to drink, as
it was not written for the sake of the other sota. Rabbi Aĥai bar
Yoshiya says: Her scroll is fit to be used in the preparation of the
water to give to another sota to drink, since it does not need to
be written for the sake of the sota.

 ַﬠד. דִּ ְיל ָמא ָלא ִהיא:ֲא ַמר ַרב ּ ַפ ּ ָפא
 ֶא ָּלא,ָּכאן ָלא ָק ָא ַמר ַּת ָּנא ַק ָּמא ָה ָתם
ֵּכיוָ ן דְּ ִאינְ ִּתיק ְל ׁשוּם ָר ֵחל – ָלא ָה ְד ָרא
 ֲא ָבל ּת ָוֹרה,ִמינְ ְּת ָקא ְל ׁש ּום ֵל ָאה
. ָה ִכי נַ ִמי דְּ ָמ ֲח ִקינַן,דִּ ְס ָת ָמא ְּכ ִת ָיבה

Rav Pappa said: Perhaps that is not so, and the two disputes are
not comparable. It is possible that the first tanna of the baraita
states that the scroll may not be used for another sota only there,
in the case if a scroll written for a specific woman; since it was
originally designated in the name of one woman, e.g., Rachel,
it cannot again be designated in the name of another woman,
e.g., Leah. However, in the case of a Torah scroll, which is written without specifying anyone, indeed we may erase the passage to prepare the water for a sota even though it was not written
for her sake.

 דִּ ְיל ָמא ָלא:ֲא ַמר ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק
 ַﬠד ָּכאן ָלא ָק ָא ַמר ַר ִ ּבי ַא ַחי ַ ּבר.ִהיא
 ֶא ָּלא ִ ּב ְמגִ ָּילה דְּ ִא ְיכ ּתוּב,ֹאשיָּה ָה ָתם
ִׁ י
 ֲא ָבל ּת ָוֹרה,עוֹלם
ָ ְל ׁש ּום ָאלוֹת ָ ּב
 ָה ִכי נַ ִמי דְּ ָלא,יבה
ָ דִּ ְל ִה ְת ַל ֵּמד ְּכ ִת
.ָמ ֲח ִקינַן

Rav Naĥman bar Yitzĥak said that the comparison between the
two disputes can be refuted for a diﬀerent reason: Perhaps that
is not so. It is possible that Rabbi Aĥai bar Yoshiya states that
the scroll may be used for another sota only there, with regard
to the scroll written for a specific sota, as it was written for the
purpose of the curses of a sota in general. However, in the case
of a Torah scroll, which is written to be learned from, indeed
we may not erase it for a sota, as it was not written for the sake
of a sota at all.

HALAKHA

Except for the ink used to write the scroll with the sota
passage used in the Temple – סוֹטה ׁ ֶשל ִמ ְקדָּ ׁש
ָ חוּץ ִמ ּ ָפ ָר ׁ ַשת:
The sota scroll is written with ink that does not contain copper
sulfate and therefore can be erased (Rambam Sefer Nashim,
Hilkhot Sota 3:8).
The scroll of one sota is not fit, etc. – אין ְמגִ ָּיל ָת ּה ְּכ ׁ ֵש ָירה וכו׳:ֵ
The sota scroll must be written for the sake of a specific sota. If
it was not written for her sake, it is unfit for use. A scroll written
for the sake of one woman is not fit for use in the evaluation of
any other woman (Rambam Sefer Nashim, Hilkhot Sota 4:4).
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HALAKHA

One who wrote a bill of divorce with which to divorce his
wife, etc. – כ ַתב ְלגָ ֵר ׁש ֶאת ִא ׁ ְש ּתוֹ וכו׳:ָּ If a bill of divorce was
not written for the sake of the specific man and woman
using the bill of divorce, it is not valid. Therefore, if one
wrote a bill of divorce and then decided not to use it, then
even if he later found a person from his city with the same
name who is married to a woman of the same name, the
second individual cannot use the bill of divorce (Rambam
Sefer Nashim, Hilkhot Geirushin 3:1–2; Shulĥan Arukh, Even
HaEzer 131:1–2).
NOTES

It is referring to the erasure – מ ִח ָיקה:ְ The Rosh explains
that although the sota passage need not be written for the
sake of a specific woman, it does need to be written for the
purpose of cursing, as the verse states: “And he shall write
the curses” (Numbers 5:23). Therefore, the sota passage in
the Torah scroll, which is written for study purposes, may
not be used for a sota (Tosefot HaRosh).

 ָּכ ַתב:יה
ִ ׁ וְ ַר ִ ּבי ַא ַחי ַ ּבר י
ּ ֹאשיָּ ה ֵלית ֵל
 ְמצָ אוֹ ֶ ּבן ִﬠירוֹ. ְְלגָ ֵר ׁש ֶאת ִא ׁ ְש ּתוֹ וְ נִ ְמ ָלך
 ׁ ְש ִמי ְּכ ׁ ִש ְמךָ וְ ׁ ֵשם ִא ׁ ְש ִּתי ְּכ ׁ ֵשם:וְ ָא ַמר לוֹ
?ִא ׁ ְש ְּתךָ – ּ ָפסוּל ְלגָ ֵר ׁש ּבוֹ

The Gemara asks: And doesn’t Rabbi Aĥai bar Yoshiya hold in
accordance with that which is taught in a mishna (Gittin a): With
regard to one who wrote a bill of divorce with which to divorce his
wifeH but later reconsidered and did not divorce her, if a resident
of his city found him and said to him: My name is the same as
your name, and my wife’s name is the same as your wife’s name;
give me the bill of divorce, and I will use it to divorce my wife, it is
unfit to divorce the other woman with it. The reason for this is
that it was written for the sake of another woman. Seemingly, the
same principle should apply with regard to the scroll of a sota.

, ָה ָתם ״וְ ָכ ַתב ָל ּה״ ָא ַמר ַר ֲח ָמנָ א: ָא ְמ ִריThe Sages say in response: There, with regard to a bill of divorce,
 ָה ָכא נַ ִמי ״וְ ָﬠ ָ ׂשה. ָ ּב ֵﬠינַן ְּכ ִת ָיבה ִל ׁ ְש ָמ ּהthe Merciful One states: “And he shall write for her a bill of
divorce” (Deuteronomy : ). This teaches that we require the
.ָל ּה״! ַמאי ֲﬠ ִ ׂשיָּ יה? ְמ ִח ָיקה
writing to be performed for the sake of the specific woman. However, no similar requirement is mentioned with regard to a sota. The
Gemara asks: Here, too, with regard to the sota, the verse states:
“And the priest shall perform with her all of this law” (Numbers
: ), indicating that the ritual must be performed for the sake
of the specific woman. The Gemara answers: What is the performance referred to in the verse? It is referring to the erasure,N
whereas the writing need not be done for the sake of a specific
woman.
נֶיה
ָ ״אינָ ּה ַמ ְס ּ ֶפ ֶקת ִל ׁ ְש ּתוֹת ַﬠד ׁ ֶש ּ ָפ
ֵ
: דְּ ָא ַמר, ַמ ּנִי? ַר ִ ּבי ׁ ִש ְמעוֹן ִהיא.]כו'[״
,ַמ ְק ִריב ֶאת ִמנְ ָח ָת ּה וְ ַא ַחר ָּכךְ ַמ ׁ ְש ָק ּה
דְּ ַכ ָּמה דְּ ָלא ָק ְר ָבה ִמנְ ָח ָת ּה ָלא ָ ּב ְד ִקי
״מנְ ַחת זִ ָּכרוֹן ַמזְ ֶּכ ֶרת
ִ : דִּ ְכ ִתיב,ָל ּה ַמיָּ א
.ָﬠוֹן״

§ The mishna states: When a guilty woman drinks she does not
manage to finish drinking before her face turns green and her
eyes bulge, and her skin becomes full of protruding veins. The
Gemara asks: In accordance with whose opinion is this mishna,
which indicates that the water evaluates her while she is still drinking? It is in accordance with the opinion of Rabbi Shimon, who
says: The priest sacrifices her meal-oﬀering and afterward forces
her to drink, because according to the opinion of the Rabbis the
meal-oﬀering is sacrificed only after she drinks, and as long as her
meal-oﬀering has not been sacrificed the water does not evaluate
her, as it is written: “And he shall bring her oﬀering for her…for it
is a meal-oﬀering of jealousy, a meal-oﬀering of remembrance, a
reminder of iniquity” (Numbers : ).

ָ  ֵאThe Gemara asks: Say the latter clause of the mishna: If she has
 יֵ ׁש ָל ּה זְ כוּת ָהיְ ָתה ּת ָוֹלה:ימא ֵס ָיפא
, דְּ ִאי ַר ִ ּבי ׁ ִש ְמעוֹן, ֲא ָתאן ְל ַר ָ ּבנַ ן. ָל ּהmerit, it delays her punishment for her. We arrive at the opinion
of the Rabbis, as, if this statement were in accordance with the
! ֵאין זְ כוּת ּת ָוֹלה ַ ּב ַּמיִ ם ַה ָּמ ִרים:ָה ֲא ַמר
opinion of Rabbi Shimon, didn’t he say: Merit does not delay
punishment in the case of the bitter water of a sota?
 ָהא ַמ ּנִי? ַר ִ ּבי ֲﬠ ִק ָיבא: ֲא ַמר ַרב ִח ְסדָּ אRav Ĥisda said: In accordance with whose opinion is this mishna?
 ַמ ְק ִריב ֶאת ִמנְ ָח ָת ּה וְ ַא ַחר: דְּ ָא ַמר, ִהיאIt is in accordance with the opinion of Rabbi Akiva, who says: The
priest sacrifices her meal-oﬀering and afterward forces her to
. ו ִּבזְ כוּת – ָס ַבר ָל ּה ְּכ ַר ָ ּבנַן.ָּכךְ ַמ ׁ ְש ָק ּה
drink. With regard to the order of the ritual he holds in accordance
with Rabbi Shimon, and with regard to the matter of merit delaying punishment, he holds in accordance with the opinion of the
Rabbis.
 ַמאי. הוֹצִ יאו ָּה״ וכו׳:אוֹמ ִרים
ְ  § ״וְ ֵהםThe mishna states: And the people standing in the Temple say:
 דְּ ֵמת,ימ ָרא
ְ  ְל ֵמ. ַט ְﬠ ָמא? דְּ ִד ְיל ָמא ֵמ ָתהRemove her, so that she does not render the Temple courtyard
impure. The Gemara explains: What is the reason for this? It is
?ָאסוּר ְ ּב ַמ ֲחנֵ ה ְלוִ יָּ ה
lest she die there immediately and render the women’s courtyard,
where she drinks the water, impure. The Gemara asks: Is this to say
that a corpse is prohibited from being in the women’s courtyard,
which has the same status as the Levite campB in the desert?

BACKGROUND

In the Levite camp – ב ַמ ֲחנֵ ה ְלוִ יָּ ה:
ּ ְ When the Jewish people
were in the wilderness, the camp was arranged around the
Tabernacle and divided into three areas. The first camp was that
of the Divine Presence, which included the Tabernacle and its
courtyard. The second camp was the Levite camp, whose tents
surrounded the Tabernacle. Surrounding this was the Israelite
camp, where the rest of the nation pitched their tents. Those
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who were impure were required to remain outside the first,
the second, or the third camp, depending on the type of ritual
impurity involved.
When the Temple was built in Jerusalem, a corresponding division was instituted. The Temple and its courtyard were
equivalent to the camp of the Divine Presence, the Temple
Mount was equivalent to the Levite camp, and the city of

Jerusalem was equivalent to the Israelite camp. The women’s
courtyard was situated immediately outside the entrance to the
Temple courtyard, and by Torah law its sanctity was equivalent
to that of the Temple Mount. However, the Sages ordained that
the sanctity of the women’s courtyard would be greater than
that of the Temple Mount.

יכנֵס ְל ַמ ֲחנֵ ה
ָּ  ְט ֵמא ֵמת מו ָּּתר ִל:וְ ָה ַתנְיָא
 וְ ל ֹא ְט ֵמא ֵמת ִ ּב ְל ַבד ָא ְמר ּו – ֶא ָּלא.ְלוִ יָּה
 ״וַ יִּ ַ ּקח מ ׁ ֶֹשה: ׁ ֶש ֶּנ ֱא ַמר,ֲא ִפילּ ּו ֵמת ַﬠצְ מוֹ
! ִﬠ ּמוֹ ִ ּב ְמ ִחיצָ תוֹ,יוֹסף ִﬠ ּמוֹ״
ֵ ֶאת ַﬠצְ מוֹת

But isn’t it taught in a baraita: One who is ritually impure with
impurity imparted by a corpse is permitted to enterN the Levite
camp.H And the Sages said this not only with regard to one who is
ritually impure with impurity imparted by a corpse; rather, even a
corpse itself may be brought into the Levite camp, as it is stated:
“And Moses took the bones of Joseph with him” (Exodus : ),
which is interpreted to mean: With him, in his vicinity, even though
Moses was in the Levite camp.

,ימ ָרא
ְ  ְל ֵמ. ׁ ֶש ָּמא ִּת ְפרוֹס נִדָּ ה:ֲא ַמר ַא ַ ּביֵ י
: דִּ ְכ ִתיב,דִּ ְב ִﬠית ּו ָתא ְמ ַר ּ ְפיָ א? ִא ין
: וְ ָא ַמר ַרב,״וַ ִּת ְת ַח ְל ַחל ַה ַּמ ְל ָּכה ְמאֹד״
 ֲח ָר ָדה: וְ ָהא ֲאנַ ן ְּתנַ ן.ׁ ֶש ּ ֵפ ְיר ָסה נִ דָּ ה
יﬠתו ָּתא
ֲ  ִ ּב,ְמ ַס ֶּל ֶקת דָּ ִמים! ּ ַפ ֲח ָדא צָ ֵמית
.ְמ ַר ּ ְפיָ א

Abaye said: The woman is removed not due to a concern that she will
die there but lest the fear of the water cause her to begin to menstruate, and it is prohibited for a menstruating woman to enter the Levite
camp. The Gemara asks: Is this to say that fear causes muscular
relaxation and menstrual bleeding?B The Gemara responds: Yes, as
it is written: “And the Queen was exceedingly pained” (Esther : ),
and Rav says: This means that she began to menstruate. The Gemara
asks: But didn’t we learn in a mishna (Nidda a) that trepidation
eliminates the flow of menstrual blood? Presumably, the sota experiences trepidation. The Gemara answers: Trepidation generated by
extended worry contracts the muscles and prevents the blood from
flowing, but sudden fear relaxes the muscles and causes the blood
to flow.

?נִיתין
ִ  ַמ ּנִי ַמ ְת.״יֵ ׁש ָל ּה זְ כוּת ָהיְ ָתה״ וכו׳
 וְ ָלא ַר ִ ּבי ֶא ְל ָﬠזָ ר,יוֹסי ֶ ּבן ָחנָן
ֵ ָלא ַא ָ ּבא
 וְ ָלא ַר ִ ּבי,ֶ ּבן יִ צְ ָחק ִא ׁיש ְּכ ַפר דָּ רוֹם
!יִ ׁ ְש ָמ ֵﬠאל

§ The mishna states: If she has merit, it delays punishment…for

HALAKHA

One who is ritually impure with impurity imparted
by a corpse is permitted to enter the Levite camp –
יכנֵס ְל ַמ ֲחנֵ ה ְלוִ יָּה
ָּ ט ֵמא ֵמת מו ָּּתר ִל:ְ The Temple Mount has
a status equivalent to the Levite camp in the desert,
and entry to it is prohibited for anyone who is ritually
impure due to a bodily secretion, e.g., a zav or a zava.
However, a corpse may be brought onto the Temple
Mount, and certainly one who is ritually impure due to
contact with a corpse may enter (Rambam Sefer Avoda,
Hilkhot Beit HaBeĥira 7:15).
BACKGROUND

Fear causes muscular relaxation and menstrual
bleeding – ח ָר ָדה ְמ ַס ֶּל ֶקת דָּ ִמים:ֲ The menstrual cycle
is dependent on hormonal activity, which is heavily
impacted by one’s mind-set. Extreme emotional stress,
e.g., a continuous state of fear, can prevent a woman
from menstruating for a lengthy period of time. On the
other hand, sudden fear and other strong emotions can
lead to a flow of menstrual blood, even at an abnormal
time in the menstrual cycle.

one year…for two years…for three years. The Gemara asks: Whose
opinion is expressed in the mishna? It is not the opinion of Abba
Yosei ben Ĥanan, and not the opinion of Rabbi Elazar ben Yitzĥak
of Kefar Darom, and not the opinion of Rabbi Yishmael.

 ִאם יֵ ׁש ָל ּה זְ כוּת ּת ָוֹלה ָל ּה:דְּ ַתנְ יָ א
, ְּכ ֵדי ַה ָּכ ַרת ָהעו ָ ּּבר,ׁ ְשל ׁ ָֹשה ֳח ָד ׁ ִשים
 ַר ִ ּבי ֶא ְל ָﬠזָ ר ֶ ּבן.יוֹסי ֶ ּבן ָחנָן
ֵ דִּ ְב ֵרי ַא ָ ּבא
ֵ יִ צְ ָחק ִא ׁיש ְּכ ַפר דָּ רוֹם
 ִּת ׁ ְש ָﬠה:אוֹמר
, ״וְ נִ ְּק ָתה וְ נִ זְ ְר ָﬠה זָ ַרע״: ׁ ֶש ֶּנ ֱא ַמר,ֳח ָד ׁ ִשים
, ״זֶ ַרע יַ ַﬠ ְב ֶדנּ ּו יְ ֻס ּ ַפר״:אוֹמר
ֵ ו ְּל ַה ָּלן הוּא
.זֶ ַרע ָה ָראוּי ְל ַס ּ ֵפר

This is as it is taught in a baraita: If she has merit, it delays punishment for her for three months, equivalent to the time necessary to
recognize the fetus; this is the statement of Abba Yosei ben Ĥanan.N
Rabbi Elazar ben Yitzĥak of Kefar Darom says: Merit delays punishment for nine months, as it is stated: “Then she shall be cleared,
and shall conceive seed” (Numbers : ). It is possible to infer from
this that if she has merit she will be cleared temporarily, for the length
of time required to conceive a child, and there, in Psalms, it says:
“A seed shall serve him; it shall be told of the Lord unto the next
generation” (Psalms : ). This indicates that the seed must be fit
to tell of the Lord once it matures, and a child can live only if it is
born after the culmination of nine months in the womb.

. ׁ ְשנֵים ָﬠ ָ ׂשר ח ֶֹד ׁש:אוֹמר
ֵ ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל
וְ ַאף ַﬠל ּ ִפי ׁ ֶש ֵאין ְר ָאיָ ה ַלדָּ ָבר – זֵ ֶכר
״ל ֵהן ַמ ְל ָּכא ִמ ְל ִּכי יִ ׁ ְש ּ ַפר
ָ : דִּ ְכ ִתיב,ַלדָּ ָבר
ָﬠ ָליךְ וַ ֲח ָטיָ ךְ ְ ּבצִ ְד ָקה ְפ ֻרק וַ ֲﬠוָ יָ ָתךְ ְ ּב ִמ ַחן
ֲﬠנָיִ ן

Rabbi Yishmael says: Merit delays punishment for twelve months.
And although there is no explicit proof for the concept of merit
delaying punishment for twelve months, there is an allusion to the
concept, as it is written that Daniel said to Nebuchadnezzar after
interpreting Nebuchadnezzar’s dream concerning the evil which
would befall him: “Therefore, O king, let my counsel be acceptable
to you, and redeem your sins with charity, and your iniquities by
showing mercy to the poor;

NOTES

One who is ritually impure with impurity imparted by a corpse
is permitted to enter, etc. – ט ֵמא ֵמת מו ָּּתר ְל ִה ָּכנֵס וכו׳:ְ The early
commentaries raise a diﬃculty: A mishna (Kelim 1:8) states that
one who contracted impurity imparted by a corpse may not
enter even the rampart, which was situated beyond the women’s
courtyard. This contradicts the Gemara’s statement here that even
a corpse may reside in the women’s courtyard. They answer that
the prohibition cited in tractate Kelim is a rabbinic prohibition,
whereas the Gemara here is referring to Torah law.
The commentaries ask: Why does the Gemara conclude that
the sota is removed lest she begin to menstruate? Perhaps she is
removed due to the rabbinic prohibition against a corpse being
present in the women’s courtyard. Some explain that the rabbinic prohibition prohibits an impure person only from entering
the sanctified areas, but if one is rendered impure with impurity
imparted by a corpse within the rampart, he is not obligated
to leave (Tosefot HaRash). Similarly, the Meiri cites Tosafot, who

explain that the Sages prohibited one from entering the rampart and the women’s courtyard while impure lest one continue
beyond the permitted area. However, the sota clearly has no intention of entering further, as she likely wishes to leave as quickly as
possible, and therefore the rabbinic prohibition does not apply
to her. The Meiri also cites an alternative answer in the name of
Tosafot: If the sota were removed due to this rabbinic prohibition,
she would not be removed until she showed signs of dying.
Equivalent to the time necessary to recognize the fetus; this
is the statement of Abba Yosei ben Ĥanan – ,ְּכ ֵדי ַה ָּכ ַרת ָהעו ָ ּּבר
יוֹסי ֶ ּבן ָחנָן
ֵ דִּ ְב ֵרי ַא ָ ּבא: Rashi explains that Abba Yosei also bases
his opinion on the verse cited below by Rabbi Elazar ben Yitzĥak:
“Then she shall be cleared, and shall conceive seed” (Numbers
5:28). Abba Yosei infers from the verse that if she has merit she
will be cleared temporarily, for the length of time required to
visibly conceive seed.
: פרק ג׳ דף כ. sota . Perek III . 20b
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