LANGUAGE

Bell [zog] – זוֹג: Apparently related to the Persian word
zang, meaning bell.

 ָא ַמר ַר ִ ּבי יִ צְ ָחק דְּ ֵבי.״ל ַפ ֲﬠמוֹ ְ ּב ַמ ֲחנֵ ה ָדן״
ְ
 ׁ ֶש ָהיְ ָתה ׁ ְש ִכינָ ה ְמ ַק ׁ ְש ֶק ׁ ֶשת, ְמ ַל ֵּמד:ַר ִ ּבי ַא ִמי
,״ל ַפ ֲﬠמוֹ ְ ּב ַמ ֲחנֵ ה ָדן״
ְ : ְּכ ִתיב ָה ָכא,ְל ָפנָיו ְּכזוֹג
.״פ ֲﬠמֹן וְ ִר ּמֹן״
ַ ּ :ו ְּכ ִתיב ָה ָתם

The verse continues: “To move him [lefa’amo] in Mahaneh Dan.”
Rabbi Yitzĥak of the school of Rabbi Ami says: This teaches
that the Divine Presence jangled before him, inspiring him, like
a bell [zog],L as it is written here: “To move him [lefa’amo] in
Mahaneh Dan,” and it is written there with regard to the clothing of the High Priest: “A bell [pa’amon] and a pomegranate”
(Exodus : ).

ּ ֵ The verse concludes: “Between Zorah and Eshtaol.” Rabbi
:״בין צָ ְר ָﬠה ו ֵּבין ֶא ׁ ְש ָּתאוֹל״ – ָא ַמר ַר ִ ּבי ַא ִסי
,ּדוֹלים ָהיו
ִ  צָ ְר ָﬠה וְ ֶא ׁ ְש ָּתאוֹל ׁ ְשנֵי ָה ִרים ְ ּגAsi says: Zorah and Eshtaol were two large mountains, and
Samson uprooted them and ground them one against the
.וַ ֲﬠ ָק ָרן ׁ ִש ְמ ׁשוֹן ו ְּט ָחנָן זֶ ה ָ ּבזֶ ה
other.
יﬠ ֶאת יִ ְ ׂש ָר ֵאל״ – ָא ַמר ַר ִ ּבי הוֹש
ִ ׁ  ״וְ הוּא יָ ֵחל ְלSamson’s parents were told: “For behold, you shall conceive, and
: ָח ָמא ְ ּב ַר ִ ּבי ֲחנִינָ אbear a son; and no razor shall come upon his head; for the child
shall be a nazirite unto God from the womb; and he shall begin
to save Israel out of the hand of the Philistines” ( Judges : ).
Rabbi Ĥama, son of Rabbi Ĥanina, says:
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The oath of Abimelech was negated – הו ַּחל ׁ ְשבו ָּﬠתוֹ
ימ ֶל ְך
ֶ של ֲא ִב:
ֶ ׁ Rashi explains that since the Philistines
subjected the Jewish people to their rule, they violated
the oath and therefore Abraham’s obligation to Abimelech and his descendants was negated. Although
the Philistines had previously tormented the Jewish
people, it was only at this point that they attempted to
rule over them. Tosefot HaRash writes that this does not
agree with the interpretation of Rashi that King David
did not attempt to conquer Jerusalem until the oath of
Abimelech was negated, as King David lived many years
later. Tosefot HaRosh explains that the general oath to
Abimelech was negated, but there was an additional
promise made by Abraham to the Jebusites with regard
to Jerusalem because he purchased the Cave of Machpelah from them (see Genesis, chapter 23).
With what did He bless him – ב ֶּמה ֵ ּב ְרכוֹ:
ּ ַ The commentaries explain that since the term blessing generally
refers to riches, a long life, or children, none of which
Samson had, the Gemara oﬀers an explanation specific
to his life (see Rashi; Riaf ).
Twenty-two years – ﬠ ְ ׂש ִרים ו ׁ ְּש ַּתיִ ם ׁ ָשנָ ה:ֶ This appears to
be in direct opposition to the verse stating that Samson
judged the Jewish people for twenty years (see Judges
16:31). Rav Hai Gaon explains that the Gemara here
includes the two years that Samson spent in prison, as
he was imprisoned due to his actions on behalf of the
Jewish people (see Maharsha).

״אם
ִ : דִּ ְכ ִתיב, ְימ ֶלך
ֶ  הו ַּחל ׁ ְשבו ָּﬠתוֹ ׁ ֶשל ֲא ִבSamson’s parents were being told that the oath of Abimelech,
N
. ִּת ׁ ְשקֹר ִלי ו ְּלנִינִי ו ְּלנֶ ְכדִּ י״king of the Philistines, was negated, as it is written that Abimelech said to our forefather Abraham: “Now therefore swear
unto me here by God that you will not deal falsely with me,
nor with my son, nor with my son’s son; but according to the
kindness that I have done unto you, you shall do to me, and to
the land wherein you have sojourned” (Genesis : ). The oath
of the descendants of Abraham was no longer binding since the
Philistines broke their oath by subjugating the Jewish people.
 ַ ּב ֶּמה ֵ ּב ְרכוֹ? ָא ַמר. ״וַ יִּ גְ דַּ ל ַה ּנ ַַﬠר וַ ָיְב ְר ֵכה ּו ה'״The verse states: “And the woman bore a son, and called his name
 ַא ָּמתוֹ. ׁ ֶש ֵ ּב ְרכוֹ ְ ּב ַא ָּמתוֹ: ַרב יְ הו ָּדה ָא ַמר ַרבSamson; and the child grew, and the Lord blessed him” ( Judges
: ). The Gemara asks: With what did He bless him?N Rav
.וֹטף
ֵ  וְ זַ ְרעוֹ ְּכנַ ַחל ׁש,ִּכ ְבנֵי ָא ָדם
Yehuda says that Rav says: It means that He blessed him with
regard to his penis, that despite his youth his penis should function like that of physically mature men, and that his seed should
be like an overflowing river.
ֹאמר ה' ֱאל ִֹהים
ַ ״וַ יִּ ְק ָרא ׁ ִש ְמ ׁשוֹן ֶאל ה' וַ יּ
זָ ְכ ֵרנִי נָ א וְ ַחזְּ ֵקנִי נָ א ַאךְ ַה ּ ַפ ַﬠם ַהזֶּ ה…וְ ִא ָּנ ְק ָמה
נְ ַקם ַא ַחת ִמ ׁ ּ ְש ֵתי ֵﬠינַי ִמ ּ ְפ ִל ׁ ְש ִּתים״ – ָא ַמר
:דוֹש ָ ּברו ְּך הוּא
ׁ  ָא ַמר ׁ ִש ְמ ׁשוֹן ִל ְפנֵי ַה ָ ּק,ַרב
 זְ כוֹר ִלי ֶﬠ ְ ׂש ִרים ו ׁ ְּש ַּתיִ ם ׁ ָשנָ ה,עוֹלם
ָ ִר ּבוֹנוֹ ׁ ֶשל
 וְ ל ֹא ָא ַמ ְר ִּתי ְל ֶא ָחד,ׁ ֶש ׁ ּ ָש ַפ ְט ִּתי ֶאת יִ ְ ׂש ָר ֵאל
.״ה ֲﬠ ֵבר ִלי ַמ ֵ ּקל ִמ ָּמקוֹם ְל ָמקוֹם״
ַ ֵמ ֶהם

Prior to Samson’s death, the verse states: “And Samson called
unto the Lord, and said: Lord God, remember me, I pray to
You, and strengthen me, I pray to You, only this once, O God,
that I may be this once avenged of the Philistines for my two
eyes” ( Judges : ). Rav said that Samson said before the
Holy One, Blessed be He: Master of the Universe, remember
on my behalf the twenty-two yearsN that I judged the Jewish
people without receiving any reward, and I did not even say
to any one of them: Move a stick for me from one place to
another place.

.״וַ יֵּ ֶלךְ ׁ ִש ְמ ׁשוֹן וַ יִּ ְל ּכֹד ׁ ְשל ֹׁש ֵמאוֹת ׁשו ָּﬠ ִלים״
ַמאי ׁ ְשנָ א ׁשו ָּﬠ ִלים? ָא ַמר ַר ִ ּבי ַאיְב ּו ַ ּבר נַ גְ דִּ י
 יָ בֹא: ָא ַמר ׁ ִש ְמ ׁשוֹן:ָא ַמר ַר ִ ּבי ִחיָּ יא ַ ּבר ַא ָ ּבא
 וְ יִ ּ ָפ ַרע ִמ ּ ְפ ִל ׁ ְש ִּתים ׁ ֶש ָחזְ ר ּו,חוֹריו
ָ ִמי ׁ ֶשחוֹזֵ ר ַל ֲא
.ִ ּב ׁ ְשבו ָּﬠ ָתן

The verse states earlier: “And Samson went and caught three
hundred foxes, and took torches, and turned tail to tail, and put
a torch in the midst between every two tails” ( Judges : ). The
Gemara asks: What is diﬀerent about foxes than any other animal, that he chose them for this purpose? Rabbi Aivu bar Nagdi
says that Rabbi Ĥiyya bar Abba says: Samson said: Let the
animal that goes in reverseB when it tries to escape, i.e., the fox,
come and exact punishment from the Philistines, who reneged
on their oath that Abimelech swore to Abraham.

BACKGROUND

That goes in reverse – חוֹריו
ָ שחוֹזֵ ר ַל ֲא:
ֶ ׁ The fox is considered to be a clever animal, and there are many stories
told by hunters of various methods used by the fox
to conceal its tracks. One of the strategies it employs
to escape the tracking of a hunter is that it does not
always run in a straight path. A fox changes direction
frequently and often runs backward in the direction
from which it came while the pursuers continue to
chase it forward.
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 ֵ ּבין: ָא ַמר ַר ִ ּבי ׁ ִש ְמעוֹן ֶה ָח ִסיד,ַּתנְיָא
יפיו ׁ ֶשל ׁ ִש ְמ ׁשוֹן ׁ ִש ׁ ּ ִשים ַא ָּמה
ָ ְּכ ֵת
 ״וַ יִּ ׁ ְש ַּכב ׁ ִש ְמ ׁשוֹן ַﬠד: ׁ ֶש ֶּנ ֱא ַמר,ָהיָ ה
ֲחצִ י ַה ַּליְ ָלה וַ יָּ ָקם ַ ּב ֲחצִ י ַה ַּליְ ָלה וַ יֶּ ֱאחֹז
ְ ּב ַד ְלתוֹת ׁ ַש ַﬠר ָה ִﬠיר ו ִּב ׁ ְש ֵּתי ַה ְּמזֻ זוֹת
,יח וַ יָּ ֶ ׂשם ַﬠל ְּכ ֵת ָיפיו״ וַ יִּ ָּס ֵﬠם ִﬠם ַה ְ ּב ִר
 דְּ ֵאין דַּ ְלתוֹת ַﬠזָּ ה ּ ְפחוּתוֹת,וּגְ ִמ ִירי
.ִמ ׁ ּ ִש ׁ ּ ִשים ַא ָּמה

It is taught in a baraita that Rabbi Shimon the Pious said: The
width between the shoulders of Samson was sixty cubits, as it is
stated: “And Samson lay till midnight, and arose at midnight, and
grabbed hold of the doors of the gate of the city, and the two
posts, and plucked them up, bar and all, and put them upon his
shoulders, and carried them up to the top of the mountain that is
before Hebron” ( Judges : ). The verse indicates that the width of
the gate of the city of Gaza was equal to the width of Samson’s
shoulders, and it is learned as a tradition that doors of the gate of
Gaza were no less than sixty cubits wide.

טוֹחן ְ ּב ֵבית ָה ֲאסו ִּרים״ – ָא ַמר
ֵ ״וַ יְ ִהי
 ֵאין ְט ִחינָ ה ֶא ָּלא ְל ׁשוֹן:יוֹחנָ ן
ָ ַר ִ ּבי
״ת ְט ַח ן
ִּ :אוֹמר
ֵ
 וְ ֵכן ה ּוא,ֲﬠ ֵב ָירה
 ׁ ֶש ָּכל ֶא ָחד, ְמ ַל ֵּמד,ְל ַא ֵחר ִא ׁ ְש ִּתי״
וְ ֶא ָחד ֵה ִביא לוֹ ֶאת ִא ׁ ְש ּתוֹ ְל ֵבית
 ֲא ַמר.ּימנּ ו
ֶ ָה ֲאסו ִּרים ְּכ ֵדי ׁ ֶש ִּת ְת ַﬠ ֵ ּבר ֵה
 ַק ֵּמי:ינָשי
ֵ ׁ  ַהיְ ינ ּו דְּ ָא ְמ ִרי ֱא,ַרב ּ ַפ ּ ָפא
פוֹקא
ָ  ַק ֵּמי ְר,דְּ ׁ ָש ֵתי ַח ְמ ָרא – ַח ְמ ָרא
.גְ ִר ַידיָּ א – דּ ו ְּב ָלא

With regard to Samson’s capture, the verse states: “And the Philistines laid hold on him, and put out his eyes; and they brought him
down to Gaza, and bound him with fetters of brass; and he did
grind in the prison-house” ( Judges : ). Rabbi Yoĥanan says:
Grinding is nothing other than a language of a transgressionN of
sexual intercourse, and so the verse says: “Then let my wife grind
unto another man” ( Job : ). This teaches that each and every
Philistine man brought his wife to the prison in order that she
should be impregnated by Samson. Rav Pappa said: This is an
example of the folk saying that people say: Before a wine drinker,
bring wine; before one who digs in the ground, bring figs.B So
too, Samson, who married Philistine women, was brought more
Philistine women while in prison.

ָ וְ ָא ַמר ַר ִ ּבי
 ָּכל ַה ְמזַ ֶּנה – ִא ׁ ְש ּתוֹ:יוֹחנָן
״אם נִ ְפ ָּתה ִל ִ ּבי
ִ : ׁ ֶש ֶּנ ֱא ַמר,ְמזַ ֶּננֶ ת ָﬠ ָליו
,ַﬠל ִא ׁ ּ ָשה וְ ַﬠל ּ ֶפ ַתח ֵר ִﬠי ָא ַר ְב ִּתי״
יה
ָ ״ת ְט ַחן ְל ַא ֵחר ִא ׁ ְש ִּתי וְ ָﬠ ֶל
ִּ :ו ְּכ ִתיב
:ינָשי
ֵ ׁ  וְ ַהיְ ינ ּו דְּ ָא ְמ ִרי ֱא.יִ ְכ ְרעוּן ַא ֵח ִרין״
.יה ֵ ּבי ּבוּצִ ינֵי
ְּ  וְ ִא,ארי
ֵ ִאיה ּו ֵ ּבי ָק
ּ ית ֵת

And Rabbi Yoĥanan says: With regard to anyone who commits
adultery, his wife commits adultery against him,N as it is stated:
“If my heart has been enticed unto a woman, and I have lain in
wait at my neighbor’s door” ( Job : ), and it is written: “Then
let my wife grind unto another man and may strangers kneel over
her” ( Job : ). And this explains the folk saying that people say:
He is found among the pumpkins [karei]L and his wife among the
zucchinis [butzinei],N which are similar types of vegetables. In
other words, she acts the same way that he does.

NOTES

Grinding is nothing other than a language of a transgression – אין ְט ִחינָ ה ֶא ָּלא ְל ׁשוֹן ֲﬠ ֵב ָירה:ֵ The commentaries question why the Gemara provides a homiletical interpretation
for Samson’s grinding in the prison. The verse can easily be
understood to mean that the blinded Samson ground with
a millstone, as this was a common punishment for prisoners. Some explain that the interpretation here is based on
what the Gemara will soon state, that Samson was lame in
both legs, and therefore would not have been able to turn a
millstone (Iyyun Ya’akov). Others suggest that since the verse
indicates that Samson was chained, he would not have been
able to turn a millstone (Riaf ).
There are those who ask how Samson permitted himself
to engage in sexual intercourse with married women, as
intercourse with the wife of a gentile is considered an act
of adultery. One answer suggested is that adultery with a
married gentile is viewed as a form of theft from the husband. Here there was no theft, as the husbands themselves
brought their wives to Samson, and therefore there would
be no prohibition of adultery (Eshel Avraham).
Anyone who commits adultery, his wife commits adultery
against him – כל ַה ְמזַ ֶּנה ִא ׁ ְש ּתוֹ ְמזַ ֶּננֶ ת:ָּ The Maharal explains
that spouses are suitable to each other, and the shortcomings of one can be found in the other.
Others ask: If this statement in the Gemara is in fact accurate, then what is the purpose of a sota drinking the bitter
water, as the water is ineﬀective if the woman’s husband
was also unfaithful? An answer given is that the Gemara
means to say that it is likely that if one spouse is unfaithful
the other spouse will be so as well, but there are still spouses
that remain faithful and avoid transgression even when their
partner does not.
He is found among the pumpkins and his wife among the
zucchinis – יה ֵ ּבי ּבוּצִ ינֵי
ֵ איה ּו ֵ ּבי ָק:
ִ The straightforּ ארי וְ ִא ְּית ֵת
ward understanding of this phrase is that a wife’s behavior
is just like that of her husband. The Arukh also oﬀers a literal
explanation, that they masturbate using these vegetables.
BACKGROUND

Before one who digs in the ground bring figs – פוֹקא
ָ ַק ֵּמי ְר
גְ ִר ַידיָּ א דּ ו ְּב ָלא: The meaning of these words is unclear. The difficulty is compounded due to the fact that there are several
versions of the text. The Arukh cites a diﬀerent version of the
text that reads: Before the hoe that weeds the fields, bring
a se’a of grass.

LANGUAGE

Pumpkins [karei] – ארי
ֵ ק:ָ This refers to the calabash, also known
as bottle gourd, Lagenaria siceraria. It is a summer vegetable
from the squash family grown either on the ground or trellised
over a frame. It is quite large, approximately 45 cm long and
25 cm wide, and shaped like a bottle. The vegetable itself is
eaten cooked, and its seeds are eaten as a snack. Calabash is
harvested young for consumption and late for use as a bottle
or other utensil.

Traditional African musical instrument made out of a dried bottle gourd
Bottle gourd
. פרק א׳ דף י. sota . Perek I . 10a
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NOTES

As their Father in Heaven – יהם ׁ ֶש ַ ּב ׁ ּ ָש ַמיִ ם
ֶ כ ֲא ִב:ַּ The Iyyun
Ya’akov explains this to mean that he judged through divine
inspiration, without hearing testimony or evidence.
Zedekiah in his eyes, etc. – צִ ְד ִקיָּה ְ ּב ֵﬠינָיו וכו׳: Rashi writes
that he cannot find a source that Zedekiah and Asa were
blessed with special eyes and feet, respectively. Some
explain that the fact that they were blessed in this regard
is derived from the nature of their punishment, as they
were certainly stricken in a way that was connected to their
outstanding characteristics (see Maharsha). With regard to
Asa, perhaps it is based on the verses in II Chronicles, chapter 14, which detail how Asa pursued the army of Zerah
HaKushi, intimating that he was particularly fleet of foot.

 ׁ ִש ְמ ׁשוֹן דָּ ן ֶאת יִ ְ ׂש ָר ֵאל:יוֹחנָן
ָ וְ ָא ַמר ַר ִ ּבי
 ״דָּ ן יָ ִדין: ׁ ֶש ֶּנ ֱא ַמר,יהם ׁ ֶש ַ ּב ׁ ּ ָש ַמיִ ם
ֶ ַּכ ֲא ִב
 ׁ ִש ְמ ׁשוֹן:יוֹחנָן
ָ  וְ ָא ַמר ַר ִ ּבי.'ַﬠ ּמוֹ ְּכ ַא ַחד״ וגו
,דוֹש ָ ּברו ְּך הוּא נִ ְק ָרא
ׁ ַﬠל ׁ ְשמוֹ ׁ ֶשל ַה ָ ּק
.'״כי ׁ ֶש ֶמ ׁש ו ָּמגֵ ן ה' ֱאל ִֹהים״ וגו
ִּ :ׁ ֶש ֶּנ ֱא ַמר
 ל ֹא יִ ָּמ ֶחה! ֶא ָּלא ֵמ ֵﬠין ׁ ְשמוֹ,ֶא ָּלא ֵמ ַﬠ ָּתה
ְדוֹש ָ ּברוּך
ׁ  ַמה ַה ָ ּק.דוֹש ָ ּברוּךְ הוּא
ׁ ׁ ֶשל ַה ָ ּק
 ַאף ׁ ִש ְמ ׁשוֹן,עוֹלם ּכוּלּ וֹ
ָ הוּא ָמגֵ ין ַﬠל ָּכל ָה
.ָמגֵ ין ְ ּבדוֹרוֹ ַﬠל יִ ְ ׂש ָר ֵאל

And Rabbi Yoĥanan says: Samson judged the Jewish people as
their Father in HeavenN does, with complete justice, as it is
stated: “Dan shall judge his people, as one of the tribes of Israel”
(Genesis : ), which is interpreted to mean that Samson, from
the tribe of Dan, judges his people just as God, Who is “One.” And
Rabbi Yoĥanan says: Samson [Shimshon] is called by the name
of the Holy One, Blessed be He, as it is stated: “For the Lord
God is a sun [shemesh] and a shield” (Psalms : ). The Gemara
comments: If that is so, then his name should not be erased just
like other sanctified names are not erased. Rather, he is not called
by the name of God but his name is akin to the name of the Holy
One, Blessed be He, for just as the Holy One, Blessed be He,
protects the entire world, so too Samson, in his generation,
protected all the Jewish people.

 ִ ּב ְל ָﬠם ִחי ֵ ּגר ְ ּב ַרגְ לוֹ ַא ַחת:יוֹחנָן
ָ וְ ָא ַמר ַר ִ ּבי
 ׁ ִש ְמ ׁשוֹן ִח ֵ ּיגר, ״וַ יֵּ ֶלךְ ׁ ֶש ִפי״: ׁ ֶש ֶּנ ֱא ַמר,ָהיָ ה
״ש ִפיפֹן ֲﬠ ֵלי
ְ ׁ : ׁ ֶש ֶּנ ֱא ַמר,ִ ּב ׁ ְש ֵּתי ַרגְ ָליו ָהיָ ה
.א ַֹרח״

And Rabbi Yoĥanan says: Balaam was lame in one of his legs,
as it is stated with regard to him: “And he went, limping [shefi]”
(Numbers : ). Samson was lame in both of his two legs, as
it is stated that when Jacob mentioned the tribe of Dan in the
prophecy that pertained to Samson, he referred to him as: “Dan
shall be a serpent in the way, a horned snake [shefifon] in the
path” (Genesis : ),B which is double shefi, i.e., doubly lame.

BACKGROUND

A horned snake in the path – ש ִפיפֹן ֲﬠ ֵלי א ַֹרח:
ְ ׁ This blessing, bestowed by Jacob to his son Dan, is viewed by the
Talmud as a reference to Samson, who was from the tribe
of Dan. As is clear from the stories that appear in Judges
(chapters 13–16), the ongoing tension between the tribe of
Dan and the Philistines was carried out at that time largely
in a snakelike manner, by means of guerrilla warfare rather
than direct warfare.

 ֲח ִמ ׁ ּ ָשה נִ ְב ְרא ּו ֵמ ֵﬠין דּ וּגְ ָמא ׁ ֶשל: § ָּתנ ּו ַר ָ ּבנַןThe Sages taught in a baraita: Five individuals were created
, ׁ ִש ְמ ׁשוֹן ְ ּבכֹחוֹ: וְ כו ָּּלן ָלק ּו ָ ּב ֶהן, ַמ ְﬠ ָלהwith a characteristic that is akin to a representation of the
One on High, and they were all stricken by that characteristic.
 צִ ְד ִקיָּה, ַא ְב ׁ ָשלוֹם ִ ּב ְ ׂש ָﬠרוֹ,ׁ ָשאוּל ְ ּב ַצ ָּוארוֹ
Samson was glorified in his strength, Saul in his neck (see
. ָא ָסא ְ ּב ַרגְ ָליו,ְ ּב ֵﬠינָיו
Samuel : ), Absalom in his hair, Zedekiah in his eyes,N and
Asa in his feet.
. ״וַ יָּ ַסר ּכֹחוֹ ֵמ ָﬠ ָליו״: דִּ ְכ ִתיב, ׁ ִש ְמ ׁשוֹן ְ ּבכֹחוֹThe Gemara clarifies: Samson was stricken by his strength, which
led to his demise, as it is written: “And she made him sleep upon
her knees; and she called for a man and had the seven locks of his
head shaved oﬀ; and she began to aﬄict him, and his strength
went from him” ( Judges : ).
 ״וַ יִּ ַ ּקח ׁ ָשאוּל ֶאת: דִּ ְכ ִתיב, ׁ ָשאוּל ְ ּב ַצ ָּוארוֹSaul was smitten in his neck, as it is written: “Then said Saul to
.יה״
ָ  ַה ֶח ֶרב וַ יִּ ּפֹל ָﬠ ֶלhis armor-bearer: Draw your sword, and thrust me through with
it; lest these uncircumcised come and thrust me through, and
make a mock of me. But his armor-bearer would not; for he was
sore afraid. Therefore, Saul took his sword and fell upon it”
Samuel : ); he fell with his neck upon the sword.
.ימר ַק ָּמן
ַ  ִּכ ְד ָב ֵﬠינַן ְל ֵמ, ַא ְב ׁ ָשלוֹם ִ ּב ְ ׂש ָﬠרוֹAbsalom was stricken in his hair, as we will state later. Zedekiah
 ״וְ ֶאת ֵﬠינֵי צִ ְד ִקיָּה ּו: דִּ ְכ ִתיב, צִ ְד ִקיָּה ְ ּב ֵﬠינָיוwas stricken in his eyes, as it is written: “And they slew the sons
of Zedekiah before his eyes, and put out the eyes of Zedekiah,
.ִﬠ ֵּור״
and bound him in fetters, and carried him to Babylon” ( Kings
: ).
 ַ״רק ְל ֵﬠת זִ ְקנָ תוֹ: דִּ ְכ ִתיב,ָא ָסא ְ ּב ַרגְ ָליו
ָח ָלה ֶאת ַרגְ ָליו״ – וְ ָא ַמר ַרב יְ הו ָּדה ָא ַמר
יה ָמר זו ְּט ָרא
ּ  ֲא ַמר ֵל. ׁ ֶש ָא ֲחזַ ּת ּו ּ ָפ ַדגְ ָרא:ַרב
יכי דָּ ֵמי
ִ  ֵה:יה דְּ ַרב נַ ְח ָמן ְל ַרב נַ ְח ָמן
ּ ְ ּב ֵר
. ְּכ ַמ ַחט ַ ּב ָ ּב ָ ׂשר ַה ַחי:יה
ּ ּ ָפ ַדגְ ָרא? ָא ַמר ֵל
יח ׁש ֲהוָ ה ָח ׁש
ַ  ֵמ:יכא דְּ ָא ְמ ִרי
ָּ ְמנָ א יָ ַדע? ִא
.יה
ָּ  וְ ִא.יה
ּ יה ׁ ְש ַמע ֵל
ּ  ֵמ ַר ֵ ּב:יכא דְּ ָא ְמ ִרי
ּ ֵ ּב
 ״סוֹד ה' ִל ֵיר ָאיו ו ְּב ִריתוֹ:יכא דְּ ָא ְמ ִרי
ָּ וְ ִא
.יﬠם״
ָ הוֹד
ִ ְל

LANGUAGE

Gout [padagra] – פ ַדגְ ָרא:ָ ּ From the Greek ποδάγρα,
podagra, whose literal meaning is a trap for the foot. It
is used to refer to gout, which is a sickness of the foot.
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Asa was stricken in his feet, as it is written: “Now the rest of all
the acts of Asa, and all his might, and all that he did, and the cities
that he built, are they not written in the book of the chronicles of
the kings of Judah? But in the time of his old age he was diseased
in his feet” Kings : ). And Rav Yehuda says that Rav says:
This indicates that gout [padagra]LB grabbed hold of him. Mar
Zutra, son of Rav Naĥman, said to Rav Naĥman: What are the
circumstances of gout? What pain does it involve? He said to
him: It feels like a needle inserted into living flesh. The Gemara
asks: From where did he know this? The Gemara answers: Some
say that he himself suﬀered from this condition, and some say
that he heard it from his teacher, and some say that he knew it
through divine inspiration, as it stated: “The secret of the Lord
is with them that fear Him; and His covenant, to make them
know it” (Psalms : ).
BACKGROUND

Gout – פ ַדגְ ָרא:ָ ּ Gout results from disturbances in the secretion
of uric acid from the body. Crystals of the acid accumulate in
various joints in the body, particularly in the toes, causing the

severe pain that Rav Naĥman described as being like a needle
inserted into living flesh.

נֶﬠ ׁנַש ָא ָסא? ִמ ּ ְפנֵי ׁ ֶש ָﬠ ָ ׂשה
ֱ  ִמ ּ ְפנֵי ָמה:דָּ ַר ׁש ָר ָבא
ְ ״וְ ַה ֶּמ ֶלך: ׁ ֶש ֶּנ ֱא ַמר,ַאנְ ַ ּג ְריָ א ְ ּב ַת ְל ִמ ֵידי ֲח ָכ ִמים
 ַמאי.יﬠ ֶאת ָּכל יְ הו ָּדה ֵאין נָ ִקי״ ָא ָסא ִה ׁ ְש ִמ
ּ  ֲא ִפ:״אין נָ ִקי״? ָא ַמר ַרב יְ הו ָּדה ָא ַמר ַרב
יל ּו
ֵ
.ָח ָתן ֵמ ַח ְדרוֹ וְ ַכ ָּלה ֵמחו ּ ָּפ ָת ּה

Rava taught: For what reason was Asa punished in his feet?
Because he made Torah scholars perform forced labor
[angarya],L as it is stated: “Then King Asa made a proclamation
unto all Judah; none was exempted; and they carried away
the stones of Ramah and the timber thereof, with which Baasa
had built, and King Asa built with them Geba of Benjamin and
Mizpah” Kings : ). The superfluous expression “unto all”
indicates that the proclamation was issued to everyone, including
Torah scholars. The Gemara asks: What is the meaning of the
next phrase in the verse: “None was exempted [ein naki]”? Rav
Yehuda says that Rav says: This includes even a bridegroom
from his chamber and a bride from her canopy, as the verse
states with regard to a bridegroom: “He shall be free [naki] for his
house one year” (Deuteronomy : ).

״ה ֵּנה
ִ : ו ְּכ ִתיב, ״וַ יֵּ ֶרד ׁ ִש ְמ ׁשוֹן ִּת ְמנָ ָתה״:ְּכ ִתיב
 ׁ ִש ְמ ׁשוֹן:ָח ִמיךְ ע ֶֹלה ִּת ְמנָ ָתה״! ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר
 יְ הו ָּדה.יה יְ ִר ָידה
ּ ׁ ֶש ִּנ ְת ַ ּג ָּנה ָ ּב ּה – ְּכ ִתיב ֵ ּב
.יה ֲﬠ ִליָּ ה
ּ ׁ ֶש ִּנ ְת ַﬠ ָּלה ָ ּב ּה – ְּכ ִתיב ֵ ּב

§ It is written with regard to Samson: “And Samson went down
to Timnah, and saw a woman in Timnah of the daughters of the
Philistines” ( Judges : ), and it is written in the Torah passage
concerning the incident of Judah and Tamar: “And it was told to
Tamar, saying: Behold, your father-in-law is going up to Timnah
to sheer his sheep” (Genesis : ). The verses contain an apparent
contradiction as to whether Timnah was a place to which one must
descend or a place to which one must ascend. Rabbi Elazar says:
These terms do not refer to the manner of traveling to Timnah but
are used figuratively. Concerning Samson, who was disgraced
there in Timnah, the term indicating descent is written with
regard to his journey. Concerning Judah, who was elevated there,
the term indicating ascent is written with regard to his journey.

LANGUAGE

Forced labor [angarya] – אנְ ַ ּג ְריָ א:
ַ From the Greek
ἀγγαρεία, angareya, which means forced labor performed for the authorities.
BACKGROUND

Neresh – נֶ ֶר ׁש: A Babylonian city near the Neresh
River, south of Sura, this was an important agricultural and commercial center. It was home to a
large number of date palm farmers and producers
of alcoholic beverages. Their community straddled
the desert and was cut oﬀ from culture. Despite its
isolation, it was home to a Jewish community for
many generations, producing no small number of
Sages. At one point, the prominent Sage Rav Pappa
was the head of the yeshiva in Neresh.
NOTES

Entrance of Enaim [petaĥ einayim] – פ ַתח ֵﬠינַיִ ם:ֶ ּ
The midrash explains that the reason for all the
expositions is because there is no explicit mention
in the Bible of a place called Enaim or Petaĥ Enaim.
Therefore, it was assumed that it is not the name
of a place.

 ׁ ְש ֵּתי ִת ְמנָ אוֹת: ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ְח ָמנִי ָא ַמרRabbi Shmuel bar Naĥmani says diﬀerently: There were two
. ֲח ָדא ִ ּב ִיר ָידה וַ ֲח ָדא ַ ּב ֲﬠ ִליָּ ה,ּ ָהיוcities named Timnah, one was reached by descent into a valley,
and one was reached by ascent.
 דְּ ָא ֵתי ֵמ ַהאי, ֲח ָדא ִּת ְמנָ ה ֲהוַ אי: ַרב ּ ַפ ּ ָפא ֲא ַמרRav Pappa said diﬀerently: There was one Timnah, and it was
,יסא – ֲﬠ ִליָּ ה
ָּ  ו ְּד ָא ֵתי ֵמ ַהאי ִ ּג,יסא – יְ ִר ָידה
ָּ  ִ ּגlocated on the slope of a mountain. One who came from this side
reached it by descent, and one who came from that side reached
.ארי וְ ׁשו ָּקא דְּ נֶ ֶר ׁש
ֵ ְּכגוֹן וַ ְרדּ וֹנְיָא ו ֵּבי ַב
it by ascent. The Gemara presents examples of such cities: For
example: Vardonia, and Bei Varei, and the market of Neresh.B
:״וַ ֵּת ׁ ֶשב ְ ּב ֶפ ַתח ֵﬠינַיִ ם״ – ָא ַמר ַר ִ ּבי ֲא ֶל ְּכ ַסנְ דְּ ִרי
 ׁ ֶש ָה ְל ָכה וְ יָ ׁ ְש ָבה ָל ּה ְ ּב ִפ ְתחוֹ ׁ ֶשל,ְמ ַל ֵּמד
 ָמקוֹם ׁ ֶש ָּכל ֵﬠינַיִ ם צוֹפוֹת,ַא ְב ָר ָהם ָא ִבינ ּו
 ָמקוֹם הוּא ׁ ֶש ׁ ּ ְשמוֹ: ַר ִ ּבי ָחנִין ָא ַמר ַרב.ִל ְראוֹתוֹ
.ּח וְ ָה ֵﬠינָ ם״ ״ת ּפו
ַּ :אוֹמר
ֵ  וְ ֵכן הוּא.״ﬠינַיִ ם״
ֵ

The verse states with regard to Tamar: “And she put oﬀ from her
the garments of her widowhood, and covered herself with her veil,
and wrapped herself, and sat in the entrance of Enaim [befetaĥ
einayim],N which is by the way to Timnah; for she saw that Shelah
was grown up, and she was not given unto him to wife” (Genesis
: ). The amora’im dispute the meaning of the word einayim.
Rabbi Alexandri says: This teaches that she went and she sat at
the entrance of the home of Abraham our forefather, a place
that all eyes hope to see it, as she was certain that Judah would
pass there. Rabbi Ĥanin says that Rav says: It is a place called
Enaim, and similarly the verse states in the list of cities in Eretz
Yisrael in the portion of Judah: “Tappuah and Enam” ( Joshua
: ).

 ׁ ֶש ָּנ ְתנָ ה ֵﬠינַיִ ם:ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ְח ָמנִי ָא ַמר
 ׁ ֶש ָּמא נָ ְכ ִרית: ָא ַמר ָל ּה,יה; ְּכ ׁ ֶש ְּת ָב ָﬠ ּה
ָ ִל ְד ָב ֶר
יּוֹרת ֲאנִי; ׁ ֶש ָּמא ֵא ׁ ֶשת ִא ׁיש
ֶ  ִ ּג:יה
ּ ַא ְּת? ָא ְמ ָרה ֵל
ְיבל ָ ּבך
ּ ֵ  ּ ְפנוּיָ ה ֲאנִי; ׁ ֶש ָּמא ִק:יה
ּ ַא ְּת? ָא ְמ ָרה ֵל
תוֹמה ֲאנִי; ׁ ֶש ָּמא
ָ ְ י:יה
ּ ָא ִביךְ ִקידּ ו ׁ ִּשין? ָא ְמ ָרה ֵל
.הוֹרה ֲאנִי
ָ  ְט:יה
ּ ְט ֵמ ָאה ַא ְּת? ָא ְמ ָרה ֵל

Rabbi Shmuel bar Naĥmani says: She provided eyes [einayim]
for her statements, i.e., with her words she provided an opening
[petaĥ] for Judah to solicit her. When Judah solicited her to
engage in sexual intercourse with him, he first attempted to verify
her status and said to her: Are you perhaps are a gentile? She
said to him: I am a convert. He asked: Perhaps you are a married
woman? She said to him: I am an unmarried woman. He asked:
Perhaps your father accepted betrothal for you and you are
unaware of it? She said to him: I am an orphan. He asked: Maybe
you are impure? She said to him: I am pure.

: ״וַ יִּ ַּטע ֵא ׁ ֶשל ִ ּב ְב ֵאר ׁ ָש ַבע״ – ָא ַמר ֵר ׁיש ָל ִק ׁישThe Gemara discusses Abraham’s house: It is written: “And he
.נָטע ּבוֹ ָּכל ִמינֵי ְמגָ ִדים
ַ ְ ׁ ֶש ָﬠ ָ ׂשה ּ ַפ ְרדֵּ ס ו, ְמ ַל ֵּמדplanted an eshel in Beersheba, and called there on the name of
the Lord, the Everlasting God” (Genesis : ). Reish Lakish says:
This teaches that Abraham made an orchard and planted in it all
kinds of sweet things.
. פרק א׳ דף י. sota . Perek I . 10a
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LANGUAGE

Orchard [pardes] – פ ְרדֵּ ס:ַ ּ This word is found in the Bible
as an appellation for a pomegranate orchard (see Song
of Songs 4:13). In the language of the Sages, it means
an orchard of fruit trees of any kind. At times the word
is used to refer to a garden enjoyed as a place of rest
and relaxation.

, ּ ַפ ְרדֵּ ס:ַר ִ ּבי יְ הו ָּדה וְ ַר ִ ּבי נְ ֶח ְמיָ ה – ַחד ָא ַמר
 ִ ּב ׁ ְש ָל ָמא ְל ַמאן דְּ ָא ַמר. ּפוּנְ דָּ ק:וְ ַחד ָא ַמר
 ״וַ יִּ ַּטע״; ֶא ָּלא ְל ַמאן: ַהיְ ינ ּו דִּ ְכ ִתיב,ּ ַפ ְרדֵּ ס
: ַמאי ״וַ יִּ ַּטע״? ְּכ ִד ְכ ִתיב,דְּ ָא ַמר ּפוּנְ דָּ ק
.'״וַ יִּ ַּטע ָא ֳה ֵלי ַא ּ ַפ ְדנוֹ״ וגו

Inn [pundak] – פוּנְדָּ ק:ּ From the Greek πανδοκεῖα, pandokeya, which means a guesthouse or hotel.

The tanna’im Rabbi Yehuda and Rabbi Neĥemya disagree as to the
meaning of the word “eshel.” One said that it means an orchard
[pardes],L and one said that it means an inn [pundak].L The Gemara
continues: Granted, according to the one who said that it means
an orchard, this is what is written: “And he planted,” and this is
suitable language for an orchard. But according to the one who
said that he opened an inn, what is the meaning of the phrase “and
he planted”? The Gemara answers: As it is written: “And he shall
plant [vayitta] the tents of his palace between the seas and the
beauteous holy mountain; and he shall come to his end, and none
shall help him” (Daniel : ), indicating that the word vayitta, and
he planted, is also used to indicate pitching tents.

עוֹלם״ – ָא ַמר
ָ  ״וַ יִּ ְק ָרא ׁ ָשם ְ ּב ׁ ֵשם ה' ֵאלThe verse there states: “And he planted an eshel in Beersheba, and
 ַאל ִּת ְיק ֵרי ״וַ יִּ ְק ָרא״: ֵר ׁיש ָל ִק ׁישcalled there [vayyikra] on the name of the Lord, the Everlasting
God” (Genesis : ). Reish Lakish said: Do not read this word
literally as “vayyikra,” and he called,

Perek I
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NOTES

Rather as vayyakri – א ָּלא וַ יַּ ְק ִריא:
ֶ Some explain that
since the verse is stated in the context of building an inn
or planting an orchard, which is generally not a means
by which one typically proclaims in the name of God,
Reish Lakish therefore understands that its purpose was
to cause others to recognize God (Maharsha).
Modest in the house of her father-in-law – צְ נו ָּﬠה ְ ּב ֵבית
יה
ָ ח ִמ:ָ Generally, when a married woman is in close
quarters with her husband, there will be times when
her modesty is compromised. Therefore, a woman who
conducts herself with modesty while living in close
quarters with her husband in the house of her fatherin-law is indicative of an extremely modest woman
(Iyyun Ya’akov).
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 ׁ ֶש ִה ְק ִריא,ֶא ָּלא ״וַ יַּ ְק ִריא״ – ְמ ַל ֵּמד
ְדוֹש ָ ּברוּך
ׁ ַא ְב ָר ָהם ָא ִבינ ּו ִל ׁ ְשמוֹ ׁ ֶשל ַה ָ ּק
 ֵּכיצַ ד? ְל ַא ַחר.עוֹבר וָ ׁ ָשב
ֵ הוּא ְ ּב ֶפה ָּכל
: ָא ַמר ָל ֶהם.ׁ ֶש ָא ְכל ּו וְ ׁ ָשת ּו ָﬠ ְמד ּו ְל ָב ְרכוֹ
עוֹלם
ָ וְ ִכי ִמ ׁ ּ ֶש ִּלי ֲא ַכ ְל ֶּתם? ִמ ׁ ּ ֶשל ֱאל ֵֹהי
ֲא ַכ ְל ֶּתם! הוֹד ּו וְ ׁ ַש ְ ּבח ּו ו ָּב ְרכ ּו ְל ִמי ׁ ֶש ָא ַמר
!עוֹלם
ָ וְ ָהיָ ה ָה

but rather as vayyakri,N and he caused others to call. This teaches
that Abraham our forefather caused the name of the Holy One,
Blessed be He, to be called out in the mouth of all passersby.
How so? After the guests of Abraham ate and drank, they arose to
bless him. He said to them: But did you eat from what is mine?
Rather, you ate from the food of the God of the world. Therefore,
you should thank and praise and bless the One Who spoke and
the world was created. In this way, Abraham caused everyone to
call out to God.

 ״וַ יִּ ְר ֶא ָה יְ הו ָּדה וַ יַּ ְח ׁ ְש ֶב ָה ְלזוֹנָ ה ִּכי ִכ ְּס ָתהThe Gemara continues its discussion of the incident of Judah and
?נֶיה ֲח ׁ ָש ָב ּה ְלזוֹנָ ה
ָ  ִמ ׁ ּשוּם דְּ ִכ ְּס ָתה ּ ָפ.נֶיה״
ָ  ּ ָפTamar. It is written: “When Judah saw her, he thought her to be a
prostitute, for she had covered her face” (Genesis : ). The
Gemara asks: Because she had covered her face he thought her to
be a prostitute? Prostitutes usually uncover their faces in order to
attract men.
נֶיה ְ ּב ֵבית
ָ  ׁ ֶש ִּכ ְּס ָתה ּ ָפ:ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר
 דְּ ָא ַמר ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ְח ָמנִי.יה
ָ ָח ִמ
ּ
 ָּכל ַּכ ָלה ׁ ֶש ִהיא צְ נו ָּﬠה:ָא ַמר ַר ִ ּבי יוֹנָ ָתן
זוֹכה וְ יוֹצְ ִאין ִמ ֶּמ ָּנה ְמ ָל ִכים
ָ – יה
ָ ְ ּב ֵבית ָח ִמ
: דִּ ְכ ִתיב,יאים
ִ  נְ ִב. ְמ ַנָלן? ִמ ָּת ָמר.יאים
ִ וּנְ ִב
. ִמדָּ וִ ד,״חזוֹן יְ ַׁש ְﬠיָ ה ּו ֶבן ָאמוֹץ״; ְמ ָל ִכים
ֲ
סוֹרת ְ ּביָ ֵדינ ּו
ֶ  דָּ ָבר זֶ ה ָמ:וְ ָא ַמר ַר ִ ּבי ֵלוִ י
.ּ ָאמוֹץ וַ ֲא ַמצְ יָ ה ַא ִחים ָהוו,ּבוֹתינו
ֵ ֵמ ֲא

Rabbi Elazar says: The verse means that Tamar covered her face
in the home of her father-in-law, Judah. Therefore, he did not
recognize her when her face was uncovered. As Rabbi Shmuel
bar Naĥmani says that Rabbi Yonatan says: Any daughter-in-law
who is modest in the house of her father-in-law N merits that
kings and prophets emerge from her. From where do we derive
this? From Tamar. Prophets emerged from her, as it is written:
“The vision of Isaiah, the son of Amoz” (Isaiah : ). Kings emerged
from her, as seen from David. And Rabbi Levi says: This matter
is a tradition that we received from our ancestors: Amoz, father
of Isaiah, and Amaziah, king of Judea, were brothers. This indicates that Isaiah was also from the house of David and therefore a
descendant of Tamar.

יב ֵﬠי
ּ ָ ״היא ִמ ּיתוּצֵ את״ ִמ
ִ – ״היא מוּצֵ את״
ִ
 ְל ַא ַחר ׁ ֶש ִּנ ְמצְ א ּו:יה! ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר
ּ ֵל
יאל
ֵ  ָ ּבא ַ ּג ְב ִר,יח ָקן
ֲ נֶיה ָ ּבא ַס ָּמ ֵאל וְ ִר
ָ ימ
ָ ִס
.וְ ֵק ְיר ָבן

The verse describes Tamar’s court hearing: “When she was brought
forth [mutzet], she sent to her father-in-law, saying: By the man
whose these are, am I with child” (Genesis : ). The Gemara
comments: It should have stated: When she was mitutzet. The
word mutzet also carries the implication of being found. What then,
is taught by the use of that term? Rabbi Elazar says: After her
signs, which she was using to prove that she was impregnated
by Judah, were brought out, the evil angel Samael came and
distanced them from each other in an attempt to prevent Judah’s
admission and Tamar’s survival, which would enable the birth of
King David. The angel Gabriel then came and moved the signs
closer again. Therefore, the word mutzet is used, as it alludes to the
signs being found again.

ח ַﬠל יוֹנַ ת ֵא ֶלם נַצ
ַ :ַהיְ ינ ּו דִּ ְכ ִתיב
ּ ֵ ״ל ְמ
:יוֹחנָן
ָ חוֹקים ְל ָדוִ ד ִמ ְכ ָּתם״ – ָא ַמר ַר ִ ּבי
ִ ְר
נַﬠ ֵ ׂשית ְּכיוֹנָ ה
ֲ נֶיה
ָ ימ
ָ ִמ ׁ ּ ָש ָﬠה ׁ ֶש ִּנ ְת ַר ֲחק ּו ִס
״ל ָדוִ ד ִמ ְכ ָּתם״ – ׁ ֶשיָּ צָ א ִמ ֶּמ ָּנה
ְ ;ִא ֶּיל ֶמת
: דָּ ָבר ַא ֵחר.דָּ וִ ד ׁ ֶש ָהיָ ה ָמ ְך וְ ַתם ַל ּכֹל
 ׁ ֶשנּ ַוֹלד,״מ ְכ ָּתם״ – ׁ ֶש ָהיְ ָתה ַמ ָּכתוֹ ַּת ָּמה
ִ
ִ : דָּ ָבר ַא ֵחר.ְּכ ׁ ֶשהוּא ָמהוּל
– ״מ ְכ ָּתם״
ְּכ ׁ ֵשם ׁ ֶש ְ ּב ַק ְטנוּתוֹ ִה ְק ִטין ַﬠצְ מוֹ ֵאצֶ ל
 ָּכ ְך,ִמי ׁ ֶש ָ ּגדוֹל ִמ ֶּמנּ ּו ִל ְלמוֹד ּת ָוֹרה
.ִ ּבגְ דו ָּּלתוֹ

The Gemara comments: This is as it is written: “For the leader,
upon yonat eilem reĥokim, a psalm [mikhtam] of David” (Psalms
: ). Rabbi Yoĥanan says the verse means: From the moment
that her signs were distanced [reĥokim], she became like a mute
dove [yona illemet]. And the phrase “a psalm [mikhtam] of David”
means: The one from whom David emerged, as he was modest
[makh] and flawless [tam] with everyone. Alternatively, mikhtam
indicates that makkato, the place on his body that would have
required wounding [makka], was complete [tama], i.e., that David
was born circumcised. Alternatively, mikhtam indicates that just
as in his youth David made himself small in front of one who was
greater than him in order to learn Torah from that person, so too,
when he became great and was crowned king, he still behaved in
this manner, so that his modesty, makh, was complete, tam, all of
his life.

יה ֵלאמֹר ְל ִא ׁיש
ָ ״וְ ִהיא ׁ ָש ְל ָחה ֶאל ָח ִמ
יה
ָ  וְ ֵת.ֲא ׁ ֶשר ֵא ֶּלה לּ וֹ ָאנ ִֹכי ָה ָרה״
ּ ימא ֵל
ימר! ָא ַמר ַרב זו ְּט ָרא ַ ּבר טו ִּביָּ ה ָא ַמר
ַ ֵמ
 וְ ָא ְמ ִרי ָל ּה ָא ַמר ַרב ָחנָ א ַ ּבר ִ ּביזְ נָ א,ַרב
 וְ ָא ְמ ִרי ָל ּה,ָא ַמר ַר ִ ּבי ׁ ִש ְמעוֹן ֲח ִס ָידא
יוֹחנָ ן ִמ ׁ ּשוּם ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן
ָ ָא ַמר ַר ִ ּבי
ְנוֹח לוֹ ְל ָא ָדם ׁ ֶשיַּ ּ ִפיל ַﬠצְ מוֹ ְלתוֹך
 :יוֹחי
ַ
ִּכ ְב ׁ ַשן ָה ֵא ׁש וְ ַאל יַ ְל ִ ּבין ּ ְפנֵי ֲח ֵבירוֹ
. ְמ ַנָלן? ִמ ָּת ָמר.ָ ּב ַר ִ ּבים

The verse concerning Tamar then states: “She sent to her father-inlaw, saying: By the man whose these are, am I with child” (Genesis
: ). The Gemara comments: And let her say to him explicitly that
she was impregnated by him. Rav Zutra bar Tuviyya says that Rav
says, and some say Rav Ĥana bar Bizna says that Rabbi Shimon
Ĥasida says, and some say that Rabbi Yoĥanan says in the name
of Rabbi Shimon ben Yoĥai: It is more amenable for a personNH
to throw himself into a fiery furnace if faced with the choice of
publicly embarrassing another or remaining silent even if it leads to
being burned, and not humiliate another in public. From where
do we derive this? From Tamar, as she was prepared to be burned if
Judah did not confess, rather than humiliate him in public.

״ה ֶּכר נָ א״ – ָא ַמר ַר ִ ּבי ָח ָמא ְ ּב ַר ִ ּבי
ַ
״ה ֶּכר״
ַ  ְ ּב,ישר ְל ָא ִביו
ׂ ֵ ּ ״ה ֶּכר״ ִ ּב
ַ  ְ ּב:ֲחנִינָ א
״ה ֶּכר נָ א
ַ – ישר
ׂ ֵ ּ ״ה ֶּכר״ ִ ּב
ַ ישרוּהוּ; ְ ּב
ׂ ְ ּ ִ ּב
– ישרוּה ּו
ׂ ְ ּ ״ה ֶּכר״ ִ ּב
ַ ַה ְּכתֹנֶ ת ִ ּבנְ ךָ ִהיא״; ְ ּב
.״ה ֶּכר נָ א ְל ִמי״
ַ

The verse continues: “And she said: Discern, please, whose are these,
the signet, and the cords, and the staﬀ ” (Genesis : ). Rabbi
Ĥama, son of Rabbi Ĥanina, says: With use of the word discern
Judah informed his father that Joseph was lost, and also with use of
the word discern they informed Judah about the signs. The Gemara
explains: With the word discern he informed Jacob his father when
he brought him the coat of Joseph and said to his father: “And they
sent the coat of many colors, and they brought it to their father; and
said: This have we found. Discern now whether it is your son’s coat
or not” (Genesis : ). With the word discern they informed him:
“And she said: Discern, please, whose are these.”

NOTES

It is more amenable for a person, etc. – נוֹח לוֹ ְל ָא ָדם

וכו׳: Tosafot explain that this statement should be taken
literally, that one is halakhically required to allow himself
to be killed if the alternative is the public humiliation of
another. The Rashbatz maintains that the rationale for
this is that humiliating another is included in the general prohibition against murder, as when one humiliates
another to the extent that he causes the blood to drain
from his face, it is akin to spilling his blood. He adds that
the severity of humiliating others is stressed because
generally people don’t realize how deleterious it is and
therefore do not properly atone for this transgression,
thereby losing their place in the World-to-Come. The
Maharal explains that humiliating someone lessens
his human dignity. As human dignity stems from one’s
having been formed in the image of God, this can be
viewed as a more severe transgression than causing
bodily injury.
However, many early and later commentaries (see
Meiri) explain that this statement is not meant to be a
practical halakhic ruling, as the wording of the Gemara:
It is more amenable, indicates that it is not an actual
halakha but a description of pious behavior.
His entire name is called, etc. – נִ ְק ָרא ּכו ּּלוֹ וכו׳: Some
commentaries note that Judah did not have any letters
added to his name, as this was his name from birth, even
before he sanctified the name of God in public. One
answer suggested is that Judah was given his name as a
result of the divine inspiration of his mother, Leah, who
chose the name as a foreshadowing of his future actions.
Additionally, she could have named him Odeh, which
would also carry her intended meaning of thanking God.
The fact that the name she gave him contains the letters
of the name of God is a result of this divine influence.
HALAKHA

It is more amenable for a person, etc. – נוֹח לוֹ ְל ָא ָדם וכו׳:

One who embarrasses another in public has no share in
the World-to-Come (Rambam Sefer HaMadda, Hilkhot
Deot 6:8).

. ״נָ א״ – ֵאין ״נָ א״ ֶא ָּלא ְל ׁשוֹן ַ ּב ָ ּק ׁ ָשהIt states: “Discern, please [na].” The word na is nothing other than
 ַה ֵּכר ּ ְפנֵי, ָ ְ ּב ַב ָ ּק ׁ ָשה ִמ ְּמך:יה
ּ  ָא ְמ ָרה ֵלa language of request. The Gemara explains: She said to him: I
request of you: Discern the image of your Creator in every person,
.ּב ְוֹר ֲאךָ וְ ַאל ַּת ֲﬠ ִלים ֵﬠינֶיךָ ִמ ֶּמ ּנִי
and do not avert your eyes from me.
–ֹאמר צָ ְד ָקה ִמ ֶּמ ּנִי״
ֶ ״וַ יַּ ֵּכר יְ הו ָּדה וַ יּ
ַהיְ ינ ּו דְּ ָא ַמר ַרב ָחנִין ַ ּבר ִ ּביזְ נָ א ָא ַמר
יוֹסף ׁ ֶש ִּקדֵּ ׁש ׁ ֵשם
ֵ :ַר ִ ּבי ׁ ִש ְמעוֹן ֲח ִס ָידא
הוֹסיפ ּו לוֹ אוֹת
ִ ְׁ ָש ַמיִ ם ַ ּב ֵּס ֶתר – זָ ָכה ו
,דוֹש ָ ּברו ְּך הוּא
ׁ ַא ַחת ִמ ׁ ּ ְשמוֹ ׁ ֶשל ַה ָ ּק
.יהוֹסף ָ ׂשמוֹ״
ֵ ״ﬠדוּת ִ ּב
ֵ :דִּ ְכ ִתיב

The verse states: “And Judah acknowledged them, and said: She
is more righteous than I; forasmuch as I gave her not to Shelah
my son” (Genesis : ). This is the same as Rav Ĥanin bar Bizna
says that Rabbi Shimon Ĥasida says: Joseph, who sanctified the
name of Heaven in private by not committing adultery with the
wife of Potiphar, merited that one letter from the name of the Holy
One, Blessed be He, was added to his name, as it is written: “He
appointed it in Joseph [bihosef ] for a testimony in his name, when
He went forth against the land of Egypt” (Psalms : ). In this verse
the name Joseph is written with an additional letter heh, found in the
ineﬀable name of God.

– יְ הו ָּדה ׁ ֶש ִּקדֵּ ׁש ׁ ֵשם ׁ ָש ַמיִ ם ְ ּב ַפ ְר ֶה ְסיָ א
דוֹש
ׁ זָ ָכה וְ נִ ְק ָרא ּכוּלּ וֹ ַﬠל ׁ ְשמוֹ ׁ ֶשל ַה ָ ּק
הוֹדה וְ ָא ַמר ״צָ ְד ָקה
ָ  ֵּכיוָ ן ׁ ֶש.ָ ּברו ְּך הוּא
 ַא ָּתה: יָ צְ ָתה ַ ּבת קוֹל וְ ָא ְמ ָרה,ִמ ֶּמ ּנִי״
ָ ַחיֶּ יך,נֶיה ִמן ָהאוּר
ָ ִה ַ ּצ ְל ָּת ָּת ָמר ו ׁ ְּשנֵי ָב
ָׁ ֶש ֲאנִי ַמ ִ ּציל ִ ּבזְ כו ְּתךָ ׁ ְשל ׁ ָֹשה ִמ ָ ּבנֶיך
יש ֵאל
ָ ׁ ִמן ָהאוּר; ַמאן נִינְ הוּ? ֲחנַ נְ יָ ה ִמ
.וַ ֲﬠזַ ְריָ ה

He continues: Judah, who sanctified the name of Heaven in public,
merited that his entire name is calledN by the name of the Holy
One, Blessed be He, for all the letters of the ineﬀable name of God
are included within the name of Judah, with the addition of the letter
dalet. When he confessed and said: “She is more righteous than I,”
a Divine Voice went forth and said: You saved Tamar and her
two children in her womb from being burned by the fire. By your
life, i.e., in your merit, I will save three of your children from
the fire. And who are they? Hananiah, Mishael, and Azariah (see
Daniel, chapter ).
: פרק א׳ דף י. sota . Perek I . 10b
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From Me these hidden matters [kevushim] emerged –
מ ֶּמ ּנִי יָ צְ א ּו ְּכבו ׁ ִּשים:ִ According to the standard version of the
Gemara, this means that God declared that the hidden matters emerged from Him. Similarly, the Midrash adds that this
entire episode occurred in a manner that was clearly divinely
orchestrated so as to eventually bring about the monarchy
of David and the Messiah. This matter is discussed at length
by the kabbalists (see Sefer HaGilgulim). The ge’onim had a
diﬀerent version of the text that read: From you came out two
pressed ones [kevushim]. This would mean that Judah was
told that the two twin boys who were, so to speak, pressed
together in Tamar’s womb, were his children. Another version
reads: From you conquerors [kovshim] emerged, indicating that
from these children conquerors would go forth in the future
to conquer Eretz Yisrael.
Once he knew of her, etc. – כיוָ ן ׁ ֶשיְּ ָד ָﬠ ּה וכו׳:ֵּ The term: He knew,
is often a euphemism connoting sexual intimacy, similar to
“And the man knew Eve his wife” (Genesis 4:1), and the phrase
thereby means that Judah no longer separated himself from
Tamar. However, Rashi interprets the phrase as a term indicating actual knowledge, as once Judah realized that she had
righteous intentions, he no longer separated himself from
her.
The Ramban in his commentary on the Torah writes that
the actions of Judah were a fulfillment of the mitzva of levirate
marriage as performed in his day. He elaborates that before the
giving of the Torah, levirate marriage was a mitzva not specifically incumbent upon the brother of the deceased but for all
relatives. Therefore, Tamar was permitted to remain married
to Judah, as he had actually entered into levirate marriage
with her.
Absalom was proud of his hair – א ְב ׁ ָשלוֹם נִ ְת ָ ּג ָאה ִ ּב ְ ׂש ָﬠרוֹ:ַ The
length of his hair does not indicate anything negative, as Absalom was a nazirite and obviously had long hair. However, the
manner in which he weighed his hair is indicative of the pride
he placed in it (Iyyei HaYam).
The netherworld opened beneath him – נִ ְב ַקע ׁ ְשאוֹל ִמ ַּת ְח ָּתיו:
Rashi explains that this statement explains why Absalom did
not cut his hair, as he was afraid to fall into Gehenna. In Pirkei
DeRabbi Eliezer (50:3) it says that Absalom was aware of his sin
and was afraid that he would be punished there. He therefore
preferred to be killed by humans so that his gruesome death
would atone for some of his sins. This might also be the allegorical meaning of the statement in the Gemara that Absalom
allowed himself to be killed by people (Iyyei HaYam).
BACKGROUND

A stone with which the people of Tiberias…weigh – ֶא ֶבן
א…ש ְוֹק ִלים ָ ּב ּה
ׁ ָנְשי ִט ֶ ּב ְרי
ֵ ׁ ש ַא:
ֶ ׁ The idea of a stone being used as
a weighing device is mentioned in the Torah (Deuteronomy
25:13). The king’s stone recorded here is a formal royal weight.
Apparently, here the expression king’s stone refers simply to a
large weight, and indicates that the measures of weight that
the people of Tiberias and Tzippori used were larger than those
previously used in Jerusalem or in the desert.
LANGUAGE

Sword [safseira] – ס ְפ ֵס ָירא:ַ Related to the Persian šafšēr, also
known as shamshir, and meaning sword.

Shamshir
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 ״צָ ְד ָקה ִמ ֶּמ ּנִי״ – ְמנָ א יָ ַדע? יָ צְ ָתה ַ ּבת קוֹלJudah said: “She is more righteous than I [mimmenni].” The
. ִמ ֶּמ ּנִי יָ צְ א ּו ְּכבו ׁ ִּשים: וְ ָא ְמ ָרהword “mimmenni” can also be understood as “from me,” with
Judah thereby admitting that he is the father. The Gemara
asks: From where did he know that it was in fact from him
that Tamar was pregnant? The Gemara answers: A Divine
Voice went forth and said: From Me these hidden matters
emerged,N and this woman will be the mother of royalty, which
requires that Judah be the father.
״וְ ל ֹא יָ ַסף עוֹד ְל ַד ְﬠ ָּת ּה״ – ָא ַמר ׁ ְשמו ֵּאל
יה
ּ ָס ָבא ֲחמו ּּה דְּ ַרב ׁ ְשמו ֵּאל ַ ּבר ַא ִמי ִמ ׁ ּ ְש ֵמ
 ֵּכיוָ ן ׁ ֶשיְּ ָד ָﬠ ּה ׁשוּב:דְּ ַרב ׁ ְשמו ֵּאל ַ ּבר ַא ִמי
 ״וְ ל ֹא יָ ַסף: ְּכ ִתיב ָה ָכא,ל ֹא ּ ָפ ַסק ִמ ֶּמ ָּנה
 ״קוֹל ָ ּגדוֹל: ו ְּכ ִתיב ָה ָתם,עוֹד ְל ַד ְﬠ ָּת ּה״
.וְ ל ֹא יָ ָסף״

The same verse continues: “And he knew her [leda’atah] again
no more [velo yasaf ],” seemingly indicating that Judah did
not engage in sexual intercourse with Tamar again. Shmuel
the Elder, father-in-law of Rav Shmuel bar Ami, says in the
name of Rav Shmuel bar Ami: The verse actually means that
once he knew of herN that her intentions were for the sake of
Heaven, he did not desist from engaging in sexual intercourse
with her again, as it is written here: “Velo yasaf od leda’atah,”
and it is written there at the giving of the Torah: “These words
the Lord spoke unto all your assembly in the mount out of the
midst of the fire, of the cloud, and of the thick darkness, with
a great voice and it went on no more [velo yasaf ]” (Deuteronomy : ), which is interpreted to mean: A great voice that
did not cease.

 ָּתנ ּו.״א ְב ׁ ָשלוֹם נִ ְת ָ ּג ָאה ִ ּב ְ ׂש ָﬠרוֹ״ וכו׳
ַ
: ׁ ֶש ֶּנ ֱא ַמר, ַא ְב ׁ ָשלוֹם ִ ּב ְ ׂש ָﬠרוֹ ָמ ַרד:ַר ָ ּבנַ ן
'״ו ְּכ ַא ְב ׁ ָשלוֹם ל ֹא ָהיָ ה ִא ׁיש יָ ֶפה וגו
ֹאשוֹ וְ ָהיָ ה ִמ ֵ ּקץ יָ ִמים
ׁ ו ְּב גַ ְּלחוֹ ֶאת ר
ח ִּכי ָכ ֵבד ָﬠ ָליו וְ גִ ְּלחוֹ ַליָּ ִמים ֲא ׁ ֶשר יְ גַ ֵּל
אתיִ ם ׁ ְש ָק ִלים
ַ ֹאשוֹ ָמ
ׁ וְ ׁ ָש ַקל ֶאת ְ ׂש ַﬠר ר
נְשי ִט ֶ ּב ְריָ א
ֵ ׁ  ֶא ֶבן ׁ ֶש ַא: ָּתנָ א.ְ ּב ֶא ֶבן ַה ֶּמ ֶלךְ ״
– נְשי צִ ּיפ ִוֹרי ׁש ְוֹק ִלים ָ ּב ּה
ֵ ׁ וְ ַא

§ The mishna teaches: Absalom was excessively proud of his

hair,N and therefore he was hung by his hair. The Sages taught
(Tosefta : ): Absalom rebelled and sinned due to his hair,
as it is stated: “Now in all Israel there was none to be so much
praised as Absalom for his beauty; from the sole of his foot
even to the crown of his head there was no blemish in him. And
when he shaved his head, as it was at every year’s end that he
shaved it; because the hair was heavy on him, therefore he
shaved it, and he weighed the hair of his head at two hundred shekels, by the king’s stone” ( Samuel : – ). What
is the king’s stone? The Sages taught: A stone with which the
people of Tiberias and the people of Tzippori weighB items.

 ״וַ יִּ ָ ּק ֵרא: ׁ ֶש ֶּנ ֱא ַמר,יכ ְך נִ ְת ָלה ִ ּב ְ ׂש ָﬠרוֹ
ָ ְל ִפ
ַא ְב ׁ ָשלוֹם ִל ְפנֵי ַﬠ ְב ֵדי ָדוִ ד וְ ַא ְב ׁ ָשלוֹם ר ֵֹכב
ַﬠל ַה ּ ֶפ ֶרד וַ יָּ בֹא ַה ּ ֶפ ֶרד ַּת ַחת שׂ ֶוֹבךְ ָה ֵא ָלה
ֹאשוֹ ָב ֵא ָלה וַ יֻּ ַּתן ֵ ּבין
ׁ דוֹלה וַ יֶּ ֱחזַ ק ר
ָ ַה ְ ּג
ַה ׁ ּ ָש ַמיִ ם ו ֵּבין ָה ָא ֶרץ וְ ַה ּ ֶפ ֶרד ֲא ׁ ֶשר ַּת ְח ָּתיו
.יה
ּ  ׁ ְש ַקל ַס ְפ ֵס ָירא ְ ּב ָﬠא ְל ִמ ְיפ ְס ֵק.ָﬠ ָבר״
אוֹת ּה ׁ ָש ָﬠה
ָ  ְ ּב:ָּתנָ א דְּ ֵבי ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל
.נִ ְב ַקע ׁ ְשאוֹל ִמ ַּת ְח ָּתיו

The baraita continues: And since he was proud of his hair,
therefore, he was hung by his hair, as it is stated in the verse
describing the battle between the forces of David and Absalom:
“And Absalom chanced to meet the servants of David. And
Absalom was riding upon his mule, and the mule went under
the thick boughs of a great terebinth, and his head caught
hold of the terebinth, and he was taken up between the
heaven and the earth; and the mule that was under him went
on” ( Samuel : ). After he was spotted by the opposing
troops, Absalom took a sword [safseira]L and wanted to cut
his hair to save himself. The school of Rabbi Yishmael taught:
At that moment, the gates of the netherworld opened
beneath himN and he was afraid to fall into it, so he did not cut
his hair, and he was killed by the opposing troops.

״וַ יִּ ְר ַ ּגז ַה ֶּמ ֶל ְך וַ יַּ ַﬠל ַﬠל ֲﬠ ִליַּ ית ַה ׁ ּ ַש ַﬠר
וַ יֵּ ְבךְ וְ כֹה ָא ַמר ְ ּב ֶל ְכ ּתוֹ ְ ּבנִי ַא ְב ׁ ָשלוֹם ְ ּבנִי
ְָבנִי ַא ְב ׁ ָשלוֹם ִמי יִ ֵּתן מו ִּתי ֲאנִי ַּת ְח ֶּתיך
ַא ְב ׁ ָשלוֹם ְ ּבנִי ְבנִי…וְ ַה ֶּמ ֶל ְך ָל ַא ט ֶאת
ּ ָפנָיו וַ יִּ זְ ַﬠק ַה ֶּמ ֶלךְ קוֹל ָ ּגדוֹל ְ ּבנִי ַא ְב ׁ ָשלוֹם
״בנִי״
ּ ְ  ָהנֵי ָּת ַמנְ יָ א.ַא ְב ׁ ָשלוֹם ְ ּבנִי ְבנִי״
דוֹרי
ֵ יה ִמ ׁ ּ ִש ְב ָﬠה ְמ
ּ  דְּ ַא ְּס ֵק,ָל ָּמה? ׁ ִש ְב ָﬠה
 דְּ ָק ֵריב:יכא דְּ ָא ְמ ִרי
ִ ֵ ּג
ָּ  ִא,יה ָּנם; וְ ִא ָיד ְך
:יכא דְּ ָא ְמ ִרי
ֵ ׁ ֵר
ָּ  וְ ִא,יה
ּ יה ְלגַ ֵ ּבי גּ ו ֵּפ
ּ יש
.יה ְל ָﬠ ְל ָמא דְּ ָא ֵתי
ֵ ְדְּ ַאי
ּ ית

It is written with regard to David’s reaction after he learns of
the death of Absalom: “And the king was much moved, and
went up to the chamber over the gate, and wept; and as he
went about he said: O my son Absalom, my son, my son
Absalom! Would I had died in your place, O Absalom, my
son, my son” ( Samuel : ), and a few verses later it adds:
“And the king covered his face, and the king cried with a
loud voice: O my son Absalom, O Absalom, my son, my
son” ( Samuel : ). The Gemara asks: Why are there these
eight mentions of “my son” by David, i.e., to what do they
correspond? The Gemara answers: Seven times he said “my
son,” by which he raised him up from the seven chambers of
Gehenna. And as for the other, eighth, time, some say that
David brought the head of Absalom close to Absalom’s body,
and some say that with this eighth mention David brought
Absalom to the World-to-Come.

 ַמאי.״וְ ַא ְב ׁ ָשלוֹם ָל ַקח וַ יַּ ֶ ּצב לוֹ ְב ַחיָּ יו״
 ׁ ֶש ָּל ַקח ִמ ָ ּקח ַרע:ָל ַקח? ָא ַמר ֵר ׁיש ָל ִק ׁיש
״את ַמ ֶ ּצ ֶבת ֲא ׁ ֶשר ְ ּב ֵﬠ ֶמק ַה ֶּמ ֶלךְ ״
ֶ .ְל ַﬠצְ מוֹ
 ְ ּב ֵﬠצָ ה:וגו'– ָא ַמר ַר ִ ּבי ֲחנִינָ א ַ ּבר ּ ַפ ּ ָפא
,עוֹלם
ָ ֲﬠמו ָ ּּקה ׁ ֶשל ַמ ְל ּכוֹ ׁ ֶשל

It is written there: “Now Absalom in his lifetime had taken and
reared up for himself the pillar, which is in the king’s valley; for he
said: I have no son to keep my name in remembrance” ( Samuel
: ). The Gemara asks: What did Absalom take? Reish Lakish
says: He engaged in a bad transaction for himself by accepting
bad advice for which he was punished. The verse continues: “The
pillar, which is in the king’s valley [be’emek hammelekh].” Rabbi
Ĥanina bar Pappa says: This alludes to the pillar that is in the deep
[amukka] counsel of the King [melekh] of the universe, as God
had already decreed in the aftermath of the incident with Bathsheba
that this would occur.
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.״הנְ נִי ֵמ ִקים ָﬠ ֶליךָ ָר ָﬠה ִמ ֵ ּב ֶיתךָ ״
ִ :דִּ ְכ ִתיב
 ״וַ יִּ ׁ ְש ָל ֵחה ּו:אוֹמר
ֵ ַּכיּוֹצֵ א ַ ּבדָּ ָבר ַא ָּתה
ֵמ ֵﬠ ֶמק ֶח ְברוֹן״ – ָא ַמר ַר ִ ּבי ֲחנִינָ א ַ ּבר
 ְ ּב ֵﬠצָ ה ֲﬠמו ָ ּּקה ׁ ֶשל אוֹתוֹ צַ דִּ יק:ּ ַפ ּ ָפא
ֹﬠ ֵּת ַדע ִּכי  ״יָ ד: דִּ ְכ ִתיב,ׁ ֶש ָ ּקבוּר ְ ּב ֶח ְברוֹן
.גֵ ר יִ ְהיֶ ה זַ ְר ֲﬠךָ ״

This is as it is written there: “Thus said the Lord: Behold, I will
raise up evil against you out of your own house” ( Samuel : ),
and this prophecy was fulfilled through Absalom. Similarly, you
can say about Joseph, who was sent by his father to inquire as to the
well-being of his brothers, where the verse states: “And he sent
him from the valley [emek] of Hebron” (Genesis : ). Rabbi
Ĥanina bar Pappa says: From the deep [amukka] counsel of that
righteous individual who is interred in Hebron, i.e., Abraham, as
it is written: “And He said unto Abram: Know that your seed shall
be a stranger in a land that is not theirs, and shall serve them; and
they shall aﬄict them four hundred years” (Genesis : ). The
journey Joseph took to his brothers set in motion the descent of
the Jewish people to Egypt.

?יה ְ ּבנֵי
ִּ
ּ  וְ ָלא ֲהו ּו ֵל.״כי ָא ַמר ֵאין ִלי ֵבן״
 ״וַ יִּ ָ ּו ְלד ּו ְל ַא ְב ׁ ָשלוֹם ׁ ְשל ׁ ָֹשה ָבנִים:וְ ָה ְכ ִתיב
:ימי
ִ ִּו ַּבת ַא ַחת״! ָא ַמר ַרב יִ צְ ָחק ַ ּבר ַא ְבד
 ַרב ִח ְסדָּ א.ׁ ֶשלּ ֹא ָהיָ ה לוֹ ֵ ּבן ָהגוּן ְל ַמ ְלכוּת
 ָּכל ַה ּ ׂש ֵוֹרף ְּתבו ָּאתוֹ ׁ ֶשל: ְ ּג ִמ ִירי,ֲא ַמר
 וְ ִאיה ּו,יוֹר ׁשוֹ
ְ ִיח ֵ ּבן ְל ֲח ֵבירוֹ – ֵאינוֹ ַמ ּנ
ֹאמר ֶאל
ֶ  ״וַ יּ: דִּ ְכ ִתיב,יוֹאב
ָ יה ִל ְד
ּ ֵַק ְּלי
יוֹאב ֶאל יָ ִדי וְ לוֹ ׁ ָשם
ָ ֲﬠ ָב ָדיו ְרא ּו ֶח ְל ַקת
ְ ׂשע ִֹרים ְלכ ּו וְ ַה ִ ּציתו ָּה ָב ֵא ׁש וַ יַּ ִ ּצית ּו ַﬠ ְב ֵדי
.ַא ְב ׁ ָשלוֹם ֶאת ַה ֶח ְל ָקה ָ ּב ֵא ׁש״

The Gemara continues its discussion of Absalom. The verse states
concerning Absalom: “For he said: I have no son to keep my name
in remembrance; and he called the pillar after his own name; and
it is called Absalom’s monument to this day” ( Samuel : ). The
Gemara asks: And did Absalom not have sons? But isn’t it written:
“And to Absalom there were born three sons, and one daughter”
( Samuel : )? Rav Yitzĥak bar Avdimi says: He meant that
he did not have a son worthy for royalty. Rav Ĥisda said: It
is learned as a tradition: Anyone who burns the produceN of
another does not leave a son to inherit from him, and he, Absalom,
burned the produce of Joab, as it is written: “Therefore he said to
his servants: See, Joab’s field is near mine, and he has barley
there; go and set it on fire. And Absalom’s servants set the field
on fire” ( Samuel : ).

? ִמי דָּ ֵמי. ִמ ְריָ ם״ וכו׳,״וְ ֵכן ְל ִﬠנְיַ ן ַה ּט ָוֹבה
!יוֹמי
ֵ  ָה ָכא ׁ ִש ְב ָﬠה,ָה ָתם ֲח ָדא ׁ ַש ְﬠ ָּתא
 ו ְּל ִﬠנְיַ ן ַה ּט ָוֹבה ֵאינוֹ:ימא
ָ ֲא ַמר ַא ַ ּביֵ י – ֵא
.ֵכן

§ The mishna teaches: And the same is so with regard to the

 ָהא ״וְ ֵכן ְל ִﬠנְיַ ן ַה ּט ָוֹבה״:יה ָר ָבא
ּ ֲא ַמר ֵל
 וְ ֵכן: ָה ִכי ָק ָתנֵי,ָק ָתנֵי! ֶא ָּלא ֲא ַמר ָר ָבא
עוֹלם
ָ  ו ְּל,אוֹת ּה ִמדָּ ה
ָ ְל ִﬠנְיַ ן ַה ּט ָוֹבה – דִּ ְב
.טוֹבה ְמרו ָ ּּבה ִמ ִּמדַּ ת ּפו ְּר ָﬠנוּת
ָ ִמדָּ ה

Rava said to him: But the tanna taught in the mishna: And the
same is so with regard to the reward of good deeds. Rather, Rava
said: This is what the mishna is teaching: And the same is so
with regard to the reward of good deeds. It is rewarded with the
same measure, i.e., a person is rewarded in the same manner as
the good deed, but the measure of good is always greaterN than
the measure of punishment. Therefore, Miriam was rewarded in
the same manner as, but in a greater measure than, her deed.

NOTES

Anyone who burns the produce, etc. – ָּכל ַה ּ ׂש ֵוֹרף ְּתבו ָּאתוֹ
וכו׳: This punishment is measure for measure. Just as one
destroyed the produce of another, he is also punished by
not having produce, i.e., progeny (Iyyun Ya’akov).
One hour – ח ָדא ׁ ַש ְﬠ ָּתא:ֲ Tosafot write that one hour is not
be taken literally, but indicates a short amount of time.
But the measure of good is always greater – עוֹלם ִמדָּ ה
ָ ו ְּל
טוֹבה ְמרו ָ ּּבה:
ָ Tosafot ask: Why doesn’t the punishment for
the sin of the spies, which included the Jewish people
wandering in the wilderness for one year for each day
the spies surveyed Eretz Yisrael, prove that the measure
of punishment can be greater than the measure of good?
In the Yefe Toar it is explained that the wandering in the
wilderness should not be viewed as a punishment. This is
because the punishment actually was that all the males
of that generation would die in the wilderness. Therefore,
the extended time they wandered was to their benefit,
because their lives were thereby prolonged.

reward for good deeds. Miriam waited for the baby Moses for one
hour at the shore of the Nile; therefore, the Jewish people delayed
their travels in the desert for seven days to wait for her when she
was smitten with leprosy. The Gemara asks: Are these matters comparable? There, Miriam waited one hour,N while here, the Jewish
people waited for her for seven days. Abaye said: Say this with a
slight change: And with regard to the repaying of good it is not so,
as a person is not rewarded precisely measure for measure, as the
reward may be greater than the good deed.

. פרק א׳ דף יא. sota . Perek I . 11a

63

