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Th e Gemara answers: As Rav Ĥisda said in a similar context: Th is 
took place not in the Israelite courtyard, where the prohibition 
against sitt ing applies, but in the women’s courtyard. Here, too, 
the reading was in the women’s courtyard, where it is permitt ed 
to sit, as it does not have the sanctifi ed status of the Temple itself.

Th e Gemara raises an objection from a baraita (Toseft a ƫ:ƥƧ): And 
where does the High Priest read from the Torah scroll? He reads 
from it in the Temple courtyard. Rabbi Eliezer ben Ya’akov says: 
He reads from it on the Temple Mount, as it is stated: 

“And he read there before the broad place that was before the 
Gate of the Water” (Nehemiah Ƭ:Ƨ). According to this opinion, 
the High Priest would read from the Torah in the Temple court-
yard. Rav Ĥisda says in response: Th e baraita also means that the 
reading takes place in the women’s courtyard.

§ It is taught in the mishna that the High Priest receives the Torah 
scroll and reads the Torah portion beginning with the verse: “Aft er
the death” (Leviticus ƥƪ:ƥ), and the portion beginning with the 
verse: “But on the tenth” (Leviticus ƦƧ:Ʀƪ). Since these two por-
tions are not adjacent to each other, the High Priest skips the 
section between the two portions. Th e Gemara raises a contra-
diction from a mishna (Megilla Ʀƨa): One may skip sections when 
reading the haft ara in the Prophets,N H  but one may not skip
sections when reading in the Torah.

Abaye said: Th is is not diffi  cult. Th ere, in the mishna in tractate 
Megilla that teaches that one may not skip, the intention is that one 
should not skip if the sections are so far apart from one another 
that the delay caused by doing so will be of such length that the 
translator who recites the Aramaic translation will conclude his 
translation before the next section is reached. However, in the case 
of the mishna here, it is permitt ed to skip verses because the two 
passages are in close proximity to one another. Th e delay caused is 
of such short length that the translator will still not concludeH  
his translation.

Th e Gemara challenges this resolution: But isn’t it taught about 
this mishna in a baraita: One may skip sections when reading in 
the Prophets, but one may not skip sections when reading in the 
Torah. And how much may one skip from one passage to another 
in the Prophets? One may skip when the section skipped is of 
such short length that when the furling of the scroll is completed 
the translator will still not have concluded his translation. By 
inference, when reading in the Torah one may not skip at all.

Rather, Abaye said another explanation: Th is is not diffi  cult. In 
the mishna here, it is permitt ed to skip because both passages 
pertain to a single topic. Th ere, in the mishna in tractate Megilla 
that teaches that one may not skip, the halakha is referring to a case 
where the passages pertain to two diff erent topics.

And this is as it is taught in a baraita: One may skip sections 
when reading in the Torah when both sections pertain to a single 
topic, and in the Prophets one may skip from one section to 
another even if they pertain to two diff erent topics. And both here 
and there, one may skip only when the section skipped is of such 
short length that when the furling of the scroll is completed the 
translator will still not have concluded his translation.

ים,  נָשִׁ עֶזְרַת  בְּ א:  חִסְדָּ רַב  דַאֲמַר  כְּ
ים. עֶזְרַת נָשִׁ הָכָא נַמִי בְּ

י  עֲזָרָה; רַבִּ מֵיתִיבֵי: וְהֵיכָן קוֹרִין בּוֹ? בָּ
יִת,  הַר הַבַּ ן יַעֲקבֹ אוֹמֵר: בְּ אֱלִיעֶזֶר בֶּ

אֱמַר: נֶּ שֶׁ

Perek VII
Daf 41 Amud a

לִפְנֵי  ר  אֲשֶׁ הָרְחוֹב  לִפְנֵי  בוֹ  ״וַיִּקְרָא 
עֶזְרַת  א: בְּ יִם״; אָמַר רַב חִסְדָּ עַר הַמַּ שַׁ

ים. נָשִׁ

עָשׂוֹר״.  בֶּ וְאַךְ  מוֹת  אַחֲרֵי  ״וְקוֹרֵא 
גִין  בִיא וְאֵין מְדַלְּ נָּ גִין בַּ וּרְמִינְהִי: מְדַלְּ

תּוֹרָה! בַּ

כְדֵי  בִּ אן  כָּ יָא:  קַשְׁ לָא  יֵי,  אַבַּ אֲמַר 
לּאֹ  שֶׁ כְדֵי  בִּ אן  כָּ מָן,  הַתּוּרְגְּ יִּפְסוֹק  שֶׁ

מָן. יִפְסוֹק הַתּוּרְגְּ

בִיא וְאֵין  נָּ גִין בַּ וְהָא עֲלָהּ קָתָנֵי: מְדַלְּ
גִין?  מְדַלְּ ה  מָּ כַּ וְעַד  תּוֹרָה.  בַּ גִין  מְדַלְּ
לָל  מָן; מִכְּ לּאֹ יִפְסוֹק הַתּוּרְגְּ דֵי שֶׁ עַד כְּ

לָל לאֹ! לָל כְּ בַתּוֹרָה כְּ דְּ

אן  כָּ יָא:  קַשְׁ לָא  יֵי,  אַבַּ אֲמַר  א  אֶלָּ
נֵי עִנְיָינִין; שְׁ אן בִּ עִנְיָן אֶחָד, כָּ בְּ

עִנְיָן אֶחָד,  תּוֹרָה בְּ גִין בַּ וְהָתַנְיָא: מְדַלְּ
וְכָאן  וְכָאן  עִנְיָינִין,  נֵי  שְׁ בִּ  – בִיא  וּבַנָּ

מָן. לּאֹ יִפְסוֹק הַתּוּרְגְּ כְדֵי שֶׁ בִּ

 One may skip when reading in the Prophets – בִיא נָּ גִין בַּ  :מְדַלְּ
Rashi explains that it is permitted for one to skip passages in 
the Prophets but not in the Torah because the Torah describes 
the practical observance of mitzvot. It is possible that the 
listeners will either become distracted or confused when pas-
sages are skipped in the Torah and will not hear the relevant 
information.

However, if one is reading about a single topic and skips 
passages in a manner that does not create a recognizable 
interruption, the listeners will not become confused, and 
therefore it is permitted. It is also reasoned that the reading 
from the Prophets does not require the same degree of respect 
as the reading from the Torah, which teaches mitzvot and not 
only matters of prophecy and rebuke.

NOTES

 One may skip sections in the Prophets – בִיא נָּ גִין בַּ  One :מְדַלְּ
may skip sections when reading the haftara from the Prophets, 
but one may not skip sections when reading from the Torah. 
This is true if the two portions read from the Torah discuss two 
different topics, as there is a concern that the congregation 
will be confused. However, it is permitted to skip sections 
when both portions pertain to a single topic. When reading 
from the Prophets, it is permitted to skip even when both por-
tions pertain to a different topic (Rambam Sefer Ahava, Hilkhot 
Tefilla 12:8; Shulĥan Arukh, Oraĥ Ĥayyim 144:1).

 Such short length that the translator will not conclude – 
מָן הַתּוּרְגְּ יִפְסוֹק  לּאֹ  שֶׁ כְדֵי   One may skip a section during :בִּ
the Torah reading only if the delay caused is of such short 
length that the translator will still not conclude his trans-
lation (Rambam Sefer Ahava, Hilkhot Tefilla 12:13, citing Ba’al 
Halakhot Gedolot).

HALAKHA
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And one may not skip from one book of the Prophets to another 
book of the Prophets,H  even if both pertain to the same topic. 
But among the books of the Twelve ProphetsN  one may skip, 
provided that one does not skip from the end of the book to 
its beginning.H  Rather, if one wishes to read from several of the 
Twelve Prophets, he must read the passages in the order that they 
are writt en.

§ It is taught in the mishna: And he furls the Torah scroll, and 
places it on his bosom, and says: More than what I have read 
before you is writt en here. Th e Gemara comments: And why must 
he say all of this? It is so as to not cast aspersions on the Torah 
scroll, because people might think the portion that he read by heart 
is not writt en there.

It is stated in the mishna that he reads by heart the portion begin-
ning with: “And on the tenth,” from the book of Numbers (Ʀƭ:ƫ–
ƥƥ). Th e Gemara asks: But let him furl the Torah scrollN  to that 
portion and read it from the text. Rav Huna bar Yehuda says that 
Rav Sheshet says: Th is is not done because one may not furlN  a 
Torah scroll in public,H  out of respect for the congregation.

Th e Gemara asks: But why not let them bring another Torah 
scroll that has previously been furled to that portion and read from 
it? Rav Huna bar Yehuda says: People might then mistakenly think 
that the second scroll was brought due to a fl aw that was found in 
the fi rst scroll.H  Rabbi Shimon ben Lakish says: Another scroll is 
not brought because then the High Priest will need to recite an 
additional blessing over it, and one may not recite a blessing that 
is unnecessary.

Th e Gemara questions Rav Huna bar Yehuda’s answer: But are 
we really concerned that people will think that there is a fl aw 
in the fi rst scroll? But didn’t Rabbi Yitzĥak Nappaĥa say: When 
the New Moon of Tevet, which always occurs during Hanukkah, 
occurs on Shabbat, one brings three Torah scrolls. And he reads 
from one scroll the topic of the day, i.e., the weekly portion; and 
from one scroll the portion of the New Moon; and from one scroll 
the portion of Hanukkah. It is apparent from the statement of 
Rabbi Yitzĥak Nappaĥa that many Torah scrolls may be used, and 
there is no concern that people will mistakenly think that one or 
more has a fl aw.

Th e Gemara answers: When three men read from three scrolls, 
there is no concern that people will think that one of the scrolls 
has a fl aw, since people assume that it is befi tt ing for each individual 
to read from his own scroll. However, when one man reads from 
two diff erent Torah scrolls, there is a concern that people will 
think that the fi rst scroll has a fl aw, and they will not realize that 
this was done only to avoid forcing the community to wait while 
the scroll is furled.

בִיא  וּבַנָּ לְנָבִיא,  בִיא  מִנָּ גִין  מְדַלְּ וְאֵין 
לּאֹ  שֶׁ וּבִלְבַד  גִין,  מְדַלְּ ר  עָשָׂ נֵים  שְׁ ל  שֶׁ

תוֹ. פֶר לִתְחִילָּ ג מִסּוֹף הַסֵּ יְדַלֵּ

חֵיקוֹ״  בְּ יחָהּ  וּמַנִּ הַתּוֹרָה  אֶת  ״וְגוֹלֵל 
לּאֹ לְהוֹצִיא לַעַז  ה? שֶׁ ךְ לָמָּ כו'. וְכָל כָּ

עַל סֵפֶר תּוֹרָה.

קוֹרֵא  קוּדִים  הַפְּ שׁ  חוּמַּ בְּ שֶׁ ״וּבֶעָשׂוֹר 
פֶר וְלִיקְרִי! אָמַר  ה״. וְלִיכְרְכֵיהּ לַסֵּ עַל פֶּ
ת:  שֶׁ שֵׁ רַב  אָמַר  יְהוּדָה  ר  בַּ הוּנָא  רַב 

צִבּוּר. אֵין גּוֹלְלִין סֵפֶר תּוֹרָה בְּ לְפִי שֶׁ

וְלֵיתֵי סֵפֶר תּוֹרָה אַחֲרִינָא וְלִיקְרִי! רַב 
ל  גָמוֹ שֶׁ וּם פְּ ר יְהוּדָה אָמַר: מִשּׁ הוּנָא בַּ
ן לָקִישׁ אָמַר: לְפִי  מְעוֹן בֶּ י שִׁ רִאשׁוֹן; רַבִּ

אֵינָהּ צְרִיכָה. רָכָה שֶׁ אֵין מְבָרְכִין בְּ שֶׁ

י יִצְחָק  ינַן לִפְגָמָא? וְהָאָמַר רַבִּ וּמִי חָיְישִׁ
חָל לִהְיוֹת  חָא: ראֹשׁ חֹדֶשׁ טֵבֵת שֶׁ נַפָּ
וְקוֹרֵא  תּוֹרוֹת,  לשֹׁ  שָׁ מֵבִיא  ת –  בָּ שַׁ בְּ
ל ראֹשׁ  ל יוֹם, וְאַחַת שֶׁ אַחַת מֵעִנְיָינוֹ שֶׁ

ה! ל חֲנוּכָּ שֶׁ חֹדֶשׁ, וְאַחַת בְּ

א  לֵיכָּ סִיפְרֵי  תְלָתָא  בִּ בְרֵי  גַּ לָתָא  תְּ
א  אִיכָּ סִיפְרֵי  תְרֵי  בִּ בְרָא  גַּ חַד  גָמָא;  פְּ

גָמָא. פְּ

 One may not skip from one book of the Prophets to 
another book of the Prophets – לְנָבִיא בִיא  מִנָּ גִין  מְדַלְּ  :אֵין 
When reading from the Prophets, one may not skip from one 
book of Prophets to another, unless one is reading from the 
book of the Twelve Prophets. However, the Mishna Berura 
notes that contemporary halakhic authorities rule that 
since the custom in most congregations is to read without 
a translator, and since the readings from the Prophets are 
printed in their own book, nowadays it is permitted to skip 
from one book of Prophets to another during the reading 
(Rambam Sefer Ahava, Hilkhot Tefilla 12:13; Shulĥan Arukh, 
Oraĥ Ĥayyim 144:1).

 Provided that one does not skip from the end of the book 
to its beginning – ֹתו פֶר לִתְחִילָּ ג מִסּוֹף הַסֵּ לּאֹ יְדַלֵּ  In a :וּבִלְבַד שֶׁ
situation where it is permitted to skip sections during the 
reading, this is permitted only so long as the passages are 
read in the proper order. It is prohibited to start at the end of 
a book and then return to the beginning. Nowadays, there 
is a dispute with regard to whether or not this prohibition 
is relevant. Some authorities rule that it is prohibited to skip 
from the end of a book to its beginning under any circum-
stances (Magen Avraham), while the Peri Megadim permits 
it when reading about a single topic within a single book 
of the Prophets (Rambam Sefer Ahava, Hilkhot Tefilla 12:13; 
Shulĥan Arukh, Oraĥ Ĥayyim 144:1).

 One may not furl a Torah scroll in public – אֵין גּוֹלְלִין סֵפֶר 
צִבּוּר  It is prohibited to furl a Torah scroll in public out :תּוֹרָה בְּ
of respect for the congregation, so that the congregation 
will not have to wait while it takes place. However, if there 
is only a single Torah scroll and it is necessary to read two 
different passages, the reading takes precedence and it is 
permitted to furl the scroll (Rambam Sefer Ahava, Hilkhot 
Tefilla 12:23; Shulĥan Arukh, Oraĥ Ĥayyim 144:3).

 Due to a flaw that was found in the first scroll – וּם  מִשּׁ
ל רִאשׁוֹן גָמוֹ שֶׁ  It is prohibited to call up the same person to :פְּ
read from two different Torah scrolls, because it can cause 
people to mistakenly believe that a flaw was found in the 
first scroll. Therefore, it is prohibited to call up the same 
person to read the last portion in one Torah scroll and then 
to read the concluding verses that are read from a different 
Torah scroll. If someone was called up to read any portion 
other than the last one from the first Torah scroll, according 
to the Magen Avraham it is permitted to call him up to read 
the concluding verses that are read from the Torah from a 
different scroll. The Baĥ and others prohibit this. However, on 
Simĥat Torah, for several reasons it is permitted to call up a 
person to restart the Torah reading cycle from Genesis even 
if he was already called up to read from Deuteronomy (Eliya 
Rabba). It is permitted to call up three different people to 
read from three different scrolls, and there is no concern that 
people will mistakenly believe that a flaw was found in one 
of the scrolls (Rambam Sefer Ahava, Hilkhot Tefilla 12:23 and 
Sefer Avoda, Hilkhot Avodat Yom HaKippurim 3:10; Shulĥan 
Arukh, Oraĥ Ĥayyim 144:4).

HALAKHA

 But among the books of the Twelve Prophets – ל שֶׁ בִיא   וּבַנָּ
ר נֵים עָשָׂ  Although each book is of a different prophet, they are :שְׁ
considered a single book in the Jewish canon. For this reason, it 
is permitted to skip from one to the other.

 But let him furl the Torah scroll – פֶר  The following :וְלִיכְרְכֵיהּ לַסֵּ
question is raised in Tosefot HaRosh and Tosefot Yom Tov on 
tractate Yoma: Previously, the Gemara had stated that one may 
not skip a section during the Torah reading. How can it now 
suggest furling the scroll and skipping to a distant section? In 
Tosefot HaRosh, it is explained that if the reader skips from one 
topic to another, even without a pause, it can create confusion 
among the listeners. However, if the listeners see that someone 
is rolling the Torah scroll, they understand that he is moving 

to another topic. They will remain attentive and not become 
distracted. For this reason, were it permitted to furl the Torah 
scroll in public, it would also be permitted to skip from one 
topic to another.

 One may not furl, etc. – אֵין גּוֹלְלִין וכו׳: The ge’onim rule in accor-
dance with the Jerusalem Talmud that if it is necessary to read 
two different topics, the scroll must be furled forward to the 
next passage. This can occur, for example, if the concluding 
verses read from the Torah pertain to the season, e.g., a festival, 
and are not part of the weekly portion, and there is no other 
Torah scroll available. However, it is preferable to do so privately 
and not in the presence of the congregation.

NOTES
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§ It is taught in the mishna: And aft er the reading the High Priest 
recites eight blessings. Th e Sages taught that these are the eight 
blessings: He recites a blessing concerning the Torah in the usual 
way one recites a blessing in the synagogue, and he recites the 
three blessings concerning the Temple service, and concerning 
thanksgiving, and concerning forgiveness for iniquity, and all are 
recited in accordance with their established forms in the Amida 
prayer. He recites the blessing concerning the Temple in and of 
itself, the blessing concerning the priests in and of itself, the bless-
ing concerning the Jewish people in and of itself, and the blessing 
concerning Jerusalem in and of itself.

With regard to the end of the mishna, which states: And the rest of 
the prayer, the Sages taught: Th e text of the rest of the prayer is as 
follows: A supplication,N  a song, and a request that Your people, 
Israel, are in need of redemption. And he concludes the blessing 
with: Blessed are You, Lord, the One Who hears prayer. From this 
point forward, each and every person present brings a Torah scroll 
from his home and reads from it. And why do all these people 
bring their personal Torah scrolls? Everyone brings his own in order 
to show its beautiful appearance to the public, as a way of showing 
fondness for the mitzva.

mishna How is the portion of the Torah that is read 
by the kingN  recitedH  at the assembly, when 

all the Jewish people would assemble? At the conclusion of the fi rst 
day of the festival of Sukkot, on the eighth, aft er the conclusion of 
the Sabbatical Year, they make a wooden platform for the kingH  
in the Temple courtyard, and he sits on it, as it is stated: “At the 
end of every seven years, in the Festival of the Sabbatical Year” 
(Deuteronomy Ƨƥ:ƥƤ).

Th e synagogue att endant takes a Torah scroll and gives it to the 
head of the synagogue that stands on the Temple Mount. And 
the head of the synagogue gives it to the deputy High Priest, and 
the deputy High Priest gives it to the High Priest, and the High 
priest gives it to the king. And the king stands, and receives the 
Torah scroll, and reads from it while sitt ing.

נוּ  תָּ כו'.  רָכוֹת״  בְּ מֹנֶה  שְׁ עָלֶיהָ  ״וּמְבָרֵךְ 
בָרְכִין  מְּ דֶרֶךְ שֶׁ נַן: [מְבָרְכִין] עַל הַתּוֹרָה כְּ רַבָּ
נֶסֶת, וְעַל הָעֲבוֹדָה וְעַל הַהוֹדָאָה  בֵית הַכְּ בְּ
פְנֵי  שׁ בִּ קְדָּ תִיקְנָן, עַל הַמִּ וְעַל מְחִילַת עָוֹן כְּ
רָאֵל  פְנֵי עַצְמָן, עַל יִשְׂ עַצְמוֹ, וְעַל הַכּהֲֹנִים בִּ

פְנֵי עַצְמָהּ. לַיִם בִּ פְנֵי עַצְמָן, וְעַל יְרוּשָׁ בִּ

ה  פִלָּ אָר תְּ ְ נַן: הַשּׁ נוּ רַבָּ ה״. תָּ פִלָּ אָר תְּ ְ ״וְהַשּׁ
רָאֵל צְרִיכִין  ךָ יִשְׂ עַמְּ ה שֶׁ שָׁ ה וּבַקָּ ה רִנָּ חִנָּ תְּ
אן  מִכָּ ה״.  פִלָּ תְּ ״שׁוֹמֵע  בְּ וְחוֹתֵם  ע,  ושַׁ לִיוָּ
תּוֹרָה  סֵפֶר  מֵבִיא  וְאֶחָד  אֶחָד  ל  כָּ וְאֵילָךְ, 
דֵי  ה? כְּ ךְ לָמָּ יתוֹ וְקוֹרֵא בּוֹ. וְכָל כָּ מִתּוֹךְ בֵּ

ים. לְהַרְאוֹת חֲזוּתוֹ לָרַבִּ

יצַד? מוֹצָאֵי יוֹם  לֶךְ כֵּ ת הַמֶּ רָשַׁ מתני׳ פָּ
מוֹצָאֵי  בְּ מִינִי  ְ שּׁ בַּ חַג  ל  שֶׁ הָרִאשׁוֹן  טוֹב 
עֲזָרָה  בָּ עֵץ  ל  שֶׁ ימָה  בִּ לוֹ  ין  עוֹשִׂ בִיעִית,  שְׁ
בַע  שֶׁ ץ  ״מִקֵּ אֱמַר:  נֶּ שֶׁ עָלֶיהָ,  ב  יוֹשֵׁ וְהוּא 

מעֵֹד״ וגו'. נִים בְּ שָׁ

נֶסֶת נוֹטֵל סֵפֶר תּוֹרָה וְנוֹתְנָהּ לְראֹשׁ  חַזַּן הַכְּ
גָן  גָן, וְהַסְּ נֶסֶת נוֹתְנָהּ לַסְּ נֶסֶת, וְראֹשׁ הַכְּ הַכְּ
לֶךְ,  דוֹל נוֹתְנָהּ לַמֶּ דוֹל, וְכהֵֹן גָּ נוֹתְנָהּ לְכהֵֹן גָּ

ב. ל וְקוֹרֵא יוֹשֵׁ לֶךְ עוֹמֵד וּמְקַבֵּ וְהַמֶּ

 The rest of the prayer: A supplication – ה פִלָּ אָר תְּ ְ  הַשּׁ
ה חִנָּ  It seems from Rashi’s commentary in tractate :תְּ
Yoma (70a) and other commentaries that this is the 
actual wording of the blessing that the priest recites. 
However, the Rambam holds that this is not the word-
ing itself but rather it is describing the elements of 
the prayer of the High Priest, i.e., he recites a prayer of 
supplication, a song, and a request to the best of his 
abilities. Accordingly, the only part of this prayer that 
has a set formula is the closing blessing.

 The portion of the Torah read by the king – ת רָשַׁ  פָּ
לֶךְ  This refers to the assembly, a special mitzva :הַמֶּ
for the king to read portions of the Torah before the 
nation. Although the Torah itself does not explicitly 
state that this ceremony is a mitzva that the king 
must perform (see Rashi), some say that this detail is 
deduced from the verses of the mitzva, as Moses com-
manded Joshua to observe this mitzva (Deuteronomy 
31:7–13), speaking in the singular: “You shall read this 
Torah before all Israel in their hearing” (Deuteronomy 
31:11). It therefore appears to be a mitzva for Joshua, 
who was to be the king of the Jewish people. It can 
therefore be extrapolated that this is a mitzva for all 
the kings who come afterward (see Tosefot Yom Tov).

It is explained in Sefer Yere’im that there is proof 
for this from the fact that King Josiah read the Torah 
for the nation. Others explain that it was the Sages 
who instituted that this mitzva is incumbent upon 
the king to fulfi ll. When there is no king, the mitzva is 
not negated. Rather, the nation must gather together 
to hear the Torah read by the greatest Sage of the 
generation (Tiferet Yisrael).

Neither the Mishna nor the Gemara cites a source 
for the halakha that the mitzva is to read these pas-
sages in Hebrew. However, in the Rambam and Tose-
fot HaRosh, it is explained that it is derived from the 
words: “You shall read this Torah” (Deuteronomy 31:11), 
that the Torah must be read as it is written, in Hebrew.

NOTES

 How is the portion of the Torah that is read by the king recited – 
יצַד כֵּ לֶךְ  הַמֶּ ת  רָשַׁ  The Rambam writes: At the conclusion of the :פָּ
first day of Sukkot and at the beginning of the intermediate days, 
during the first year of the new Sabbatical cycle, the king reads 
from the Torah before the nation in the women’s courtyard of the 
Temple. The king is permitted to read while sitting, but if he reads 
standing up, it is praiseworthy. He reads from the beginning of 
the book of Deuteronomy until after the portion of: “Hear, O Israel” 
(Deuteronomy 6:4–9). He then skips and reads the portion of: “And 
it shall come to pass, if you shall hearken” (Deuteronomy 11:13–21). 
He then reads from: “You shall tithe” (Deuteronomy 14:22), until 
the end of the portion of the blessings and curses (Deuteronomy 
28). The Leĥem Mishne comments that the Rambam’s version of 
the mishna apparently did not mention the passage concern-
ing the appointment of a king (Rambam Sefer Korbanot, Hilkhot 
Ĥagiga 3:3).

 They make a wooden platform for the king – ל ימָה שֶׁ ין לוֹ בִּ  עוֹשִׂ
 For the king’s public reading from the Torah, a wooden platform :עֵץ

is constructed and placed in the middle of the women’s court-
yard. The king sits atop it with the entire nation gathered around 
him. The synagogue attendant takes a Torah scroll and gives it to 
the head of the synagogue, the head of the synagogue gives it 
to the deputy High Priest, the deputy High Priest gives it to the 
High Priest, and the High Priest then gives it to the king. The king 
recites the standard blessing before reading from the Torah, and 
after the reading he furls it and recites the blessing recited after 
reading from the Torah. He then adds seven blessings: A blessing 
concerning the Temple service; a blessing of thanksgiving; the 
blessing: You have chosen us, until: Who sanctifies Israel and the 
Festivals, which is recited in the Festival prayer service; a prayer 
over the Temple that closes with: Who dwells in Zion; a prayer for 
the Jewish people that concludes with: Who chooses Israel; and 
a prayer for the priests that concludes with: Who sanctifies the 
priests. Finally, the king recites words of prayer and plea, and ends 
with: Lord, redeem Your people, Israel, for Your people are in need 
of redemption. Blessed are You, Lord, Who hears prayer (Rambam 
Sefer Korbanot, Hilkhot Ĥagiga 3:4).

HALAKHA
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King AgrippaP  arose, and received the Torah scroll, and read from 
it while standing, and the Sages praised him for this. And when 
Agrippa arrived at the verse in the portion read by the king that 
states: “You may not appoint a foreigner over you” (Deuteronomy 
ƥƫ:ƥƩ), tears fl owed from his eyes, because he was a descendant of 
the house of Herod and was not of Jewish origin. Th e entire nation 
said to him: Fear not, Agrippa. You are our brother, you are our 
brother.

And the king reads from the beginning of Deuteronomy, from the 
verse that states: “And these are the words” (Deuteronomy ƥ:ƥ), 
until the words: “Hear, O Israel” (Deuteronomy ƪ:ƨ). And he then 
reads the sections beginning with: “Hear, O Israel” (Deuteronomy 
ƪ:ƨ–ƭ), “And it shall come to pass, if you shall hearken” (Deuter-
onomy ƥƥ:ƥƧ–Ʀƥ), “You shall tithe” (Deuteronomy ƥƨ:ƦƦ–Ʀƭ),N  

“When you have made an end of the tithing” (Deuteronomy 
Ʀƪ:ƥƦ–ƥƩ), and the passage concerning the appointment of a 
king (Deuteronomy ƥƫ:ƥƨ–ƦƤ),N  and the blessings and curses 
(Deuteronomy ƦƬ), until he fi nishes the entire portion.

Th e same blessings that the High Priest recites on Yom Kippur, the 
king recites at this ceremony, but he delivers a blessing concerning 
the Festivals in place of the blessing concerning forgiveness for 
iniquity.

gemara Th e mishna states that the assembly takes 
place on the eighth. Th e Gemara asks: Does 

it enter your mind that the assembly takes place on the eighth day 
of the festival of Sukkot? Th e mishna clearly states that the ceremony 
takes place at the conclusion of the fi rst day of the Festival. Rather, 
say that it takes place during the eighth year of the Sabbatical cycle.

Th e verse describes in detail when the assembly takes place: “At the 
end of every seven years, in the Festival of the Sabbatical Year, in the 
festival of Sukkot, when all Israel comes to appear before the Lord 
your God” (Deuteronomy Ƨƥ:ƥƤ–ƥƥ). Th e Gemara asks: And why do 
I need all these details?

Th e Gemara answers: All of these details are necessary, as, if the 
Merciful One had writt en only “at the endN  of every seven years” 
(Deuteronomy Ƨƥ:ƥƤ), I would have said that we count from now, 
i.e., from when this was said, and that the tally of years begins from 
the fortieth year in the wilderness, even though by this calculation 
the assembly would not occur in the Sabbatical Year. Th erefore, 
the Merciful One writes: “Th e Sabbatical Year.”

And if the Merciful One had writt en only the phrase: At the end 
of every seven years of the “Sabbatical Year,” I would have said 
that it takes place at the end of the Sabbatical Year. Th erefore, 
the Merciful One writes: “In the Festival,”N  and the fi rst Festival 
following the Sabbatical Year is in the month of Tishrei.

עוֹמֵד,  וְקָרָא  ל  וְקִבֵּ עָמַד  לֶךְ  הַמֶּ ס  אַגְרִיפָּ
יע לְ״לאֹ תוּכַל  הִגִּ חוּהוּ חֲכָמִים. וּכְשֶׁ בְּ וְשִׁ
מָעוֹת.  לָתֵת עָלֶיךָ אִישׁ נָכְרִי״, זָלְגוּ עֵינָיו דְּ
אָחִינוּ  ס,  אַגְרִיפָּ תְיָרֵא,  תִּ אַל  לוֹ:  אָמְרוּ 

ה. ה, אָחִינוּ אַתָּ אַתָּ

עַד  בָרִים״  הַדְּ ה  ״אֵלֶּ ת  חִילַּ מִתְּ וְקוֹרֵא 
ר  ״, ״עַשֵּׂ ֹמע מַע״, ״וְהָיָה אִם שָׁ מַע״, וּ״שְׁ ״שְׁ
לֶךְ  ת הַמֶּ ר״, וּפָרָשַׁ ה לַעְשֵׂ י תְכַלֶּ ר״, ״כִּ עַשֵּׂ תְּ

ה. רָשָׁ ל הַפָּ גּוֹמֵר כָּ וּבְרָכוֹת וּקְלָלוֹת, עַד שֶׁ

לֶךְ  דוֹל מְבָרֵךְ אוֹתָן – הַמֶּ כּהֵֹן גָּ רָכוֹת שֶׁ בְּ
חַת  ל רְגָלִים תַּ נּוֹתֵן שֶׁ א שֶׁ מְבָרֵךְ אוֹתָן, אֶלָּ

מְחִילַת הֶעָוֹן.

אֵימָא:  ךְ?  עְתָּ דַּ סָלְקָא  מִינִי  ְ שּׁ בַּ גמ׳ 
מִינִית. ְ שּׁ בַּ

ה לִי? וְכָל הָנֵי לָמָּ

הֲוָה  ץ״,  ״מִקֵּ רַחֲמָנָא  תַב  כָּ אִי  דְּ צְרִיכִי, 
ב  גַּ עַל  וְאַף  א  תָּ מֵהָשְׁ נִימְנוּ  אָמִינָא 
רַחֲמָנָא  תַב  כָּ ה.  מִיטָּ ְ שּׁ בַּ י  מִתְרַמֵּ לָא  דְּ

ה״; מִטָּ ״שְׁ

אָמִינָא  הֲוָה  ה״,  מִטָּ ״שְׁ רַחֲמָנָא  תַב  כָּ וְאִי 
מעֵֹד״; תַב רַחֲמָנָא ״בְּ ה, כָּ מִיטָּ סוֹף שְׁ בְּ

 King Agrippa – ְלֶך הַמֶּ ס   This refers to King :אַגְרִיפָּ
Agrippa I, Julius Agrippa, who was the grandson of 
Herod (10 BCE–44 CE). Agrippa’s father was Aristoblus, 
the son of Herod from his Hasmonean wife, Miriam, 
the daughter of Hyrcanus II. His mother was Berenice, 
the daughter of Herod’s sister. He grew up in Rome in 
the house of the emperor, and there he befriended the 
emperor’s family. He was a close friend of Gaius, who, 
upon being designated emperor, appointed Agrippa 
governor over a portion of Herod’s kingdom. Agrippa 
later became one of the driving forces behind Claudius’s 
appointment as emperor, who in turn installed him as 
ruler over the rest of Herod’s kingdom, including the 
land of Judea. Upon arriving in Eretz Yisrael as king, 
Agrippa developed a relationship with the Sages of 
the Jewish people and publicly displayed his deep 
connection to them through observing the mitzvot 
scrupulously. The Sages praised him for this. Agrippa 
attempted to fortify Jerusalem by building an additional 
wall, which included some of the city’s suburbs within 
the city’s limits.

Since the Sages regarded Herod and his household 
as Canaanite slaves, Agrippa’s status as a member of 
the Jewish people was questionable. Consequently, 
the Sages viewed the people’s words, stating that he 
was their brother, as mere fl attery (see 41b). Agrippa 
himself was also considered a dubious character. He 
was raised and educated in Rome among friends who 
were wanton in every regard, and as king he continued 
Herod’s initiatives of encouraging Greek culture, at least 
in the gentile cities under his reign.

Coin bearing the proö le of Agrippa I

PERSONALITIES

 You shall tithe – ר עַשֵּׂ תְּ ר   Rashi and the Meiri explain that :עַשֵּׂ
since the assembly takes place during the harvest season and 
everyone is obligated to separate tithes from the year’s harvest, 
the king must remind the nation of this. It is explained in the 
Jerusalem Talmud that since the assembly takes place immedi-
ately after the Sabbatical Year, during which there are no tithes, 
the king must remind the people that they are now once more 
obligated to separate tithes.

 And the passage concerning a king – ְלֶך ת הַמֶּ  According :וּפָרָשַׁ
to most commentaries, the king reads the portions that discuss 
the tithes first and does not read the passage concerning the 
appointment of a king between them, despite the fact that this 
breaks the order of the verses, as they discuss a single topic. He 
then goes back and reads the passage concerning a king. The 
Rambam, however, rules differently. The early commentaries 

address the difficulty of how it is permitted for the king to skip 
from one passage to another in the Torah and then go back-
ward in the Torah scroll and read about a different topic. Rashi 
explains that since there is no translator present, it does not 
cause an interruption. Some later commentaries understand 
this to mean that since the people are not individually obligated 
to hear the reading, as the purpose of the mitzva is to publicize 
the Torah in general, skipping passages is not problematic (see 
Eshel Avraham). It is explained in the Meiri that the honor of 
the king is given precedence over that of the congregation, 
and since the king is honored by the reading, he is therefore 
permitted to roll the scroll forward and backward to read from 
it (see Tosefot Yom Tov).

 If the Merciful One had written only: At the end [mikkeitz] – 
ץ תַב רַחֲמָנָא מִקֵּ  The question arises: Why doesn’t the Torah :אִי כָּ

simply state: At the end [mikkeitz] of the Sabbatical Year, and 
eliminate any doubt that perhaps the verse is referring to a 
different tally of years? It is explained in Tosafot HaRosh that 
the word mikkeitz does not always refer to the very end of the 
period in question; it can also include the time period itself. 
Therefore, the Torah writes both “at the end [mikkeitz] of every 
seven years” and “in the Festival of the Sabbatical Year.”

 In the Festival – מעֵֹד  Tosafot suggest that the phrase “in the :בְּ
Festival” indicates that the assembly takes place sometime in 
the middle of the Festival and not at the beginning. According 
to this opinion, that is why the assembly does not take place 
on the first day of Sukkot. The Rambam’s Commentary on the 
Mishna offers a similar interpretation.

NOTES
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And if the Torah had writt en only: “At the end of every seven years 
in the Festival of the Sabbatical Year,” I would have said that it takes 
place on the festival of Rosh Hashanah, which is on the fi rst day of 
Tishrei. Th erefore, the Merciful One also writes: “In the festival 
of Sukkot.”

And if the Merciful One had writt en only: “In the festival of 
Sukkot,” I would have said that it could refer even to the last day 
of the Festival. Th erefore, the Merciful One also writes: “When 
all Israel comes” (Deuteronomy Ƨƥ:ƥƥ), 

implying that the assembly takes place at the beginning of the 
Festival, when the entire Jewish people comes to Jerusalem.

§ It is taught in the mishna: And the synagogue att endant takes 
a Torah scroll and gives it to the head of the synagogue, until it 
is eventually passed to the king. Th e Gemara suggests: You can 
learn from the fact that all of these dignitaries receive the Torah 
scroll before the king that honor may be given to a student in the 
presence of the teacher. Abaye said: A proof may not be adduced 
from here, as the entire process is for the honor of the king,H  to 
show that he is removed from ordinary people by many ranks.

It is taught in the mishna: And the king stands, and receives the 
Torah scroll, and reads from it while sitt ing. King Agrippa arose, 
and received the Torah scroll, and read from it while standing. Th e 
Gemara asks: By inference, until that point he had been sitt ing. But 
didn’t the Master say (Toseft a, Sanhedrin ƨ:ƨ) that sitt ing in the 
Temple courtyard is permitt ed only for kings from the house of 
David, as it is stated: “Th en King David went in, and sat before 
the Lord; and he said: Who am I?” ( Samuel ƫ:ƥƬ). Th e Gemara 
answers: As Rav Ĥisda said in a similar context: Th is took place 
not in the Israelite courtyard, where the prohibition against sitt ing 
applies, but in the women’s courtyard. Here too, the assembly was 
in the women’s courtyard.H 

It is stated in the mishna that King Agrippa read from the Torah 
while standing, and the Sages praised him for this. Th e Gemara 
asks: From the fact that they praised him, can it be concluded that 
he acted appropriately? Didn’t Rav Ashi say: Even according to 
the one who says with regard to a Nasi who relinquished the 
honor due him,H  his honor is relinquished, i.e., he may do so, with 
regard to a king who relinquished the honor due him,H  his honor 
is not relinquished, as it is stated: “You shall place a king over 
you” (Deuteronomy ƥƫ:ƥƩ). Th is is interpreted to mean that his awe 
shall be upon you. Th e Torah establishes that awe is an essential 
component of kingship, and it is not the prerogative of the king to 
relinquish it.

Th e Gemara answers: Since he relinquished his honor for the sake 
of a mitzva, this situation is diff erent and does not dishonor him.

Th e mishna continues: And when Agrippa arrived at the verse: 
“You may not appoint a foreigner over you” (Deuteronomy ƥƫ:ƥƩ), 
tears fl owed from his eyes because he was a descendant of the house 
of Herod and was not of Jewish origin. Th e entire nation said to 
him: You are our brother. It is taught in the name of Rabbi Natan: 
At that moment the enemies of the Jewish people, a euphemism 
for the Jewish people, were sentenced to destruction for fl att ering 
Agrippa.

א,  תָּ מעֵֹד״, הֲוָה אָמִינָא מֵרֵישׁ שַׁ תַב ״בְּ וְאִי כָּ
כּוֹת״; חַג הַסֻּ תַב רַחֲמָנָא ״בְּ כָּ

כּוֹת״, הֲוָה אָמִינָא  חַג הַסֻּ תַב רַחֲמָנָא ״בְּ וְאִי כָּ
בוֹא  תַב רַחֲמָנָא ״בְּ אֲפִילּוּ יוֹם טוֹב אַחֲרוֹן. כָּ

רָאֵל״, כָל יִשְׂ

Perek VII
Daf 41 Amud b

מוֹעֵד. א דְּ מֵאַתְחַלְתָּ

נֶסֶת נוֹטֵל סֵפֶר תּוֹרָה וְנוֹתְנוֹ לְראֹשׁ  ״וְחַזַּן הַכְּ
בוֹד לְתַלְמִיד  הּ: חוֹלְקִין כָּ מְעַתְּ מִינָּ נֶסֶת״. שָׁ הַכְּ
בוֹדוֹ  וּם כְּ הּ מִשּׁ יֵי: כּוּלָּ מְקוֹם הָרַב! אֲמַר אַבַּ בִּ

מֶלֶךְ. דְּ

ס  ב; אַגְרִיפָּ ל וְקוֹרֵא יוֹשֵׁ לֶךְ עוֹמֵד וּמְקַבֵּ ״וְהַמֶּ
לָל  ל וְקָרָא עוֹמֵד״. עוֹמֵד, מִכְּ לֶךְ עָמַד וְקִיבֵּ הַמֶּ
א  עֲזָרָה אֶלָּ יבָה בָּ ב? וְהָאָמַר מָר: אֵין יְשִׁ יוֹשֵׁ דְּ
לֶךְ  אֱמַר: ״וַיָּבאֹ הַמֶּ נֶּ לְבַד, שֶׁ וִד בִּ לְמַלְכֵי בֵית דָּ
רַב  דַאֲמַר  כְּ וגו'!  וַיּאֹמֶר״  ה'  לִפְנֵי  ב  וַיֵּשֶׁ וִד  דָּ
ים. עֶזְרַת נָשִׁ ים, הָכָא נַמִי בְּ עֶזְרַת נָשִׁ א: בְּ חִסְדָּ

יר  פִּ לָל דְשַׁ חוּהוּ״ מִכְּ בְּ חוּהוּ חֲכָמִים״. ״שִׁ בְּ ״וְשִׁ
אָמַר:  דְּ לְמַאן  אֲפִילּוּ  י,  אַשִׁ רַב  הָאֲמַר  עֲבַד? 
מָחוּל,  בוֹדוֹ  כְּ  – בוֹדוֹ  כְּ עַל  חַל  מָּ שֶׁ יא  נָשִׂ
מָחוּל,  בוֹדוֹ  כְּ אֵין   – בוֹדוֹ  כְּ עַל  חַל  מָּ שֶׁ מֶלֶךְ 
הֵא  תְּ שֶׁ מֶלֶךְ״,  עָלֶיךָ  ים  שִׂ תָּ ״שׂוֹם  אֱמַר:  נֶּ שֶׁ

אֵימָתוֹ עָלֶיךָ!

אנֵי. מִצְוָה שָׁ

מֵיהּ  ְ מִשּׁ נָא  תָּ לָתֵת״.  תוּכַל  לְלאֹ   יע הִגִּ ״וּכְשֶׁ
שׂוֹנְאֵי  נִתְחַיְּיבוּ  עָה  שָׁ אוֹתָהּ  בְּ נָתָן:  י  רַבִּ דְּ

ס. הֶחֱנִיפוּ לוֹ לְאַגְרִיפָּ לָיָיה, שֶׁ רָאֵל כְּ יִשְׂ

 The entire process is for the honor of the king – 
מֶלֶךְ בוֹדוֹ דְּ וּם כְּ הּ מִשּׁ  One may not show honor for :כּוּלָּ
a student in the presence of his teacher. However, if 
the teacher is honored through the honor that oth-
ers give his students, then one may do so (Rambam 
Sefer Korbanot, Hilkhot Ĥagiga 3:4).

 In the women’s courtyard – ים נָשִׁ עֶזְרַת  -The por :בְּ
tion of the king is read in the women’s courtyard in 
the Temple, and the king is permitted to sit while he 
reads from the Torah if he so desires (Rambam Sefer 
Korbanot, Hilkhot Ĥagiga 3:4).

 A Nasi who relinquished the honor due him – 
בוֹדוֹ כְּ עַל  חַל  מָּ שֶׁ יא   If a Sage, a deputy Nasi, or a :נָשִׂ
Nasi relinquishes the honor due to him, his honor 
is relinquished. Even so, it is still a mitzva to rise 
slightly in his presence and to show respect for him. 
The Shakh, citing the Smak, rules that nowadays, 
the halakhot of a Nasi or the deputy Nasi are not 
applicable (Rambam Sefer HaMadda, Hilkhot Talmud 
Torah 6:12; Shulĥan Arukh, Yoreh De’a 244:14).

 A king who relinquished the honor due him – ְמֶלֶך 
בוֹדוֹ חַל עַל כְּ מָּ  If a king relinquishes the honor due :שֶׁ
to him, his honor is not relinquished. There is still 
an obligation to honor him by Torah law (Rambam 
Sefer Shofetim, Hilkhot Melakhim 2:3).

HALAKHA



sota . Perek VII . 41b 247 . פרק ז׳ דף מא:   

Rabbi Shimon ben Ĥalaft a says: From the day that the power of 
fl att ery prevailed, the judgment has become corrupted, and 
people’s deeds have become corrupted, and a person cannot say 
to another:N  My deeds are greater than your deeds, as everyone 
fl att ers one another and people no longer know the truth.

Rabbi Yehuda of the West, Eretz Yisrael, and some say Rabbi 
Shimon ben Pazi, taught: It is permitt ed to fl att er wicked peo-
pleN  in this world, as it is stated concerning the future: “Th e vile 
person shall no longer be called generous, nor shall the churl 
be said to be noble” (Isaiah ƧƦ:Ʃ). By inference, this indicates that 
in this world it is permitt ed to fl att er them.

Rabbi Shimon ben Lakish said that this can be proven from here. 
Jacob said to Esau: “I have seen your face, as one sees the face of 
angels, and you were pleased with me” (Genesis ƧƧ:ƥƤ). Jacob 
fl att ered him by comparing seeing him to seeing a divine vision.

Th e Gemara notes: And Rabbi Shimon ben Lakish, in interpreting 
Jacob’s statement, disagrees with Rabbi Levi, as Rabbi Levi says: 
With regard to the interaction between Jacob and Esau, to what 
is this matt er comparable? To a person who invited another to 
his home and the guest realized that he wants to kill him. Th e 
guest said to him: Th e fl avor of this dish that I taste is like a dish 
that I tasted in the king’s house. Th e host then said to himself: 
Th e king must know him. Th erefore, he was afraid and did not 
kill him. Similarly, when Jacob told Esau that his face is like the 
face of an angel, he intended to let him know that he had seen 
angels, in order to instill fear in him so that Esau would not seek to 
harm him.

Rabbi Elazar says: Any person who has fl att ery in him brings 
wrath to the world, as it is stated: “But those with fl att ery in their 
hearts bring about wrath” ( Job Ƨƪ:ƥƧ). And moreover, his prayer 
is not heard, as it is stated in that same verse: “Th ey do not cry 
for help when He binds them.”

Th e Gemara cites a mnemonic device for the statements of 
Rabbi Elazar: Wrath, fetus, Gehenna, in his hands, menstruating 
woman, exiled.

And Rabbi Elazar says: Any person who has fl att ery in him, 
even fetuses in their mothers’ wombs curse him, as it is stated: 

“He who says to the wicked: You are righteous, peoples shall 
curse him [yikkevuhu], nations [leummim] shall execrate him” 
(Proverbs Ʀƨ:Ʀƨ); and kov, the linguistic root of the word 
yikkevuhu, means only a curse, as it is stated: Balaam explained 
that he did not curse the Jewish people, as he said: “How can I 
curse [ekkov] whom God has not cursed [kabbo]?” (Numbers 
ƦƧ:Ƭ). And le’om is homiletically interpreted to mean only fetuses, 
as it is stated with regard to Jacob and Esau, when they were still 
in Rebecca’s womb: “And one people [le’om] shall be stronger 
than the other people [le’om]” (Genesis ƦƩ:ƦƧ).

And Rabbi Elazar says: Any person who has fl att ery in him falls 
into Gehenna,N  as it is stated: “Woe to those who call evil 
good, and good evil” (Isaiah Ʃ:ƦƤ). What is writt en aft erward? 

“Th erefore, as the tongue of fi re devours straw, and as the chaff  
is consumed by the fl ame” (Isaiah Ʃ:Ʀƨ), meaning that the people 
described in the earlier verse will end up burning like straw in the 
fi res of Gehenna.

And Rabbi Elazar says: Anyone who fl att ers another ultimately 
falls into his hands. And if he does not fall into his hands, he falls 
into his children’s hands. And if he does not fall into his chil-
dren’s hands, he falls into his grandchild’s hands,N  as it is stated: 

“Th en the prophet Jeremiah said to Hananiah…Amen, the Lord 
should do so, the Lord should perform your words” ( Jeremiah 
ƦƬ:Ʃ–ƪ). Th is was a form of fl att ery, as Jeremiah did not explicitly 
say that Hananiah was a false prophet. And it is writt en: 

בַר אֶגְרוֹפָהּ  גָּ א: מִיּוֹם שֶׁ ן חֲלַפְתָּ מְעוֹן בֶּ י שִׁ אָמַר רַבִּ
ים,  עֲשִׂ ינִין וְנִתְקַלְקְלוּ הַמַּ ותוּ הַדִּ ה, נִתְעַוְּ ל חֲנוּפָּ שֶׁ
דוֹלִים  גְּ י  ״מַעֲשַׂ לַחֲבֵירוֹ  לוֹמַר  יָכוֹל  אָדָם  וְאֵין 

יךָ״. עֲשֶׂ מִמַּ

מְעוֹן  י שִׁ ר מַעַרְבָא, וְאִיתֵימָא רַבִּ י יְהוּדָה בַּ רַשׁ רַבִּ דָּ
הַזֶּה,  עוֹלָם  בָּ עִים  לָרְשָׁ לְהַחֲנִיף  ר  מוּתָּ זִי:  פָּ ן  בֶּ
לאֹ  וּלְכִילַי  נָדִיב  לְנָבָל  עוֹד  רֵא  יִקָּ ״לאֹ  אֱמַר:  נֶּ שֶׁ

רֵי. בָעוֹלָם הַזֶּה שָׁ לָל דְּ ״, מִכְּ יֵאָמֵר שׁוֹע

נֵי  פְּ רְאתֹ  ״כִּ מֵהָכָא:  אֲמַר,  לָקִישׁ  ן  בֶּ מְעוֹן  שִׁ י  רַבִּ
רְצֵנִי״. אֱלהִֹים וַתִּ

ל יַעֲקבֹ  ל שֶׁ י לֵוִי: מָשָׁ אָמַר רַבִּ י לֵוִי, דְּ רַבִּ וּפְלִיגָא דְּ
ן אֶת חֲבֵירוֹ  זִּימֵּ בָר דּוֹמֶה? לְאָדָם שֶׁ ו, לְמָה הַדָּ וְעֵשָׂ
יל  בְשִׁ שׁ לְהוֹרְגוֹ, אָמַר לוֹ: טַעַם תַּ בַקֵּ מְּ יר בּוֹ שֶׁ וְהִכִּ
לֶךְ.  בֵית הַמֶּ י בְּ עַמְתִּ טָּ יל שֶׁ תַבְשִׁ אֲנִי טוֹעֵם כְּ זֶה שֶׁ

פֵי, וְלָא קָטֵיל לֵיהּ. א. מִיסְתַּ אָמַר: יָדַע לֵיהּ מַלְכָּ

ה – מֵבִיא  יֵּשׁ בּוֹ חֲנוּפָּ ל אָדָם שֶׁ י אֶלְעָזָר: כָּ אָמַר רַבִּ
ימוּ אָף״; וְלאֹ  אֱמַר: ״וְחַנְפֵי לֵב יָשִׂ נֶּ אַף לָעוֹלָם, שֶׁ
״לאֹ  אֱמַר:  נֶּ שֶׁ מַעַת,  נִשְׁ תוֹ  פִלָּ תְּ אֵין  שֶׁ א  אֶלָּ עוֹד, 

י אֲסָרָם״. עוּ כִּ וְּ יְשַׁ

(סִימָן: א״ף עוב״ר גיהנ״ם ביד״ו ניד״ה גול״ה.)

 – ה  חֲנוּפָּ בּוֹ  יֵּשׁ  שֶׁ אָדָם  ל  כָּ אֶלְעָזָר:  י  רַבִּ וְאָמַר 
אֱמַר:  נֶּ לִין אוֹתוֹ, שֶׁ ן מְקַלְּ מְעֵי אִמָּ בִּ רִין שֶׁ אֲפִילּוּ עוּבָּ
יִזְעָמוּהוּ  ים  עַמִּ בֻהוּ  יִקְּ ה  אָתָּ יק  צַדִּ ע  לְרָשָׁ ״אֹמֵר 
אֱמַר: ״לאֹ קַבּהֹ  נֶּ א קְלָלָה, שֶׁ ים״. וְאֵין קוֹב אֶלָּ לְאֻמִּ
״וּלְאֹם  אֱמַר:  נֶּ שֶׁ רִין,  עוּבָּ א  אֶלָּ לְאוֹם  וְאֵין  אֵל״, 

מִלְאֹם יֶאֱמָץ״.

ה נוֹפֵל  יֵּשׁ בּוֹ חֲנוּפָּ ל אָדָם שֶׁ י אֶלְעָזָר: כָּ וְאָמַר רַבִּ
אֱמַר: ״הוֹי הָאוֹמְרִים לָרַע טוֹב וְלַטּוֹב  נֶּ ם, שֶׁ יהִנָּ גֵּ בַּ
אֱכלֹ קַשׁ לְשׁוֹן  תִיב אַחֲרָיו? ״לָכֵן כֶּ רָע״ וגו'. מַה כְּ

ה״ וגו'. שׁ לֶהָבָה יִרְפֶּ אֵשׁ וַחֲשַׁ

חֲנִיף לַחֲבֵירוֹ – סוֹף נוֹפֵל  ל הַמַּ י אֶלְעָזָר: כָּ וְאָמַר רַבִּ
נָיו. וְאִם  יַד בָּ יָדוֹ – נוֹפֵל בְּ יָדוֹ. וְאִם אֵינוֹ נוֹפֵל בְּ בְּ
אֱמַר:  נֶּ שֶׁ נוֹ,  בְּ ן  בֶּ יַד  בְּ נוֹפֵל  נָיו –  בָּ יַד  בְּ נוֹפֵל  אֵינוֹ 
ה ה',  ן יַעֲשֶׂ בִיא [לַחֲנַנְיָה] אָמֵן כֵּ ״וַיּאֹמֶר יִרְמְיָה הַנָּ

בָרֶיךָ״, וּכְתִיב: יָקֵם ה' אֶת דְּ

 And a person cannot say to another, etc. – וְאֵין 
וכו׳ לַחֲבֵירוֹ  לוֹמַר  יָכוֹל   One explanation of :אָדָם 
this statement is that since people wanted to 
flatter one another, no one would say: My deeds 
are greater than yours, lest the other person be 
insulted (Maharatz Ĥayyut). Others explain that 
since everyone was flattering each other, they 
would even flatter a lowly person and tell him 
that his deeds were good. Therefore, even those 
lowly people would not accept that others act 
in a more meritorious manner than they do (see 
Meromei Sadeh).

 It is permitted to flatter wicked people, etc. – 
עִים וכו׳ ר לְהַחֲנִיף לָרְשָׁ  The ge’onim write that :מוּתָּ
it is permitted to flatter the wicked only when 
such behavior is unavoidable. The Jewish 
people were punished for flattering Agrippa 
because it was not necessary for them to do 
so. The Meiri explains that one may do so only 
provided that it does not involve a desecration 
of God’s name. It is explained in Be’er Sheva that 
it is permitted to flatter a wicked person, but it 
is prohibited to praise a person for his wicked 
deeds, unless it can prevent a life-threatening 
situation (see Nedarim 22a). In Sha’arei Teshuva, 
Rabbeinu Yona rules stringently in this matter 
and prohibits flattering the wicked even in a 
dangerous situation.

 Falls into Gehenna – ם יהִנָּ גֵּ  The reasoning :נוֹפֵל בַּ
behind this statement is that since flattery cor-
rupts people’s judgment, it causes more wicked-
ness in the world, and the flatterer is punished 
for causing this (Iyyun Ya’akov).

 He falls into his grandchild’s hands – יַד  נוֹפֵל בְּ
נוֹ ן בְּ  This is alluded to in the verse itself, as the :בֶּ
official who arrested Jeremiah is not referred 
to by his name and his father’s name alone, 
which is the usual custom in the Bible; rather, 
he is referred to by the name of his grandfather, 
Hananiah, as well, demonstrating that there is 
a connection between Jeremiah’s arrest and 
what had happened with Hananiah, the official’s 
grandfather.

NOTES




