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FOREWORD

he moments were pregnant with expectation. The entire Lubavitch com-

munity of Crown Heights and thousands of guests from around the world
were gathered in 770. Telephone connections were made with Lubavitch centers
throughout the world.

But the table where the Rebbe would sit and deliver his farbrengens had not
been set up....

In 5738 (1977), on the eve of Shemini Atzeres, in the middle of Hakkafos, the
Rebbe had felt chest pains. Everyone was asked to leave the shul except for a
small minyan. He completed the Hakkafos, went up to his room, and began
receiving medical treatment. It was discovered that he had undergone a severe
heart attack; he would undergo a second in the early hours of the following
morning.

The chassidim were in utter shock throughout those two nervous days of
celebration. On the one hand, Shemini Atzeres and Simchas Torah are days
- indeed, the days - of rejoicing. On the other hand, with the Rebbe unwell,
how could one genuinely rejoice?!

Towards the late afternoon on Simchas Torah, the Rebbe’s secretariat notified
the chassidim that after the conclusion of the holiday, the Rebbe would speak
from his room. Anxiously, throughout the world, those who held the Rebbe
dear gathered, awaiting his words.

Shortly after Havdalah was recited, the Rebbe’s voice could be heard. Since the
Rebbe spoke from his room and hardly any chassidim were present, his words
were not preceded by a niggun nor were they punctuated by any niggunim - his
entire address was delivered all at once. Nevertheless, from their content and
style, the chassidim appreciated that in published form, it was appropriate to
separate the Rebbe’s words into a maamar, a formal chassidic discourse, and
sichos, talks. His words were later transcribed submitted to the Rebbe, who
edited them and assented to their formal publication. In the pages that follow,
that maamar appears in English translation for the first time.
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WHEN THE ESSENCE IS REVEALED

The maamar summarizes the Jews’ service during the month of Tishrei, un-
derscoring how the essential connection all Jews share with G-d is expressed
by all the festivals of the month. The core of every Jew’s soul is an actual part
of G-d. Each of the festivals of Tishrei inspires us to draw this potential from
the hidden reaches of our hearts to our conscious minds.

As a natural consequence, these festivals also emphasize the theme of achdus,
Jewish unity. For when the essential Divine potential at the core of the Jewish
soul is expressed, all divisions among Jews are erased and the essential con-
nection we all share is highlighted.

“AND YAAKOV PROCEEDED ON HIS WAY"

Although the holidays of Tishrei raise a Jew above his ordinary level of expe-
rience, they are not intended to be insular events, spiritual peaks that remain
transcendent, above connection to our everyday lives. On the contrary, a Jew’s
Divine service involves harnessing the essential energy generated by these
festivals and drawing it down into his day-to-day reality. In simple terms,
throughout the duration of the entire year, a Jew’s conduct should evince the
fact that he experienced an arousal of the essence of his soul during the Tish-
rei holidays. Even though days, weeks, and months elapse, nevertheless, the
spiritual awakening of that month should not fade. but rather continue to exert
its influence throughout the coming year.
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To comprehend the theme of Simchas Torah:

There is a well-known question:' Why does the
rejoicing (of Simchas Torah)

entail taking a Torah scroll while rolled and cov-
ered with its mantle

at which point, it is impossible to study it
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and dancing with it?

Although the Torah is described with the verse,’
“It is your wisdom and your understanding,” the
quintessence of intellectual development,

nevertheless, on Simchas Torah the manner in
which this rejoicing is experienced is not through
study and analytical thought

but through dancing.

Therefore, the rejoicing of Simchas Torah is expe-
rienced by all Jews,

even the simplest of folk, who share no connection
to matters of comprehension and understanding.

1. See the maamarim entitled BeYom HaShemini Atzeres, 5689 and 5706; the maamar entitled Etz Chayim,
5699; the maamar entitled Lehavin Inyan Simchas Torah, 5705 and 5706.

2. This is particularly true in view of our Sages’ statement (Gittin 60b): “Words of the Written [Law] are not

permitted to be said by heart””
3. Devarim 4:6.
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[Moreover, at the time of the rejoicing and danc-
ing of the hakafos of Simchas Torah people who
during the rest of the year evince no apparent
connection to and identification with [matters]
of Torah are also drawn in,

as can be seen in actual fact.]

This concept (that the rejoicing of Simchas Torah
relates to every Jew)

is also expressed by their dancing with a Torah
scroll - no one dances with a volume of Mishnayos
or Gemara —

ie., specifically the Written Law,

concerning which it is said that even one who does
not understand what he is saying must neverthe-
less recite the blessings over Torah study before
studying the Written Law.! In contrast: “With regard
to the Oral Law, if one does not understand its mean-
ing, [his recitation of the words] is not considered
study at all.™

All Jews thus share a connection to the Written Law. On the other hand, there are
those who on a conscious level do not relate to the Oral Law. This leads to a deeper
point: When a connection is dependent on one’s understanding, it is the person’s

4. The Alter Rebbe’s Shulchan Aruch, Hilchos Talmud Torah 2:12-13; consult the sources cited there.
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mind that is involved, not his fundamental “I,” who he really is. A connection
that is not dependent on understanding, by contrast, is capable of touching his
essential being.

T29W 12 7Y 1121071 Since the requirement to recite the blessings over
%y X371 77307 N272  Torah study is mandated by the Torah, which is the
JMR 0790 "% 5 Torah of truth,

12V LIWD T it goes without saying that this reflects the true
,MIROYT X7 reality,

X V7 XPW 71030 that even a person who does not understand
730 X IR U MRR  what he is saying when studying the Torah draws
down G-d’s infinite light -

nIanI Mgy Y1 - and indeed, His very Essence and Being (the
(779173 1031)  Giver of the Torah)

%W 779R32  into the Torah he studies.

The expression used is kore baTorah, “he reads the Torah.” The Hebrew word kore
also means “call” Reading the Torah is calling to G-d - indeed, calling Him forth
- and drawing down His essential light into the Torah.

P73 ¥170 03 There is another well-known question:*

nonw P n? Why is Simchas Torah celebrated on Shemini
NIRY °PRYa NN Atzeres

23v-092 YR yI127)  (and in the Diaspora, on the second day of Shem-
,(NRY °PRWT W ini Atzeres)?

798 77 7798077 It would seem that we should celebrate with the
nivaws ap2 ni°7?  Torah on Shavuos, the festival of the Giving of
210790 1P 121 the Torah.

5. Or HaTorah, Devarim, Vol. 4, p. 17791t., the maamarim entitled BeYom HaShemini Atzeres, 5689 and 5706.
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SUMMARY
Many of the maamarim concerning Simchas Torah often focus on two concepts:

a) that the rejoicing of Simchas Torah entails celebrating with a Torah scroll while
rolled up and covered with its mantle, and

b) the reason that Simchas Torah is celebrated on Shemini Atzeres and not on
Shavuos, the festival of the Giving of the Torah.

To explain the first concept: The Torah is described as “your wisdom and your under-
standing.” Nevertheless, the manner in which this rejoicing is experienced is neither
through study nor analytical thought, but specifically through dancing. Therefore, the
rejoicing of Simchas Torah is experienced by all Jews, even those who are not at all
able to comprehend and understand the Torah, and even those whose connection
to the Torah is not apparent throughout the rest of the year.

For this reason, Simchas Torah is celebrated by dancing with a Torah scroll, i.e., the
Written Law, for a Jew's connection to the Written Law is not dependent on his
understanding or knowledge.
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Chassidus' offers the following explanation to
resolve the second question mentioned above

based on the Midrash? that states:

“It would have been appropriate that the conclud-
ing festival of the holiday of Sukkos be removed 50
days from it like the concluding festival of Pesach
(i.e., Shavuos).

There is, however, a difference between these two.
With regard to Shemini Atzeres, the concluding
festival of the holiday of Sukkos, the Jewish people
are making a transition from summer to winter,
and

as such they do not have a sufficient number of days
to go and then return,” for the rainy season begins
shortly after Sukkos.

“To illustrate with an analogy: It is like a king
who had many daughters,

some of whom were married and lived near their
father, while others were married and lived in dis-
tant places.

One day, they all came to inquire about the wel-
fare of their father, the king.

1. The maamar entitled BeYom HaShemini Atzeres, loc. cit.

2. Shir HaShirim Rabbah 7:2 (2).

3. l.e,, to go home and return for a second festival.
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The king said: “Those of my daughters who are
married and live nearby have ample opportunity
to go and return;

those who are married and live far away don’t
have the opportunity to go and return soon.

Now, while they are all still with me here, let us
all make a festival of one day and rejoice together
with them’

Similarly, in the analogue: With regard to the fes-
tival following Pesach, when the Jews are making
the transition from winter to summer, the Holy
One, blessed be He, said, “They have sufficient
opportunity to go and return’

However, with regard to the festival following
Sukkos, since they are making the transition
from summer to winter,

the Holy One, blessed be He, says, ‘they do not
have a sufficient number of days to go and return’

As such, ‘While they are still here, let us all make
a festival of one day and rejoice.”

This explains why Simchas Torah is celebrated
on Shemini Atzeres.

For the “one day” when all the “daughters” come
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[i.e., the daughters of Zion and Jerusalem, the
souls of the Jewish people’]

to inquire as to the welfare of their Father, the
King,

refers to Yom Kippur.

Afterwards, the King says, “Let us all make a fes-
tival of one day and rejoice together”;*

this refers to Simchas Torah,

(which was ordained by our Sages to be celebrated
on Shemini Atzeres),

and is referred to as “one festival,” similar to the
“one festival” of Yom Kippur.

As will presently be explained, Yom Kippur and Simchas Torah share a commonal-
ity in that they both express the essential dimension of the Jewish soul. Therefore,
“all the daughters,” the entire Jewish people, are aroused on those days.

SUMMARY

The Midrash explains the reason that Shemini Atzeres is celebrated directly after
Sukkos (in contrast to Shavuos, which is celebrated 50 days after Pesach) with an
analogy of a king, whose daughters all come from far and near to visit their father on
one day, which refers to Yom Kippur. In appreciation of their visit, the king decides
to establish one day of celebration - Simchas Torah - to rejoice together with them.

4. Likkutei Torah, Shir HaShirim, p. 6¢, 22b; Or HaTorah, Shir HaShirim. p. 89ff.

5. See the maamar entitled BaYom HaShemini, 5689, and the maamar entitled Lehavin Inyan SimchasTorah,

5706.
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This section further develops the concept introduced in the previous section: that
on “one day” - Yom Kippur, “all the daughters” — all the Jewish souls, “come to in-
quire about the welfare of their Father, the King.” Afterwards, the King ordains that
“one festival” — Simchas Torah - be established, to celebrate together with them.

1 D by 177211 This concept can be better understood based on
177) 299 IR2MW  the explanations (appearing in the maamar enti-
(2Wn niop2  tled BeSukkos Teishvu):!

0>7¥9m73 220  that not only Yom Kippur and Simchas Torah, but all

071 Wn WINT  the festivals of the month of Tishrei, reflect the

Ralghs 5W 7122 level of achas, the unique core of the Jewish soul that
is one with G-d.

Although the Hebrew word achas is translated literally as “one,” the intent in this
context is not the first in a numerical sequence; rather, it refers to a singular unique-
ness and oneness for which there are no appropriate terms. In describing G-d as
“one,” the intent is not merely that He is the one and only G-d, but rather that He
is unique and distinct, an entirely different type of being than all other existence.

Similarly, such a dimension of oneness is vested in the soul of each and every Jew.
All the festivals of Tishrei highlight this dimension and bring it to the fore.

MWD URI %Y m377  To explain: With regard to Rosh HaShanah, our
2719109271 99R  Sages state:> “The mitzvah of the day is performed
JDIW2 093 NN with the shofar.”

WRIT 03w 72 717,923 The intent is that Rosh HaShanah is distinct from
IRV P12 XI7 MWT  the other festivals because of this one mitzvah,
NOX 71¥R3 X7 07YINT

1. The maamar entitled BeSukkos Teishvu, 5738 (Toras Menachem, Sefer HaMaamarim Melukat, Vol. 1, p.
134fF.).

2. Rosh HaShanah 26b.
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3. Hilchos Teshuvah 3:4.

(i.e., a singular and unique mitzvah,)
the mitzvah of shofar.

And with regard to this very mitzvah that
Rambam states,’ “It is “a Scriptural decree,”

a Divine command that transcends reason and intel-
lect and reflects the essential G-dly core of the soul.

True, the mitzvah of shofar also alludes to the
loftiest rungs of the service of teshuvah,

(as Rambam continues:* “It contains an allu-
sion....”) Thus, it also possesses a dimension that
relates to intellect.

Nevertheless, its primary dimension is that itisa
Scriptural decree that transcends intellect.

Similarly, Yom Kippur,

[the conclusion of the Ten Days of Teshuvah
between Rosh HaShanah and Yom Kippur,]*

4. Since both the beginning and conclusion of these ten days are characterized by this essential oneness, all the interven-
ing days share a connection to this dimension.
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33 227 NOR N2 XY embodies the aspect of “oneness” in the three
WD) MW 02IvT NIrna  aspects of olam (space),’ shanah (time),® and
nefesh (soul).

Sefer Yetzirah explains that all existence comprises three dimensions: olam, sha-
nah, and nefesh. Yom Kippur represents the quintessence of each of these three
dimensions:

NI n3 n72Y3Y  The unique Divine service of Yom Kippur was
X°71 0719373 097 performed in the Holy of Holies,
DYTRH U

,(@Ip1) m’gw*g noR nna  the dimension of achas, oneness, in space,

The Holy of Holies embodied the ultimate fusion of finiteness and infinity, as our
Sages comment:” “The place where the Ark was situated did not take up any space”
Now, precise measure was of utmost significance in the Beis HaMikdash. There
were ten cubits from the eastern wall of the Holy of Holies to the eastern side of
the ark, and ten cubits from its western wall to the western side of the ark; the ark
itself was a cubit-and-a-half wide. Yet the width of the entire chamber was only
20 cubits! Despite the fact that the ark measured 2.5 by 1.5 cubits, it did not take
up any space; it revealed a dimension of infinity within the finite dimensions of
this world.

RIp3Y 01937 017 01°2  on the day of Yom Kippur, which the Torah® refers
,AY2 NOR DW2  to as achas beshanah, “once a year,”

,(J27) MW NOX N2 the dimension of achas, oneness, in time.

Our Sages’ explain that evil wields no power on Yom Kippur. The numerical value
of the letters constituting the Hebrew word HaSatan (jown), the name of the angel
of evil, is 364. There are 365 days in the year. By nature, the limitations of this world

5. Literally, “world.”
6. Literally, "year."
7. Yoma 21a.

8. Vayikra 16:34.
9. Yoma 20a.
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empower the Satan. However, on one day every year, Yom Kippur, the Satan wields
no power, because Yom Kippur is above the ordinary structure of time.
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10. I Divrei HaYamim 23:13.

And this service was performed by the Kohen
Gadol, the High Priest,

[it is only that the Kohen Gadol acted as the agent
of the entire Jewish people,]

about whom it is written:* “And He distinguished
Aharon, to sanctify him as most holy;”

representing the dimension of achas, “oneness,”
in soul. The Kohen Gadol was not merely holier and
elevated above the other priests; he was in a different
category entirely.

Similar concepts apply with regard to the festival
of Sukkos.

The sukkah [- the mitzvah of dwelling in the
sukkah defines the theme of the entire festival, as
reflected in the fact that it

is to be fulfilled throughout all seven days of
Sukkos,

from the first moment the festival begins -]

emphasizing the concept of achdus, unity (the
dimension of achas) that encompasses the entire
Jewish people,
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271310927 MRMD  as our Sages state:! “All the Jewish people are
7%70° Y2 0"1%7  worthy of dwelling in one sukkah.”
DX 7292 287

The oneness of the Jewish people reflected by the sukkah is an expression of the
essential dimension described above. Since the sukkah reveals a light that tran-
scends the natural dimensions of existence, it is capable of uniting the entire Jewish
people, disparate though they may be.

N1¥»32 03 X317 72 9221 Similar concepts apply with regard to the mitz-
01’1 "1 N2°0)  vah of taking the four species

TWRIY XN AVY]  [whose spiritual theme is to draw down the
(NOX 7207) PR3 encompassing light (of “one sukkah”) and inter-
,N1°192  nalize it.]”

For this reason, according to Kabbalah, the mitzvah of taking the four species
should be performed in the sukkah.

19X 00 I IR '7;:;1{?' Each of the four species reflects and emphasizes
IR 120y WA 2] the concept of achdus, unity.

Our Sages" stipulate that a [ulav may be used for the mitzvah only if its leaves are
bound together. The only species of myrtle that may be used for the mitzvah is one
that which has successive rows of three leaves each. In each row, the three leaves must
be level with each other, with no leaf significantly higher or lower than another." The
species of willow used also expresses the concept of unity, since it grows in clusters.*

,22170X832 19271 In particular, this is true with regard to the esrog,

11y W3Tn 92W  in which the theme of unity is emphasized to an
NI TV MINRT  even greater degree.

11. Sukkah 27b.

12. Siddur im Dach, p. 265a; the series of maamarim entitled Yom-Tov shel Rosh HaShanah, 5666, p. 32, et al.
13. Sukkah 32a.

14. Ibid. 32b.

15. Shabbos 20a. See also the series of discourses entitled VeKachah 5637, ch. 87.
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"1 9792 127W]  [For this reason, in the order of the four species
2N22YW 0°P» mentioned in the Torah,'

77912970 03W)  (for the order in which the Torah mentions con-
(7R RI7T cepts is also an element of the Torah, indicating
sequence and priority)

3I0Rn X°7 770037 the first of the four species mentioned is the esrog,
173 7Y “the fruit of a beautiful tree”].*

X3 30RY 7 717 The reason that the Torah describes an esrog in
977 7YY 72 0W2 23022  this manner (using the term 977) is to allude to the
concept that

322°X2 97V °07 X371 it abides on its tree perennially, from one year to
;WY MIWn  the next.”

»3W DX 290 RITW 3T An esrog tolerates the climatic fluctuations of all
,TAWT WY 0>77IRT T four seasons of the year.

Generally, fruits are able to grow in one only climate. Hence, the variation in the
seasons determine the growing season of the different species. The esrog is unique
in that its growth is not harmed by these climactic changes.

XITY P71 X?) WX 791 (Indeed, not only does it tolerate all these climac-
027X 92 NX 9290 tic fluctuations;) it actually thrives due to them.
.07 273 X (RDR

This reflects a unique dimension of achdus. The fact that the esrog develops and
even thrives from all these diverse climactic influences demonstrates that it is not
solely defined by any particular one of them, and is therefore capable of uniting
them all.

16. Vayikra 23:40.
17. Sukkah 35a.
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NIRRT 173927 The unity embodied in the esrog serves as the source
7703 JUR MINRAW  from which unity is drawn down into the other
,0°1°1 ’37 IRW2  three species.

33W 1737 10V 1970 Therefore, the requirement that the other three
23INRM 007 0PN species also be “beautiful” - hadar - is derived
from the esrog."

Although our Sages are referring to the quality of hadar, beauty, in a simple, physical
sense, from the explanation that hadar refers to the concept of unity in that the esrog
grows and thrives from these seasonal fluctuations, it can also be understood that the
977, “beauty” of the esrog results from combining these variations, i.e., it is a reflection of
the essential unity it manifests.

When the Torah derives one concept from another, it indicates that the former
is the source for the latter. Thus, the fact that our Sages derived the requirement
that the other three species also be 170, “beautiful” from the esrog indicates that
the dimension of unity — which is the source for the esrog’s beauty - that exists in
the other species also derives from the esrog.

T0X 72W 117 70911 In addition to the fact that each of the four spe-
77 0°Pn 138 cies individually reflects the concept of unity, as
,DITIRT 72V %Y explained above,

n'_7’t_9;3 11%13 737 the mitzvah of taking the four species is to bring
IMR? RO 0OPN T together all four species,
ORI "7 22 X

Q3107 "7 Yy 01Y  which as the Midrash relates” alludes to the four cat-
287071220 egories of Jews:

The esrog represents a Jew who is distinguished by excellence in both Torah study
and the fulfillment of mitzvos; the lulav, one who is distinguished by excellence
in Torah study but not in the fulfillment of mitzvos; the myrtle, one who is distin-

18. Sukkah 31a; the Alter Rebbe’s Shulchan Aruch, sec. 645:2.
19. Vayikra Rabbah 30:12.
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.0%W 2292 71987 WYY NAR 771K 021 WY W

guished by excellence in the fulfillment of mitzvos but not in Torah study; and the
willow, one who is not distinguished in either of these fields.

The point of this mitzvah is to unify all four categories of Jews

092 Wy? 77w that “they all bond as one company to carry out
niwy? nox 77938 Your will with a perfect heart
-07W 2372 3187

SUMMARY

All the festivals of the month of Tishrei reflect the level of achas, the unique core
of the Jewish soul that is one with G-d. Thus, Rosh HaShanah is distinguished by
the mitzvah of shofar, “a Scriptural decree” transcending the intellect. Yom Kippur
is a singularly unique day, distinguished by the High Priest’s entry into the Holy
of Holies. Similarly, Sukkos is characterized by achdus, unity, as reflected by our
Sages' statement: “"All the Jewish people are worthy of dwelling in one sukkah.” This
theme is also reflected by the mitzvah of the four species: each individual species,
beginning with the esrog, points to this quality and it is further emphasized by the
mitzvah as a whole, which signifies bringing together all the different types of Jews
together in unity.

20. The High Holiday liturgy.
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n°3% 927w >702 1371 In order for true unity
nPRRRT NITRDTD

(X272 N27) (and lasting unity) to be forged
287077000 13 22 YW among the four categories of Jews,

These two concepts - true unity and lasting unity — are interdependent. For unity
to be lasting, it must be true, i.e., it must reflect an essential factor common to
all those brought together. Unity that comes as a result of an external factor is
dependent upon that factor; when that external factor is absent, the unity will
also come to an end.

Ryt %y X7 it must be engendered by teshuvah. Teshuvah
means “return,’” i.e., the soul’s return to its essential
G-dly core.

X7 723WNT 173V 1377 For teshuvah transcends division.

Every Jew shares the same essential G-dly core, every Jewish soul is “an actual
part of G-d from Above? As a result, teshuvah erases all divisions among Jews
and generates unity.

XpYW3a X7 1990 Therefore, it occurs “in one instant and in one
X0 Y3121 X777 moment,”

i.e., teshuvah is essentially above time, making possible the expression of a Jew’s
inner G-dly core, which transcends the limits of this world, including the limits
of time and space. Nevertheless, since a Jew lives in this world, within the limits
of time and space, teshuvah also takes a measure of time. However, inasmuch as it
expresses a Jew’s essential G-dly core, it is not defined by the ordinary structures

1. See Likkutei Sichos, Vol. II, Shabbos Shuvah (adapted in Timeless Patterns in Time, Vol. 1 p. 33).
2. Tanya, ch. 2.
3. Zohar, Vol. 1, p. 129a.
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of time. Thus, it is not quantified in hours and minutes, but instead, can occur in
but one instant and moment.

7°3aY w933 3717 This constitutes the difference between the First
171¥) NIIWXRI7 NIN?  Tablets (which reflect the Torah as it exists in its
(7YY I8N 7NT  own right)

1°1y) N9°3W3 NIN%2  and the Second Tablets (which reflect the Torah
(2N > %Y 7790 as it is motivated by feshuvah).

This is the reason that the Second Tablets were given on Yom Kippur, the day of
teshuvah and forgiveness.

nin% 3p% 7920 In order to receive the First Tablets, Moshe
Wi 77 DIWRIT  remained on Mount Sinai for 40 days.
0P DY 7732

7YawT 71007 Y 031 Moreover, this was preceded by the seven-week

77 900R NIVIAW  preparatory period of Sefiras HaOmer, the Counting

170109 W of the Omer, as it is written:* “You shall count for
yourselves seven weeks.”

True, the mitzvah of counting the Omer was given at Mount Sinai when the entire Torah
was given. Nevertheless, as Ran writes in his gloss at the end of Tractate Pesachim, the
seven-week period from the Exodus until the Giving of the Torah is the source of the
mitzvah “You shall count for yourselves seven weeks.” As the Zohar states,’ after the
Exodus from Egypt it was necessary that there be seven weeks of preparatory service
before the Giving of the Torah. Since the Torah was given within the structures of this
world, i.e., time and space, its transmission also involved time.

nin%2 12 XYW 7n  In contrast, giving the Second Tablets did not
,N1°JW3  involve a protracted period of time. True, Moshe also
remained on Mount Sinai for 40 days before receiving

the Second Tablets. However,

4. Devarim 16:9.
5. Zohar, Vol. 111, p. 97b.
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the purpose of the 40 days during which Moshe
remained on the mountain was

(primarily) so that Moshe could motivate the
Holy One, blessed be He, to be reconciled with
the Jewish people joyously and wholeheartedly.c

Afterwards, i.e., after Moshe accomplished that rec-
onciliation, the Second Tablets were given in one
instant.

For the Second Tablets reflected the Torah as it is connected with teshuvah, which
transcends the limits of this material world.

nnR] 77 7123y 73T
ROYY3 X7 WY
(X7 Y3731 X710

AAVNT 1IVY U
931 nPvnY RN
2N AT

RN TWNY 2397
(0PYIYT) NI

WDIT NINYY] NI1°1D3
2ynY Xon 91 IrnaY

6. Rashi, Shmos 33:11.
7. Likkutei Torah, Devarim, p. 65a.

This concept [- that teshuvah occurs in one
instant and in one moment -]

emphasizes that teshuvah transcends all limits
and boundaries.”

For true teshuvah reaches (and encompasses)
the innermost dimension and very essence of
the soul,

a dimension that transcends the limits of this world
and which is therefore above any division,
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the aspect of achas, oneness, described above in
sec. 3,

(and which hence occurs in one instant and in one
moment),

within the soul.

On this basis, it is understood that through
teshuvah, unity is forged among all the diverse
categories of Jews, to borrow the wording of the
verse,®

“from the heads of your tribes... up to and includ-
ing your wood-hewers and your water-drawers,’
comprising all ten categories of Jews® mentioned in the
above verse.

Moreover, the unity forged from these categories of
Jews is of an essential nature, as reflected in the begin-
ning of the verse” “You are all standing firmly...”

Since the verse continues and enumerates all ten categories, why does it begin
with “You are all”? Because it highlights the essential core of the soul, which all

Jews posess equally.

When that level is tapped, the Jews

1712 231 1R 00w

“stand firm?”

Moreover, as the term 0231 implies, their firm stance reflects a strength that tran-
scends the limits of this world. Thus, we find the wording'® “the deputy (231) of
the king,” i.e., the Jews stand firm with the strength of a king."

8. Devarim 29:9-10.

9. Which reflect the ten Sefiros Above.

10. I Melachim 22:48.

11. Or HaTorah, Devarim, Vol. 3, p. 1201.
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The Jewish people become kings and masters
over the entire existence of the world.

This begins with their being inscribed and sealed
for a good and sweet year, with revealed and
apparent good, not only in the spiritual sense, but
within ten handbreadths of the earth, i.e.,

in material matters, as well. The blessings also
encompass the material

because, when this essential level is tapped, there
is no distinction between the spiritual and the
material,

nor between what is above, in the spiritual realms,
and what is below, on this material plane.

For this rung encompasses the entire Spiritual
Cosmos,

and, indeed includes even the levels above the Spir-
itual Cosmos.

On this basis, we can understand the Midrashic pas-
sage quoted previously: One day, all the daughters
came to inquire about the welfare of their father,
the king.

In response, the king said: “Let us all make a festival
of one day and I will rejoice with them.”
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190382 92W) I0X 0 The “one day” (on which all the daughters came
7700 0390 YIXWY  to inquire about the welfare of their Father, the
,0°7923 01 X371 (0’2 King) is Yom Kippur,

» « >

YT NAX  referred to as “once a year,” “one” in the realm of
shanah, time, for it is a day on which G-d’s essential
oneness is manifest,

,(WDIT 07997 nOX 03) (and also “one” in the realms of olam, space, and
nefesh, soul).

This is reflected in the service of the Kohen Gadol in the Holy of Holies, as ex-
plained above in sec. 3. Since G-d’s essential oneness is manifest on this day, the
essential dimension of every Jew comes to the fore in heartfelt teshuvah, their
“inquiry as to the welfare of their Father, the King”?

T°2Y1 92 I0R JWR 177 From this is drawn forth G-d’s response, “Let us
15 290-09 71 192 all make a festival of one day,’

IR Non %Y °’pW  which refers to Simchas Torah,

R 01 12 03 XMW which is also represents the aspect of “one day”
,(290-01 1)  (“one festival”)

.NAX Nn2  a day on which G-d’s essential oneness — achas - is
manifest.

The Jews’ celebration of the Giving of the Second Tablets on Yom Kippur - the
Torah as it is connected to teshuvah — occurs on Simchas Torah. Hence, all Jews,
even those whose connection to the Torah is not evident throughout the year (see
above, sec. 1), are inspired to celebrate with the Torah.

12. The wording of the Midrash gives us insight into the nature of teshuvah. Yom Kippur is described as the day on which
the daughters come to inquire as to “the welfare of their father, the king.” The focus is not on “the daughters,” the Jewish
people - that Yom Kippur is the day of judgment or the day on which the Jews turn to G-d in teshuvah - but rather on “the
day” on which they come to inquire as to “the welfare of their Father, the King.” The focus is on Him, not on them.
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SUMMARY

The unity of the Jewish people is brought about through teshuvah, for teshuvah re-
veals the core of the Jewish soul, which transcends the structures of this world. For
this reason, teshuvah occurs “in one instant and in one moment.”

On this basis, we can understand the difference between the Giving of the First
Tablets on Shavuos and the Giving of the Second Tablets on Yom Kippur. The First
Tablets reflect the Torah as it is drawn into the limits of the world. Hence, they
were given after a 40-day period. The Second Tablets, by contrast, were given as
a response to the teshuvah of the Jewish people. Hence, they were given “in one
instant and in one moment.”

When the essence of the soul is revealed through teshuvah, unity is forged among
all the diverse categories that comprise the Jewish people. This in turn draws down
a year of blessing and success in both material and spiritual matters.

Since Simchas Torah celebrates the giving of the Second Tablets on Yom Kippur,
i.e., the Torah as it is connected to teshuvah, it therefore encompasses the entire
Jewish people.
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The previous sections focused on the arousal of the essential core of the Jewish
soul throughout the month of Tishrei, and on Yom Kippur and Simchas Torah in
particular. Nevertheless,

n177IvNia 1371 the arousal of the aspect of achas, the essence of
W3aw noX n°nl7  the soul, which transcends division,
MPYINGR A7y

NINTI2 A°WNI? 1% must then be drawn into those levels of the soul
mp‘?rjzgn NIn2aw Wl that are structured according to the divisions pre-
vailing within the Spiritual Cosmos.

The Spiritual Cosmos is structured according to the pattern determined by the Ten
Sefiros. Similarly, every soul has ten powers that reflect - and originate in - these
Ten Sefiros.! Nevertheless, the soul possesses an essential G-dly core, which is un-
limited and undefined and, as such, transcends these ten powers.? Not only must
this essential core be aroused; its influence must be extended so that it permeates
and redefines the soul’s ten powers.

n17IvnaY 7 nna721  [To cite a parallel: The arousal of the essence of the
TR NP 1978 91 soul must be connected with a physical act -
PR WY

72w T 1wyn2 371 for example, the act of dwelling in the sukkah,
, 0% '3 n'_v*v; ,1202 taking the four species, or dancing with one’s feet
[2°9312 79P7  on Simchas Torah].

As explained previously, Sukkos and Simchas Torah are manifestations of the
dimension of achas, the essential core of the soul. However, the soul’s essential
power is drawn into and expressed by the actual performance of the mitzvos and
customs observed on these festivals.

1. Tanya, ch. 3.
2. See HaYom Yom, entry 21 Sivan.



n"Swn’'a,a7n nnnw Py pany

240

on OXIW° oW /13 00910 /I3 0°a¥1 QDX MARIY NRDY O T [2°0302
,APVIDA T30 WY Y 37NK 731,073 NAR NN T8N 270591377 19INA
NPMI) 039197 PIVAW PR % AR PIY A0IT TV DIV DWRIN
31 .MIPYANT NPR22 DAY NS D3 Q2 3% DPAR IR DRI (DR
7790 DRRYTY 021907 017 AR 01 NIPHAW L,7IWA 03 XIT IV W2 RIW

VIRIY *IRPY 7 7T
13 029D /13 0°2¥1 ONX

D71 PXY? Pov
0272”7 19R32

,073Y NOX NP3 T8N

WY 22 2 IR
,N1°071D2 0’10

D2°RAV D WRID

Iy 20N 7Y
on 2RIV

02727 13YW 11

723 PP P78
DY 91D 03 02
MpPnnT nrnaa

2y WDIa RINY 31923
Y3 D3 RIT AT 7T

07 X 0P NPnaY
7R NORYTI 01837

On this basis it can be understood why, after having
stated “You are all standing firm..” -

highlighting the fact that the entire Jewish people

),3

are united in a manner of 0%, “all of you,

that stems from the essence of the soul, the dimen-
sion of achas that they all possess, a dimension that
transcends their individual identities —

the verse then enumerates all ten categories of Jews
individually,

beginning with “the leaders of your tribes”

and extending to and including “your wood-hew-
ers and your water-drawers,”

i.e., the dimension of 0% (the aspect of achas),
the essence of the Jewish soul,

must be readily apparent in them, in the different
types of Jews, even as they exist with their discrete
identities.

The process described above regarding the dimen-
sion of soul should also be mirrored in the
dimension of time:

The aspect of “one day;” the essential dimension of
Yom Kippur and Simchas Torah,

3. See Likkutei Torah, Devarim, p. 44a.
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4. Avos 2:12.
5. Mishlei 3:6.

should continue to affect and steer a Jew through-
out all the days of the year

(beginning with Isru Chag, the day following the
festival of Simchas Torah).

Every detail of all one’s actions

(which are to be performed in the spirit of “All your
deeds shall be for the sake of Heaven™ and “Know
Him in all your ways”),’

should evince the fact that he has just now expe-
rienced an arousal of the essence of the soul on the
“one day” of Yom Kippur and Simchas Torah.

This should continue throughout the duration
of the entire year.

Even though days, weeks, and months may have
already elapsed since Yom Kippur and Simchas
Torah,

nevertheless, the essential arousal of “one day” has
not at all slackened

and retains its original intensity. This is possible
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because it originates in a dimension that tran-
scends any concept of division and change, G-d’s
Essence, about which it is said,®

“I, G-d, have not changed.”

It was previously explained that the arousal of the essential core of the Jewish soul
should infuse additional spiritual energy into the particular spiritual levels of every
individual Jew. In this section the maamar explains a parallel concept in the realm

of time. It now adds a further point:

nPnanY T o)
YRy 0K 017

NPTA2Y MWD R 223
07N NIPPINT

03 ’1'73_7 .‘li_;?;{; a1 775_7
0% o7 Arnaa

Eliciting the essential aspect of “one day;,” which
transcends all divisions, draws it

into all the other days of the year, i.e., into those
aspects of time that relate to division and change,

and through this, the essential dimension of “one
day” is also elevated to a higher level.

When the diverse elements existing within the realm characterized by particular
divisions and distinctions respond to and reflect the arousal generated by the
essence of the soul, it has a reciprocal effect, eliciting a loftier dimension within

the essence of the soul itself.”

WY 7 777 7Y
T3 PY 219 TR VY

6. Cf. Malachi 3:6.

A parallel can be drawn between the above expla-
nations regarding the reciprocal effect brought about
by the arousal of the soul’s essence and with those
regarding the esrog:

7. See the maamar entitled VeAtah Tetzaveh, sections 11-12 (Lessons in Sefer HaMaamarim, Vol. 1, p. 402ff.), where this

concept is explained.
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2290 XI7W 71 XY WX that not only does the esrog tolerate climactic
XPR 07787 10 92 fluctuations from season to season, but rather these
0% P73 XITY  fluctuations actually contribute to its flourishing.

SUMMARY

The previous sections focused on the arousal of the essential core of the Jewish
soul throughout the month of Tishrei, in particular on Yom Kippur and Simchas
Torah. This section highlights the fact that the arousal of the level of the essence of
the soul that transcends division must be drawn into those levels of the soul struc-
tured according to the divisions that prevail within the Spiritual Cosmos. The Torah
alludes to such a process in the verse “You are all standing firm today, the heads
of your tribes... your wood-hewers and your water-drawers.” “You are all standing
firm today” refers to the essential dimension shared by all Jews, which unifies the
people into a collective. That dimension must be infused into all ten categories of
Jews, from “the heads” up until and including “your water-drawers.”

In a similar fashion, the essential influence of Yom Kippur and Simchas Torah must
be drawn into and affect a person’s conduct throughout the year. It should be read-
ily apparent every day of the ensuing year that the essence of one’'s soul has been
aroused on Yom Kippur and Simchas Torah. It is possible to accomplish this since
the soul's essence originates in G-d's Essence, which transcends change.

Drawing down the essence of the soul into its particular levels has a reciprocal effect,
elevating the essence of the soul above its natural level.
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May it be G-d’s will that all the above be realized
for every individual man and woman among the
Jewish people -

that they be blessed with a good and prosperous
year, replete with apparent and revealed good on
this material plane!

with regard to children, health, and sustenance
- and all this, in an abundant manner.

This refers both to children, health, and suste-
nance in the literal sense

as well as to children, health, and sustenance in
the spiritual sense’

(from which derive these matters in a literal
sense).’

May the Divine service of “And Yaakov proceed-
ed on his way,* encompassing even one’s material
matters, begin immediately after Simchas Torah,
amidst joy and gladness of heart.

1. The literal meaning of the Hebrew expression lemattah me’asarah tefachim is “below ten handbreadths,” i.e., not “above
the earth,” but rather manifest in one's material life.

2. See the end of Chanoch LeNaar; the maamar entitled VeHavayah Pakad es Sarah in Or HaTorah (Bereishis,

Vol. 4, p. 1510).

3. As reflected by the statements in Tanya, the beginning of ch. 3.

4. Cf. Bereishis 32:2.
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There are two statements of the Rebbeim concerning the beginning of the Divine
service of “And Yaakov proceeded on his way” - that the influence of the essential

Divine service carried out during Tishrei carry over into the ordinary days of the
coming year: One states that this service begins after Yom Kippur® and the other,
that it begins after Simchas Torah.¢ There is no contradiction between the two.
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[The Divine service of “And Yaakov proceeded on
his way” that begins after Yom Kippur’

refers to “one’s way” in spiritual endeavors, the
mitzvos

for during the four days between Yom Kippur
and Sukkos, the entire Jewish people are engaged
in preparations for the performance of the mitzvos of
the upcoming festival.

In contrast, the Divine service of “And Yaakov
proceeded on his way” that begins after Sim-
chas Torahe also refers to “one’s way” in regard
to those matters left to one’s individual choice,
conduct not mandated by Torah Law, i.e., one’s day-
to-day mundane activities.]

May we merit that on every day of the coming year
- including the weekdays, and how much more
s0, on the Shabbasos and festivals

(including Rosh HaShanah and Yom Kippur of
the following year )

5. The series of maamarim entitled VeKachah, 5636, sec. 96.
6. Sichos Acharon shel Pesach, 5695 (published in Sefer HaMaamarim 5711, p. 240).
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SUMMARY

Sec. 5 explained that the essential core of the Yom Kippur and Simchas Torah ex-
perience should be drawn down into the particular levels of Divine service a Jew
performs throughout the balance of the year. This section continues that theme,
asking for G-d's blessings that he be able to carry out the Divine service of “And
Yaakov proceeded on his way,” drawing down the essential dimension of the soul,
which had been aroused during the month of Tishrei, into all aspects of his everyday
life throughout the coming year.
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Since we are coming directly from Simchas Torah

and joy transcends all limitations and boundar-
ies, breaking through all restraints,'

the rejoicing of that day empowers us to break
through and nullify all the restraints and limita-
tions associated with our state of inner exile

as well as all the restraints and limitations asso-
ciated with exile in its literal sense.

And as a result, we will merit in the very near
future the fulfillment of the prayer “May our eyes
behold Your return to Zion in mercy;, >

with the advent of the True and Ultimate
Redemption, led by our righteous Mashiach.

May he come and lead us upright to our land
speedily in our days,

build the Beis HaMikdash in its place, and gather
in the dispersed of Israel.’

1. See the maamar entitled Samach Tisamach, 5657, p. 49ff.

2. The Shemoneh Esreh prayers.

3. Rambam, Hilchos Melachim, the end of ch. 11.
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SUMMARY

May the Redemption then proceed (until)* “I will
transform the nations to a pure tongue... and®
they will serve Him with a single purpose.”

and “Sovereignty will be G-d’s.”¢

The maamar concludes with a prayer that the joy of Simchas Torah break through
all boundaries, including the boundaries of exile, bringing about the Ultimate

Redemption.

4. Tzephaniah 3:9.

5. In Tzephaniah, loc. cit., the Hebrew word leavdo is written without a conjunctional vav translated as “and.”
Rambam, however, cites the word with a vav. See the footnote in the letter of 13 Tishrei, 5736 (published in

Likkutei Sichos, Vol. 14, p. 414).
6. Ovadiah 1:21.
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