 ֲא ַמר,יﬠנִי ֵלאמֹר״
ַ ״א ִבי ִה ׁ ְש ִ ּב
ָ :יה
ּ ִּכי ֲא ַמר ֵל
:יה
ַּ  זִ יל ִא:יה
ּ  ֲא ַמר ֵל.ית ׁ ֵשיל ַא ׁ ּ ְשב ּו ֲﬠ ָת ְך
ּ ֵל
נִיחא
ָ ית ׁ ְש ִלי נַ ִמי ַאדִּ ָידךְ ! וְ ַאף ַﬠל ַ ּגב דְּ ָלא
ְ וְ ִא
״ﬠ ֵלה ו ְּקבֹר ֶאת ָא ִביךָ ַּכ ֲא ׁ ֶשר
ֲ :יה
ּ  ֲא ַמר ֵל,יה
ּ ֵל
.יﬠךָ ״
ֶ ִה ׁ ְש ִ ּב

Years later, when Joseph said to Pharaoh: “My father made me
swear, saying” (Genesis : ) that I would bury him in Eretz
Yisrael, Pharaoh said to him: Go request the dissolution of your
oath. Joseph said to him: And should I also request dissolution
for the oath that I took for your benefit? And consequently, even
though Pharaoh was not amenable to letting Joseph go, he worried that Joseph would then request dissolution for the oath that
he had taken for his benefit, and Pharaoh therefore said to him:
“Go up and bury your father according to what he made you
swear” (Genesis : ).

 ָהיָ ה ַר ִ ּבי ֵמ ִאיר,יְ הו ָּדה ַמאי ִהיא? דְּ ַתנְ יָ א
 ָהי ּו ׁ ְש ָב ִטים, ְּכ ׁ ֶש ָﬠ ְמד ּו יִ ְ ׂש ָר ֵאל ַﬠל ַהיָּ ם:אוֹמר
ֵ
יוֹרד ְּת ִח ָּלה
ֵ ״אנִי
ֲ אוֹמר
ֵ  זֶ ה,נַצ ִחים זֶ ה ִﬠם זֶ ה
ּ ְ ְמ
 ָק ַפץ.יוֹרד ְּת ִח ָּלה ַליָּ ם״
ֵ ״אנִי
ֲ אוֹמר
ֵ ַליָּ ם״ וְ זֶ ה

§ What was the incident where Judah sanctified God’s name in
public? As it is taught in a baraita that Rabbi Meir would say:
When the Jewish people stood at the Red Sea, the tribes were
arguing with one other. This one was saying: I am going into
the sea first, and that one was saying: I am going into the sea
first. Then, in jumped

Perek VII
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NOTES

Tradition – ק ָ ּב ָלה:ַ The term tradition, or the texts of
tradition, refers to the Prophets and Writings sections
of the Bible, as opposed to the Torah. Some explain
that the term tradition is used to refer to matters
whose status and sanctity are derived from oral tradition and not from the written Torah. Others explain
that the statements of the Prophets are called tradition, kabbala, from the word kevila, meaning rebuke.

: ׁ ֶש ֶּנ ֱא ַמר,ׁ ִש ְבטוֹ ׁ ֶשל ִ ּבנְיָ ִמין וְ יָ ַרד ַליָּ ם ְּת ִח ָּילה
 ַאל ִּת ְק ֵרי ״ר ֵֹדם״.״שם ִ ּבנְ יָ ִמין צָ ִﬠיר ר ֵֹדם״
ָׁ
,אוֹתם
ָ  וְ ָהי ּו ָ ׂש ֵרי יְ הו ָּדה רוֹגְ ִמים.ֶא ָּלא ֵ״רד יָ ם״
.״ש ֵרי יְ הו ָּדה ִרגְ ָמ ָתם״
ׂ ָ :ׁ ֶש ֶּנ ֱא ַמר

the tribe of Benjamin and descended into the sea first, as it is
stated: “There is Benjamin, the youngest, ruling them [rodem]”
(Psalms : ). Do not read it as: “Ruling them [rodem]”;
rather, read it as: Descending [red] into the sea [yam]. And
the princes of the tribe of Judah were stoning them [rogmim
otam] for plunging in first and not in the proper order, as it is
stated in the continuation of the verse: “The princes of Judah,
their council [rigmatam]” (Psalms : ).

אוֹש ּ ִפיזְ ָכן
ְ ׁ נַﬠ ָ ׂשה
ֲ ְיכךְ זָ ָכה ִ ּבנְיָ ִמין ַה ַ ּצדִּ יק ו
ָ  ְל ִפTherefore, Benjamin the righteous was privileged to serve as
. ״ו ֵּבין ְּכ ֵת ָפיו ׁ ָש ֵכן״: ׁ ֶש ֶּנ ֱא ַמר, ַל ְ ּגבו ָּרהhost to the Divine Presence of the Almighty, as the Temple was
built in the territory of Benjamin, as it is stated in Moses’ blessing
for the tribe of Benjamin: “The beloved of the Lord shall dwell in
safety by Him; He covers him all the day, and He rests between
his shoulders” (Deuteronomy : ).
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 ֶא ָּלא, ל ֹא ָּכךְ ָהיָ ה ַמ ֲﬠ ֶ ׂשה:ָא ַמר לוֹ ַר ִ ּבי יְ הו ָּדה
אוֹמר
ֵ יוֹרד ְּת ִח ָּילה ַליָּ ם״ וְ זֶ ה
ֵ ״אין ֲאנִי
ֵ אוֹמר
ֵ זֶ ה
ָּ יוֹרד ְּת ִח
 ָק ַפץ נַ ְח ׁשוֹן ֶ ּבן.ילה ַליָּ ם״
ֵ ״אין ֲאנִי
ֵ
ָּ ֲﬠ ִמינָ ָדב וְ יָ ַרד ַליָּ ם ְּת ִח
״ס ָב ֻבנִי
ְ : ׁ ֶש ֶּנ ֱא ַמר,ילה
ְב ַכ ַח ׁש ֶא ְפ ַריִ ם ו ְּב ִמ ְר ָמה ֵ ּבית יִ ְ ׂש ָר ֵאל וִ יהו ָּדה
.עֹד ָרד ִﬠם ֵאל״

Rabbi Yehuda said to Rabbi Meir: That is not how the incident
took place. Rather, this tribe said: I am not going into the sea
first, and that tribe said: I am not going into the sea first. Then,
in jumped the prince of Judah, Nahshon ben Amminadab, and
descended into the sea first, accompanied by his entire tribe, as
it is stated: “Ephraim surrounds Me with lies and the house of
Israel with deceit, and Judah is yet wayward toward God [rad
im El]” (Hosea : ), which is interpreted homiletically as: And
Judah descended [rad] with God [im El].

יﬠנִי ֱאל ִֹהים ִּכי
ֵ ״הוֹש
ִׁ
:וְ ָﬠ ָליו ְמ ָפ ֵר ׁש ַ ּב ַ ּק ָ ּב ָלה
 ָט ַב ְﬠ ִּתי ִ ּביוֵ ן ְמצו ָּלה וְ ֵאין,ָבא ּו ַמיִ ם ַﬠד נָ ֶפ ׁש
ָמ ֳﬠ ָמד וגו' ַאל ִּת ׁ ְש ְט ֵפנִי ׁ ִש ּב ֶֹלת ַמיִ ם וְ ַאל
.'ִּת ְב ָל ֵﬠנִי ְמצו ָּלה״ וגו

And in this regard, the tradition,N i.e., the Writings, explicates
Nahshon’s prayer at that moment: “Save me, God; for the waters
are come in even unto the soul. I am sunk in deep mire, where
there is no standing…let not the water flood overwhelm me,
neither let the deep swallow me up” (Psalms : – , ).

 ָא ַמר.אוֹת ּה ׁ ָש ָﬠה ָהיָה מ ׁ ֶֹשה ַמ ֲא ִריךְ ִ ּב ְת ִפ ָּלה
ָ ְ ּב
,טוֹב ִﬠים ַ ּביָּ ם
ְ  יְ ִד ַידיי:דוֹש ָ ּברו ְּך הוּא
ׁ לוֹ ַה ָ ּק
 ִר ּבוֹנוֹ:וְ ַא ָּתה ַמ ֲא ִריךְ ִ ּב ְת ִפ ָּלה ְל ָפנַי? ָא ַמר ְל ָפנָיו
 ״דַּ ֵ ּבר: ו ַּמה ְ ּביָ ִדי ַל ֲﬠ ׂשוֹת? ָא ַמר לוֹ,עוֹלם
ָ ׁ ֶשל
ָ וְ ַא ָּתה ָה ֵרם ֶאת ַמ ְּטך,ֶּאל ְ ּבנֵי יִ ְ ׂש ָר ֵאל וְ יִ ָּסעו
.'ּנְטה ֶאת יָ ְדךָ ״ וגו
ֵ ו

At that time, Moses was prolonging his prayer. The Holy One,
Blessed be He, said to him: My beloved ones are drowning
in the sea and you prolong your prayer to me? Moses said
before Him: Master of the Universe, but what can I do? God
said to him: “Speak to the children of Israel that they go forward. And you, lift up your rod and stretch out your hand”
(Exodus : – ).

,יכךְ זָ ָכה יְ הו ָּדה ַל ֲﬠ ׂשוֹת ֶמ ְמ ׁ ָש ָלה ְ ּביִ ְ ׂש ָר ֵאל
ָ ְל ִפ
״היְ ָתה יְ ה ּו ָדה ְל ָק ְד ׁשוֹ יִ ְ ׂש ָר ֵאל
ָ :ׁ ֶש ֶּנ ֱא ַמר
״היְ ָתה יְ הו ָּדה ְל ָק ְד ׁשוֹ״
ָ  ַמה ַּט ַﬠם.לוֹתיו״
ָ ַמ ְמ ׁ ְש
״היָּ ם ָר ָאה
ַ ְּלוֹתיו״? ִמ ׁ ּשוּם ד
ָ וְ ״יִ ְ ׂש ָר ֵאל ַמ ְמ ׁ ְש
.וַ יָּ נֹס״

For this reason, because Nahshon and the tribe of Judah went
into the sea first, the tribe of Judah merited to govern Israel,
as it is stated: “Judah became His sanctuary, Israel His dominion. The sea saw it and fled” (Psalms : – ). The baraita interprets the verses in this manner: What is the reason that Judah
became His sanctuary and Israel came under His dominion?
It is because “the sea saw it and fled.”

 ִאי:אוֹמר
ֵ יﬠזֶ ר ֶ ּבן יַ ֲﬠקֹב
ֶ  ַר ִ ּבי ֱא ִל,ַּתנְיָ א
ּ
 ׁ ֶש ְּכ ָבר נֶ ֱא ַמר,לוֹמר ֵלוִ י ְל ַמ ָטה
ַ ֶא ְפ ׁ ָשר
,״ל ַמ ְﬠ ָלה״
ְ לוֹמר
ַ  וְ ִאי ֶא ְפ ׁ ָשר,״ל ַמ ְﬠ ָלה״
ְ
.״ל ַמ ָּטה״
ְ ׁ ֶש ְּכ ָבר נֶ ֱא ַמר

§ The Gemara returns to discussing the blessing and curses. It is
taught in a baraita (Tosefta : ) that Rabbi Eliezer ben Ya’akov says:
It is impossible to say that the tribe of Levi stood below,N between
the two mountains, as it is already stated that they were above, in
the verse: “These shall stand on Mount Gerizim to bless the people
when you have passed over the Jordan: Simeon and Levi and Judah”
(Deuteronomy : ). And it is impossible to say that they stood
above on the mountain because it is already stated: “And all of Israel,
and their elders and oﬃcers, and their judges, stood on this side of
the Ark and on that side before the priests the Levites” ( Joshua : ).
This shows that the Levites stood below, between the mountains, with
the Ark.

, ָהא ֵּכיצַ ד? זִ ְקנֵי ְכהו ָּּנה ו ְּלוִ יָּ ה ְל ַמ ָּטהHow is this possible? Only the Elders of the priesthood and the
 ָּכל:אוֹמר
ֵ ֹאשיָּ ה
ִ ׁ  וְ ַה ׁ ּ ְש ָאר ְל ַמ ְﬠ ָלה; ַר ִ ּבי יLevites stood below, and the rest of the Levites stood above on the
mountain. Rabbi Yoshiya says: Any Levite who was fit to serve in
. וְ ַה ׁ ּ ְש ָאר ְל ַמ ְﬠ ָלה,ָה ָראוּי ְל ׁ ָש ֵרת – ְל ַמ ָּטה
the Temple stood below, between the mountains, and the rest of the
tribe, who were too young or too old to serve in the Temple, stood
above on the mountain.
.עוֹמ ִדים
ְ  ֵאלּ ּו וְ ֵאלּ ּו ְל ַמ ָּטה ֵהן:אוֹמר
ֵ ַר ִ ּבי
נֵיהם ְּכ ַל ּ ֵפי ַהר ְ ּג ִריזִ ים – ו ָּפ ְתח ּו
ֶ ָה ְפכ ּו ּ ְפ
. ְּכ ַל ּ ֵפי ַהר ֵﬠ ָיבל – ו ָּפ ְתח ּו ִ ּב ְק ָל ָלה,ִ ּב ְב ָר ָכה
, ְ״ﬠל״ – ְ ּב ָסמוּך
ַ ?״ﬠל״
ַ ַמאי

Rabbi Yehuda HaNasi says: Both the Levites and the Israelites
were standing below. They turned to face Mount Gerizim and
opened with a blessing, and then they turned toward Mount Ebal
and opened with a curse. Therefore, what is the meaning of the
verse: “These shall stand on [al ] Mount Gerizim to bless the people”
(Deuteronomy : )? “Al” means adjacent to the mountain but not
actually on the mountain itself.

 ״וְ נָ ַת ָּת ַﬠל ַה ַּמ ֲﬠ ֶר ֶכת ְלבוֹנָ ה:ִּכ ְד ַתנְ יָ א
 ַא ָּתה. ְ״ﬠל״ – ְ ּב ָסמוּך
ַ :אוֹמר
ֵ זַ ָּכה״ – ַר ִ ּבי
״ﬠל״
ַ  אוֹ ֵאינוֹ ֶא ָּלא, ְ״ﬠל״ ְ ּב ָסמוּך
ַ :אוֹמר
ֵ
, ״וְ ַס ּכ ָֹת ַﬠל ָה ָארֹן״:אוֹמר
ֵ ַמ ָּמ ׁש? ְּכ ׁ ֶשהוּא
. ְ״ﬠל״ – ְ ּב ָסמוּך
ַ :אוֹמר
ֵ ֱהוֵ י

As it is taught in a baraita that discusses the shewbread: “And you
shall put pure frankincense on [al ] each row” (Leviticus : ).
Rabbi Yehuda HaNasi says: “Al” in this instance means adjacent to.
Do you say that “al” means adjacent to, or perhaps it carries only its
literal meaning of “on”? When it says in the verse: “And you shall
screen the Ark [al haAron] with the curtain” (Exodus : ), the
word “al” cannot mean on, as the curtain that separated the Sanctuary
and the Holy of Holies was not placed on top of the Ark, but near it.
Therefore, you must say that “al” means adjacent to.

נֵיהם ְּכ ַל ּ ֵפי ַהר ְ ּג ִריזִ ים ו ָּפ ְתח ּו
ֶ ״ה ְפכ ּו ּ ְפ
ָ
ְ ָ ּברוּךְ ִ ּב ְכ ָלל ָ ּברוּך: ָּתנ ּו ַר ָ ּבנַן.'ִ ּב ְב ָר ָכה״ כו
 ִל ְלמוֹד. ָארוּר ִ ּב ְכ ָלל ָארוּר ִ ּב ְפ ָרט,ִ ּב ְפ ָרט
ו ְּל ַל ֵּמד ִל ׁ ְשמוֹר וְ ַל ֲﬠ ׂשוֹת – ֲה ֵרי

§ It is stated in the mishna: They turned to face Mount Gerizim and
opened with a blessing: Blessed be the man who does not make a
graven or molten image (see Deuteronomy : ), and these people
and those people, i.e., the two groups standing on either mountain,
answered: Amen. Then they turned to face Mount Ebal and opened
with the curse: “Cursed be the man who makes a graven or molten
image” (Deuteronomy : ), and these people and those people
answered: Amen. The Sages taught (Tosefta : ): The blessings and
curses include a general blessing for one who fulfills the entire Torah,
and a particular blessing for each individual statement mentioned
in the blessings and curses. Likewise, there is a general curse for one
who does not fulfill the entire Torah and a particular curse for each
individual statement. And for each of the blessings and curses there
is a mitzva to learn and to teach, and to keep and to perform.N
Consequently,

NOTES

Levi stood below – לוִ י ְל ַמ ָּטה:ֵ Tosafot quote an opinion found
in the Jerusalem Talmud that like all the other tribes, the entire
tribe of Levi stood at the top of the mountain. When the book of
Joshua states that “the priests, the Levites” were standing near the
Ark, it refers specifically to the priests, who are referred to in many
places as the Levites.
To keep and to perform – ל ׁ ְשמוֹר וְ ַל ֲﬠ ׂשוֹת:ִ Usually the term to keep
means to be careful not to violate prohibitions, and to perform
means to fulfill positive mitzvot. The Maharsha explains, based
on the calculations stated in the continuation of the Gemara, that
that cannot be the meaning here. He therefore explains the term

to keep as referring to studying Mishna, in accordance with the
Sages’ interpretation of the term. In other words, one must strive
not only to study the Torah, but also to remember it, or to keep
it, through the study of Mishna. In Iyyun Ya’akov this expression
is interpreted according to the Gemara in tractate Eiruvin (96a),
which states concerning a similar phrase that when it is stated with
regard to a positive mitzva, it is itself considered a positive mitzva,
and when it is stated with regard to a prohibition, it is likewise
considered a prohibition. Accordingly, to keep the mitzvot means
to be extra careful and exacting in fulfilling the mitzvot, whether
negative or positive.
. פרק ז׳ דף לז. sota . Perek VII . 37a
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 ׁ ְשמוֹנֶ ה. ַא ְר ַ ּבע וְ ַא ְר ַ ּבע ֲה ֵרי ׁ ְשמוֹנֶ ה.ַא ְר ַ ּבע
 וְ ֵכן ְ ּב ַﬠ ְרבוֹת, וְ ֵכן ְ ּב ִסינַי.ו ׁ ְּשמוֹנֶ ה ֲה ֵרי ׁ ֵש ׁש ֶﬠ ְ ׂש ֵרה
״א ֶּלה ִד ְב ֵרי ַה ְ ּב ִרית ֲא ׁ ֶשר צִ ָּוה
ֵ : ׁ ֶש ֶּנ ֱא ַמר,מוֹאב
ָ
 ״ו ׁ ְּש ַמ ְר ֶּתם ֶאת דִּ ְב ֵרי: ו ְּכ ִתיב,'ה' ֶאת מ ׁ ֶֹשה״ וגו
 נִ ְמצָ א ַא ְר ָ ּב ִﬠים ו ׁ ְּשמוֹנֶ ה.'ַה ְ ּב ִרית ַהזֹּאת״ וגו
.ְ ּב ִריתוֹת ַﬠל ָּכל ִמצְ וָ ה ו ִּמצְ וָ ה

every mitzva contains four aspects. Four general aspects and
four specific aspects add up to eight. Eight blessings and eightN
curses add up to sixteen. And so too at Mount Sinai, and so
too at the plains of Moab, as it is stated: “These are the
words of the covenant that the Lord commanded Moses to
make with the children of Israel in the land of Moab, besides
the covenant that He made with them in Horeb” (Deuteronomy : ). And it is written: “Observe therefore the
words of this covenant” (Deuteronomy : ). It follows
that between the three events where sixteen covenants were
made, God established forty-eight covenants for each and
every mitzva.

 ו ַּמ ְכנִיס, ַר ִ ּבי ׁ ִש ְמעוֹן מוֹצִ יא ַהר ְ ּג ִריזִ ים וְ ַהר ֵﬠ ָיבלRabbi Shimon excludes Mount Gerizim and Mount Ebal
.מוֹﬠד ׁ ֶש ַ ּב ִּמ ְד ָ ּבר
ֵ  א ֶֹהלfrom this list because only some of the mitzvot were mentioned
there, and he includes instead the covenant at the Tent of
Meeting in the desert.
 ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל,ו ִּב ְפלוּגְ ָּתא דְּ ָהנֵי ַּת ָּנ ֵאי; דְּ ַתנְיָא
 ְּכ ָללוֹת נֶ ֶא ְמר ּו ְ ּב ִסינַי ו ְּפ ָרטוֹת ְ ּבא ֶֹהל:אוֹמר
ֵ
 ְּכ ָללוֹת ו ְּפ ָרטוֹת:אוֹמר
ֵ
יבא
ָ מוֹﬠד; ַר ִ ּבי ֲﬠ ִק
ֵ
נִש ַּת ְּל ׁש ּו
ְ ׁ ְ ו,מוֹﬠד
ֵ נִשנ ּו ְ ּבא ֶֹהל
ְ ׁ ְ ו,נֶ ֶא ְמר ּו ְ ּב ִסינַי
,מוֹאב
ָ ְ ּב ַﬠ ְרבוֹת

The Gemara explains: And it is in the dispute between these
tanna’im that they disagree, as it is taught in a baraita (Tosefta
: ): Rabbi Yishmael says: General statements were said at
Sinai, i.e., Moses received general mitzvot at Sinai, including
the Ten Commandments. And the details of the mitzvot were
explained to Moses at a later time in the Tent of Meeting.
Rabbi Akiva says: Both general statements and the details of
mitzvot were said at Sinai, and later repeated in the Tent of
Meeting, and reiterated a third time by Moses to the Jewish
people in the plains of Moab. Rabbi Shimon holds in accordance with his teacher, Rabbi Akiva, and counts Mount Sinai
and the Tent of Meeting Tent as two distinct places where all
of the mitzvot were given.

, וְ ֵאין ְלךָ ָּכל דְּ ַבר ִמצְ וָ ה ו ִּמצְ וָ ה ׁ ֶש ְּכתו ָּבה ַ ּב ּת ָוֹרהThe baraita concludes: And there is no mitzva written
.יה ַא ְר ָ ּב ִﬠים ו ׁ ְּשמֹנֶ ה ְ ּב ִריתוֹת
ָ  ׁ ֶשלּ ֹא נִ ְכ ְרת ּו ָﬠ ֶלin the Torah for which forty-eight covenants were not
established.
ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן יְהו ָּדה ִא ׁיש ְּכ ַפר ַﬠ ּכוֹ ָא ַמר ִמ ׁ ּשוּם
 ֵאין ְלךָ ִמצְ וָ ה ו ִּמצְ וָ ה ׁ ֶש ְּכתו ָּבה:ַר ִ ּבי ׁ ִש ְמעוֹן
יה ַא ְר ָ ּב ִﬠים ו ׁ ְּשמֹנֶ ה
ָ  ׁ ֶש ּל ֹא נִ ְכ ְרת ּו ָﬠ ֶל,ַ ּב ּת ָוֹרה
ְ ּב ִריתוֹת ׁ ֶשל ׁ ֵש ׁש ֵמאוֹת ֶא ֶלף ו ׁ ְּשל ׁ ֶֹשת ֲא ָל ִפים
.וַ ֲח ֵמ ׁש ֵמאוֹת וַ ֲח ִמ ׁ ּ ִשים

Rabbi Shimon ben Yehuda Ish Kefar Akko said in the name
of Rabbi Shimon: There is no mitzva written in the Torah
for which forty-eight covenants were not established ,
times, corresponding to the population of the Jewish people
in the desert. This is because each member of the Jewish people
received the covenant both for himself and as a guarantor for
the rest of the Jewish people.

 ְל ִד ְב ֵרי ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן יְ הו ָּדה ִא ׁיש:ָא ַמר ַר ִ ּבי
ָ ֵאין ְלך: ׁ ֶש ָא ַמר ִמ ׁ ּשוּם ַר ִ ּבי ׁ ִש ְמעוֹן,ְּכ ַפר ַﬠ ּכוֹ
יה
ָ  ׁ ֶשלּ ֹא נִ ְכ ְרת ּו ָﬠ ֶל,ָּכל ִמצְ וָ ה ו ִּמצְ וָ ה ׁ ֶש ַ ּב ּת ָוֹרה
ַא ְר ָ ּב ִﬠים ו ׁ ְּשמֹנֶ ה ְ ּב ִריתוֹת ׁ ֶשל ׁ ֵש ׁש ֵמאוֹת ֶא ֶלף
 נִ ְמצָ א.ו ׁ ְּשל ׁ ֶֹשת ֲא ָל ִפים וַ ֲח ֵמ ׁש ֵמאוֹת וַ ֲח ִמ ׁ ּ ִשים
ְל ָכל ֶא ָחד וְ ֶא ָחד ִמיִּ ְ ׂש ָר ֵאל ׁ ֵש ׁש ֵמאוֹת ֶא ֶלף
.ו ׁ ְּשל ׁ ֶֹשת ֲא ָל ִפים וַ ֲח ֵמ ׁש ֵמאוֹת וַ ֲח ִמ ׁ ּ ִשים

Rabbi Yehuda HaNasi says: According to the statement of
Rabbi Shimon ben Yehuda Ish Kefar Akko, who spoke in the
name of Rabbi Shimon, there is no mitzva in the Torah for
which forty-eight covenants were not established
,
times; it follows that for every one of the Jewish people there
were
, covenants.

NOTES

Eight and eight – שמוֹנֶ ה ו ׁ ְּשמוֹנֶ ה:
ְ ׁ Rashi explains that the first eight
are the four aspects of the covenant, i.e., the general and particular
blessings and curses, as they relate to learning and teaching the
Torah; and the second eight are those four aspects as they relate
to keeping and performing the Torah. The Maharsha questions
why this would be a logical way to divide the total into two
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groups of eight, as opposed to one group of sixteen. He therefore
explains that the first eight are the general and particular blessings as they relate to learning, teaching, keeping, and performing
the Torah; and the second eight are the general and particular
curses as they relate to the lack of fulfillment of the same (see
Iyyun Ya’akov).

 ָﬠ ְר ָבא: ַמאי ֵ ּבינַיְ יהוּ? ֲא ַמר ַרב ְמ ׁ ָש ְר ׁ ִשיָּ אThe Gemara asks: What is the diﬀerence between the statements
.ּיכא ֵ ּבינַיְ יהו
ָּ  וְ ָﬠ ְר ָבא דְּ ָﬠ ְר ָבא ִאof Rabbi Shimon ben Yehuda Ish Kefar Akko and Rabbi Yehuda
HaNasi? What does the statement of Rabbi Yehuda HaNasi add?
Rav Mesharshiyya said: The matter of a guarantor and a guarantor for a guarantor is the diﬀerence between them. According
to Rabbi Yehuda HaNasi, every Jew is not only rendered a guarantor for every other Jew, but he is also rendered a guarantor for
every other Jew’s responsibility as a guarantor. Therefore, according to his calculation, the number of covenants is multiplied again
by
, .
נֵיה דְּ ַר ִ ּבי
ּ  § דָּ ַר ׁש ַר ִ ּבי יְהו ָּדה ֶ ּבן נַ ְח ָמנִי ְמתו ְּר ְ ּג ָמRabbi Yehuda ben Naĥmani, the disseminatorB of Rabbi
N
 ָּכל ַה ּ ָפ ָר ׁ ָשה ּכו ָּּל ּה ל ֹא, ׁ ִש ְמעוֹן ֶ ּבן ָל ִק ׁישShimon ben Lakish, taught: The entire passage of the blessings
and curses is stated only in reference to an adulterer and
:נוֹא ֶפת
ֶ ְנוֹאף ו
ֵ נֶ ֶא ְמ ָרה ֶא ָּלא ְ ּב
adulteress.
״ארוּר ָה ִא ׁיש ֲא ׁ ֶשר יַ ֲﬠ ֶ ׂשה ֶפ ֶסל ו ַּמ ֵּס ָכה״
ָ
 זֶ ה ַה ָ ּבא,יה? ֶא ָּלא
ָ וגו' – ְ ּב
ּ ״ארוּר״ ַס ִ ּגי ֵל
 וְ ָה ַלךְ ְל ֵבין או ּּמוֹת,הוֹליד ֵ ּבן
ִ ְַﬠל ָה ֶﬠ ְרוָ ה ו
 ֲארו ִּרין ָא ִביו,בוֹדה זָ ָרה
ָ עוֹלם וְ ָﬠ ַבד ֲﬠ
ָ ָה
.וְ ִא ּמוֹ ׁ ֶשל זֶ ה ׁ ֶש ָּכ ְך ָ ּג ְרמ ּו לוֹ

This is proved from the verse: “Cursed is the man who makes a
graven or molten image” (Deuteronomy : ). Is a curse a
suﬃcient consequence for the actions of an idol worshipper?N
He has rebelled against the fundamental tenet of the Torah.
Rather, this is referring to one who engaged in sexual intercourse with a forbidden relative and bore her a mamzer son.
And the son, who is not allowed to marry a Jew of unflawed lineage, went to live among the other nations of the world and
engaged in idol worship. His father and mother are cursed for
causing him to worship idols. Likewise, the rest of the curses refer
to sins that are the result of adultery.

 ״וְ נָ ַת ָּת ֶאת ַה ְ ּב ָר ָכה ַﬠל ַהר ְ ּג ִרזִ ים:ָּתנ ּו ַר ָ ּבנַן
לוֹמר? ִאם
ַ וְ ֶאת ַה ְּק ָל ָלה״ וגו' – ַמה ַּת ְלמוּד
ְל ַל ֵּמד ׁ ֶש ְּת ֵהא ְ ּב ָר ָכה ַﬠל ַהר ְ ּג ִרזִ ים ו ְּק ָל ָלה
״א ֶּלה יַ ַﬠ ְמד ּו
ֵ : ֲה ֵרי ְּכ ָבר נֶ ֱא ַמר,ַﬠל ַהר ֵﬠ ָיבל
: ו ְּכ ִתיב,ְל ָב ֵר ְך ֶאת ָה ָﬠם ַﬠל ַהר ְ ּג ִרזִ ים״
!״וְ ֵא ֶּלה יַ ַﬠ ְמד ּו ַﬠל ַה ְּק ָל ָלה ְ ּב ַהר ֵﬠ ָיבל״
.ֶא ָּלא ְל ַה ְקדִּ ים ְ ּב ָר ָכה ִל ְק ָל ָלה

The Sages taught: “And you shall give the blessing on Mount
Gerizim and the curse on Mount Ebal” (Deuteronomy : ).
Why must the verse state this? If it is to teach that the blessing
must be given on Mount Gerizim and the curse on Mount Ebal,
it is already stated: “These shall stand on Mount Gerizim to
bless the people” (Deuteronomy : ), and it is written: “And
these shall stand on Mount Ebal for the curse” (Deuteronomy
: ). Rather, the verse teaches that the proclamation of the
blessing must precede the curse.

?קוֹדמוֹת ַל ְּק ָללוֹת
ְ יָ כוֹל יִ ְהי ּו ָּכל ַה ְ ּב ָרכוֹת
 ְ ּב ָר ָכה ַא ַחת,״ב ָר ָכה ו ְּק ָל ָלה״
ּ ְ :לוֹמר
ַ ַּת ְלמוּד
קוֹדמוֹת
ְ  וְ ֵאין ָּכל ַה ְ ּב ָרכוֹת,קוֹד ֶמת ִל ְק ָל ָלה
ֶ
;ַל ְּק ָללוֹת

One might have thought that all of the blessings should precede
the curses. Therefore, the verse states “blessing” and “curse” in
the singular, to teach that one blessing precedes each curse,
but all of the blessings do not precede the curses. The blessings
and curses were recited alternately, first one blessing and then
one curse.

 ַמה: ָלוֹמר ְלך
ַ ,ו ְּל ַה ִּק ׁיש ְ ּב ָר ָכה ִל ְק ָל ָלה
 ּו ַמה,ְּק ָל ָלה ִ ּב ְלוִ יִּ ם ַאף ְ ּב ָר ָכה ִ ּב ְלוִ יִּ ם
.ְּק ָל ָלה ְ ּבקוֹל ָרם ַאף ְ ּב ָר ָכה ְ ּבקוֹל ָרם
ּו ַמה ְּק ָל ָלה ִ ּב ְל ׁשוֹן ַה ּק ֶוֹד ׁש ַאף ְ ּב ָר ָכה
 ו ַּמה ְּק ָל ָלה ִ ּב ְכ ָלל ו ְּפ ָרט.ִ ּב ְל ׁשוֹן ַה ּק ֶוֹד ׁש
 ו ַּמה ְּק ָל ָלה – ֵאלּ ּו.ַאף ְ ּב ָר ָכה ִ ּב ְכ ָלל ו ְּפ ָרט
–  ַאף ְ ּב ָר ָכה,״א ֵמן״
ָ אוֹמ ִרים
ְ ְוְ ֵאלּ ּו עוֹנִין ו
ְ ְֵאלּ ּו וְ ֵאלּ ּו עוֹנִין ו
.״א ֵמן״
ָ אוֹמ ִרים

And furthermore, the verse comes to juxtapose the blessing
with the curse, to say to you that just as the curse is recited by
the Levites, so too, the blessing is uttered by the Levites; and
just as the curse is proclaimed loudly, so too, the blessing is
proclaimed loudly; and just as the curse is proclaimed in the
sacred tongue, Hebrew, so too, the blessing is proclaimed in
the sacred tongue; and just as the curse is proclaimed both
in general and in detail, so too, the blessing is proclaimed in
general and in detail. And just as after the curse is uttered, both
groups of people on each mountain respond and say amen,
so too, after the blessing is uttered, both groups respond and
say amen.

BACKGROUND

The disseminator [meturgeman] – נֵיה
ּ מתו ְּר ְ ּג ָמ:ְ During
talmudic times, it was common for the Sage to present his
teachings quietly, oftentimes in Hebrew. The disseminator
would translate [tirgem] and explain the teachings in
Aramaic in an audible voice, so that the students would
be able to listen and understand.
NOTES

The entire passage, etc. – כל ַה ּ ָפ ָר ׁ ָשה ּכו ָּּל ּה וכו׳:ָּ The Maharsha asks: Is it necessary to reinterpret the entire passage
of the blessings and curses just because it is diﬃcult to
explain a single verse? He suggests a diﬀerent interpretation of the Gemara, according to which the word passage
does not refer to all of the curses, but rather to that verse
alone. Because it is separated from the other verses by a
space in the Torah scroll, it is considered to be a distinct
passage. However, the later commentaries point out that
the Gemara’s use of the expression: The entire passage,
does not fit this interpretation well.
Is a curse a suﬃcient consequence for the actions of an
idol worshipper – יה
ּ ב ָארוּר ַס ִ ּגי ֵל:ּ ְ The Maharsha explains
that the Gemara is not saying that because idol worship is punishable by death, it is insuﬃcient to say that
someone who worships idols is cursed, as there are other
sins mentioned in the curses that are also punishable by
death, e.g., adultery.
Rather, the Gemara is saying that idol worship is the
most fundamental form of heresy, and it is therefore not
suﬃcient for one who commits this sin to be cursed in this
world; he is excluded from life in the World-to-Come too.
This is not true in the case of adultery or any of the other
sins mentioned in the curses. Although they are grave sins
that render one liable to receive the death penalty, the
sinner can still have a share in the World-to-Come. This
seems to be Rashi’s understanding as well.
HALAKHA

In the country the priest recites the verses as three
blessings – אוֹת ּה ׁ ָשל ֹׁש ְ ּב ָרכוֹת
ָ אוֹמר
ֵ ב ְּמ ִדינָ ה:
ּ ַ When the
priests recite the Priestly Benediction outside of the
Temple everyone present responds amen after each of
the verses (Rambam Sefer Ahava, Hilkhot Tefilla UVirkat
Kohanim 14:3; Shulĥan Arukh, Oraĥ Ĥayyim 128:13).
And in the Temple the priest recites one blessing –
ו ַּב ִּמ ְקדָּ ׁש ְ ּב ָר ָכה ַא ַחת: When the Priestly Benediction is
recited in the Temple, the people do not respond amen
after each verse. Rather, all of the verses are recited as a
single blessing, and all of the people respond afterward:
Blessed be the Lord, God, the God of Israel from eternity
to eternity (Rambam Sefer Ahava, Hilkhot Tefilla UVirkat
Kohanim 14:9).

mishna

How is the Priestly Benediction recited?
מתני׳ ִ ּב ְר ַּכת ּכ ֲֹהנִים ֵּכיצַ ד? ַ ּב ְּמ ִדינָ ה
In the country, i.e., outside the Temple,
–  ו ַּב ִּמ ְקדָּ ׁש,אוֹת ּה ׁ ָשל ֹׁש ְ ּב ָרכוֹת
ָ אוֹמר
ֵ
the priest recites the verses as three blessings,H pausing between
אוֹמר ֶאת ַה ׁ ּ ֵשם
ֵ  ְ ּב ָר ָכה ַא ַחת; ַ ּב ִּמ ְקדָּ ׁשeach verse while the people respond amen. And in the Temple,
the priests recite all three verses as one blessing,H after which
the people respond: Blessed be the Lord, God, the God of Israel,
from eternity to eternity, as is the customary response to blessings
in the Temple. In the Temple, the priest utters the name of
God
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