ית
ָ  ״וְ ׁ ָש ִב: ְּכ ַמאן ָאזְ ָלא ָהא דְּ ַתנְ יָ אIn accordance with whose opinion is that which is taught in a
נַﬠנִים ׁ ֶש ְ ּבחוּצָ ה ָל ָא ֶרץ
ֲ  ׁ ִש ְביוֹ״ – ְל ַר ּבוֹת ְּכbaraita: The verse states: “When you go forth to battle against your
enemies, and the Lord your God delivers them into your hands,
?אוֹתן
ָ ׁ ֶש ִאם חוֹזְ ִרין ִ ּב ְת ׁשו ָּבה ְמ ַק ְ ּב ִלין
and you take them captive” (Deuteronomy : ), implying that
there is no obligation to destroy them, to include not only gentiles
who are not Canaanites, but even Canaanites that are living outside of Eretz Yisrael,N as, if they repent, they are accepted and
allowed to live in Eretz Yisrael.
NOTES

To include Canaanites that are living outside of Eretz Yisrael – נַﬠנִים ׁ ֶש ְ ּבחוּצָ ה ָל ָא ֶרץ
ֲ ל ַר ּבוֹת ְּכ:ְ The early commentaries have
diﬀerent opinions with regard to the relationship of the Jews to
Canaanites living in Eretz Yisrael, Canaanites living outside of
Eretz Yisrael, and other gentile nations who want to make peace
with the Jews. This issue is dependent on another debate with
regard to the oﬀer that Joshua sent to the inhabitants of Eretz
Yisrael to make peace with the Jewish people, as discussed in
the Jerusalem Talmud: Was this oﬀer dependent merely on their
acceptance of the political rule of the Jews, or did they also
have to agree to cease idol worship and to observe the seven
Noahide mitzvot? See a discussion of the diﬀerent opinions
in Leĥem Mishne (Rambam Sefer Shofetim, Hilkhot Melakhim
UMilĥemoteihem 6:1). The diﬀering opinions with regard to that

issue are dependent upon the understanding of the dispute
between Rabbi Yehuda and Rabbi Shimon. Several commentaries understand that the matter under discussion is whether
or not there is a distinction with regard to the possibility of
accepting Canaanites under Jewish rule between the Canaanites
who lived in Eretz Yisrael and those who lived outside of Eretz
Yisrael; other commentaries disagree. Furthermore, the reason
behind the distinction requires clarification. It is possible that
the verse stating: “You shall keep alive no one who breathes”
(Deuteronomy 20:16), refers only to the Canaanites living in Eretz
Yisrael, and only under certain circumstances. Alternatively, it is
possible that once the Jewish people entered Eretz Yisrael, the
Canaanites living there could no longer be trusted to accept
the mitzvot.
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. ְּכ ַמאן? ְּכ ַר ִ ּבי ׁ ִש ְמעוֹןIn accordance with whose opinion is the baraita? It is in accordance with the opinion of Rabbi Shimon, who holds that the
verse: “You shall keep alive no one who breathes” (Deuteronomy
: ), is not referring to the gentiles living outside of Eretz Yisrael,
because there is no concern that the Jewish people will learn “to
do like all their abominations” (Deuteronomy : ), as these
Canaanites are not located in Eretz Yisrael.
:נַﬠשׂ ּו ְ ּבאוֹתוֹ ַהיּוֹם
ֲ נִסים
ִּ ּבֹא ו ְּר ֵאה ַּכ ָּמה
 ו ָּבא ּו ְל ַהר,ָﬠ ְבר ּו יִ ְ ׂש ָר ֵאל ֶאת ַהיַּ ְרדֵּ ן
,ְ ּג ִריזִ ים ו ְּל ַהר ֵﬠ ָיבל יָ ֵתר ִמ ׁ ּ ִש ׁ ּ ִשים ִמיל
.נֵיהם
ֶ כוֹלה ַל ֲﬠמוֹד ִ ּב ְפ
ָ ְוְ ֵאין ָּכל ְ ּב ִריָּ ה י
: ׁ ֶש ֶּנ ֱא ַמר,נֵיהם ִמיָּ ד נִ ְת ָרז
ֶ עוֹמד ִ ּב ְפ
ֵ וְ ָכל ָה
ימ ִתי ַא ׁ ַש ַּלח ְל ָפנֶיךָ וְ ַה ּמ ִֹתי ֶאת
ָ ״את ֵא
ֶ
,'ָּכל ָה ָﬠם ֲא ׁ ֶשר ָּתבֹא ָ ּב ֶהם״ וגו

§ The Gemara continues to discuss the entrance of the Jewish
people into Eretz Yisrael: Come and see how many miracles were
performed on that day:N The Jewish people crossed the Jordan,
and they arrived at Mount Gerizim and Mount Ebal, which are
more than sixty mil from the river, and on that day no entity was
able to stand before them. And anyone who stood before them
was immediately struck with diarrhea,N as it is stated: “I will
send My terror before you, and will confound all the people that
you encounter” (Exodus : ).

…ימ ָתה וָ ַפ ַחד
ָ יהם ֵא
ֶ ״ת ּפֹל ֲﬠ ֵל
ִּ :אוֹמר
ֵ ְ וAnd similarly, the verse says: “Terror and dread falls upon them;
;אשוֹנָ ה
ׁ יאה ִר
ָ  ַﬠד יַ ֲﬠבֹר ַﬠ ְּמךָ ה'״ – זוֹ ִ ּבby the greatness of Your arm they are as still as a stone; till Your
people pass over, Lord” (Exodus : ). This alludes to the first
,יאה ׁ ְשנִיָּה
ָ נִית״ – זוֹ ִ ּב
ָ ״ﬠד יַ ֲﬠבֹר ַﬠם ז ּו ָק
ַ
arrival of the Jewish people in Eretz Yisrael, during the period
of Joshua. The verse continues: “Till the people that You have
gotten pass over” (Exodus : ). This alludes to the second
arrival, when the Jews returned to Eretz Yisrael from Babylonia
after the destruction of the First Temple.

NOTES

How many miracles were performed on that day – ַּכ ָּמה
נַﬠ ׂש ּו ְ ּבאוֹתוֹ ַהיּוֹם
ֲ נִסים:
ִּ This is the opinion of the mishna.
However, the dissenting opinion of Rabbi Yishmael is cited
in the Jerusalem Talmud, according to which the blessings
and curses were recited fourteen years later, after Eretz
Yisrael was conquered and divided among the tribes. See
also the Maharsha, who points out that the blessings and
curses appear in the book of Joshua only after the conquest of Jericho and the city of Ai.
Struck with diarrhea – מיָּ ד נִ ְת ָרז:ִ According to Rashi, this is
derived from the phrase “And I will confound.” He explains
that this means that their intestines were confounded and
their function disrupted. In contrast, the Maharsha explains
that it is derived from the phrase “I will send My terror,” as
diarrhea can be caused by feelings of fear.
Sin caused – ש ָ ּג ַרם ַה ֵח ְטא:
ֶ ׁ Rashi explains that the sins
referred to here are the sins of the Jews during the period
of the First Temple. The Ya’avetz asks why a later generation
would be punished for those sins, which they did not commit. He explains that the sin that the Gemara speaks of is
the sin of marrying gentile women, based on the verses in
the books of Ezra and Nehemiah that state that the generation that returned from Babylonia was guilty of this sin.

יִש ָר ֵאל ַל ֲﬠשׂ וֹת
ׂ ְ  ְראוּיִ ין ָהי ּו: ֱאמוֹר ֵמ ַﬠ ָּתהAccordingly, say from now that the Jewish people were worthy
,אשוֹנָ ה
ׁ יאה ִר
ָ יאה ׁ ְשנִיָּה ְּכ ִב
ָ  ָל ֶהם נֵס ְ ּב ִבof having a miracle performed for them during the second
arrival, just like they were worthy of having miracles performed
;ֶא ָּלא ׁ ֶש ָ ּג ַרם ַה ֵח ְטא
for them during the first arrival, but their sin causedN them to
enter Eretz Yisrael through a natural process, with the permission
of the kings of other nations.
. פרק ז׳ דף לו. sota . Perek VII . 36a
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LANGUAGE

They took [kippelu] – ק ּ ְיפל ּו:ִ The root kuf, peh, lamed has
a similar meaning to the root khaf, peh, lamed; its basic
meaning is to fold. More broadly, the word has several
meanings, among them to take or remove an object, as
is the case here.
Hornet [tzira] – צִ ְר ָﬠה: There are commentaries who
maintain that this refers to a type of disease similar to
leprosy (Ibn Ezra). However, most translators and commentaries explain that it is a type of flying insect. According to this interpretation, tzira refers to the large hornet
of the species Vespa orientalis commonly known as the
Oriental wasp. The sting of this hornet is very painful,
especially if it attacks a sensitive part of the body. An
attack of swarming hornets can even prove to be fatal.

וְ ַא ַחר ָּכ ְך ֵה ִביא ּו ֶאת ָה ֲא ָבנִים ו ָּבנ ּו ֶאת
יהם ֶאת
ֶ  וְ ָכ ְתב ּו ֲﬠ ֵל,ח וְ ָסדוּה ּו ְ ּב ִסיד ַה ִּמזְ ֵ ּב
: ׁ ֶש ֶּנ ֱא ַמר,ָּכל דִּ ְב ֵרי ַה ּת ָוֹרה ְ ּב ׁ ִש ְב ִﬠים ָל ׁשוֹן
;יטב״
ֵ ״ב ֵאר ֵה
ַּ

The Gemara continues its description of the entrance into
Eretz Yisrael during the period of Joshua: And afterward they
brought the stones and built the altar on Mount Ebal, and
plastered it over with plaster, and wrote on the stones all of
the words of the Torah in seventy languages, as it is stated:
“And you shall write on the stones all of the words of this law
clearly elucidated” (Deuteronomy : ).

,ּוְ ֶה ֱﬠל ּו עוֹלוֹת ו ׁ ְּש ָל ִמים וְ ָא ְכל ּו וְ ׁ ָשת ּו וְ ָ ׂש ְמחו
 וְ ִק ּ ְיפל ּו ֶאת ָה ֲא ָבנִים ו ָּבא ּו וְ ָלנ ּו,ּו ֵּב ְרכ ּו וְ ִק ְּללו
אוֹתם ִﬠ ָּמ ֶכם
ָ  ״וְ ַה ֲﬠ ַב ְר ֶּתם: ׁ ֶש ֶּנ ֱא ַמר,ַ ּב ִ ּג ְל ָ ּגל
.אוֹתם ַ ּב ָּמלוֹן״
ָ וְ ִה ַּנ ְח ֶּתם

And they sacrificed burnt-oﬀerings and peace-oﬀerings,
and they ate and drank and celebrated, and they uttered
the blessings, and they uttered the curses, and they took
[kippelu]L the stones with them, and they arrived and slept
in Gilgal, as it is stated: “And carry them over with you, and
lay them down in the lodging place, where you shall lodge
this night” ( Joshua : ).

״א ׁ ֶשר
ֲ :לוֹמר
ַ  יָ כוֹל ְ ּב ָכל ָמלוֹן ו ָּמלוֹן? ַּת ְלמוּדOne might have thought that they were required to place these
 ״וְ ֵאת ׁ ְש ֵּתים: ו ְּכ ִתיב, ָּת ִלינ ּו בוֹ ַה ָּליְ ָלה״stones at each and every lodging place where they stayed.
Therefore, the verse states: “Where you shall lodge this night,”
.'ֶﬠ ְ ׂש ֵרה ָה ֲא ָבנִים ָה ֵא ֶּלה ֲא ׁ ֶשר ָל ְקחוּ״ וגו
meaning only on that night. And it is written: “And those
twelve stones, which they took out of the Jordan, Joshua set up
in Gilgal” ( Joshua : ).
Oriental wasp
HALAKHA

The stones of the ephod – א ְבנֵי ָה ֵאפוֹד:ַ According to the
Rambam the names on the stones of the ephod were
written in the following manner: There were twenty-five
letters on each stone; the stone that has Reuben’s name
on it was worn on the right shoulder, and the stone that
has Simeon written on it was worn on the left shoulder
(Rambam Sefer Avoda, Hilkhot Kelei HaMikdash 9:9).
BACKGROUND

The stones of the ephod – א ְבנֵי ָה ֵאפוֹד:ַ

Replicas of the stones of the ephod according to the Rambam

 וְ ָלא? וְ ָהא. צִ ְר ָﬠה ל ֹא ָﬠ ְב ָרה ִﬠ ָּמ ֶהם: ָּתנָ אIt is taught in a baraita (Tosefta : ): The hornet [tzira]L did
! ״וְ ׁ ָש ַל ְח ִּתי ֶאת ַה ִ ּצ ְר ָﬠה ְל ָפנֶיךָ ״: ְּכ ִתיבnot cross the Jordan with them. The Gemara asks: And did it
not? But isn’t it written: “And I will send the hornet before
you, which shall drive out the Hivites, and the Canaanites”
(Exodus : )?
 ַﬠל ְ ׂש ַפת יַ ְרדֵּ ן:ָא ַמר ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ָל ִק ׁיש
ינֵיהן
ֶ ימ ָתה ֵﬠ
ְּ  וְ ִס,ָﬠ ְמ ָדה וְ זָ ְר ָקה ָ ּב ֶהן ָמ ָרה
 ״וְ ָאנ ִֹכי: ׁ ֶש ֶּנ ֱא ַמר,ִמ ְל ַמ ְﬠ ָלה וְ ֵס ַיר ְס ָּתן ִמ ְּל ַמ ָּטה
נֵיהם ֲא ׁ ֶשר ְּכג ַֹב ּה
ֶ ִה ׁ ְש ַמ ְד ִּתי ֶאת ָה ֱאמ ִֹרי ִמ ּ ְפ
ֲא ָרזִ ים ָ ּג ְבהוֹ וְ ָחסֹן הוּא ָּכ ַא ּלוֹנִים וָ ַא ׁ ְש ִמיד
.'ּ ִפ ְריוֹ ִמ ַּמ ַﬠל וְ ׁ ָש ָר ׁ ָשיו ִמ ָּת ַחת״ וגו

Rabbi Shimon ben Lakish says: The hornet stood on the
banks of the Jordan and threw its venom at the inhabitants of
the land and it blinded their eyes from above and castrated
them from below, as it is stated: “Yet I destroyed the Amorites
before them, whose height was like the height of the cedars,
and they were strong as the oaks; yet I destroyed their fruit
from above, and their roots from beneath” (Amos : ).

 ֲח ָדא, ׁ ְש ֵּתי צְ ָרעוֹת ֲהוַ אי: ַרב ּ ַפ ּ ָפא ֲא ַמרRav Pappa said: There were two hornets. One was the hornet
, דְּ מ ׁ ֶֹשה ָלא ָﬠ ַבר,ﬠ יהוֹש
ֻׁ
ִּ דְּ מ ׁ ֶֹשה וַ ֲח ָדא דof Moses, which helped conquer the eastern side of the Jordan,
and one was the hornet of Joshua. The hornet of Moses did not
.ﬠ ָﬠ ַבר יהוֹש
ֻׁ
ִּד
cross the Jordan, but the hornet of Joshua did cross.
ֹאש ַהר ְ ּג ִריזִ ים״
ׁ ״ש ׁ ּ ָשה ׁ ְש ָב ִטים ָﬠל ּו ְלר
ִ ׁ § It is stated in the mishna: Six tribes ascended to the top of
ְ ְּכ ֶד ֶרך: ַמאי ״וְ ַה ֶחצְ יוֹ״? ָא ַמר ַרב ָּכ ֲהנָ א.' כוMount Gerizim, as it is stated: “Half of them in front of Mount
Gerizim and the half of them in front of Mount Ebal” ( Joshua
. ָּכךְ ֲחלו ִּקין ְ ּב ַא ְבנֵי ֵאפוֹד,ׁ ֶש ֲחלו ִּקין ָּכאן
: ). The Gemara asks: What is the meaning of the term “and
the half of them”? It seems to be referring to a division that
already existed. Rav Kahana says: The same way that the
tribes were divided up here on the mountains, so too were they
divided on the stones of the ephod, a garment of the High
Priest.
 ׁ ְש ֵּתי ֲא ָבנִים טוֹבוֹת ָהי ּו לוֹ ְלכ ֵֹהן:ית ֵיבי
ִ ֵמ
, ַא ַחת ִמ ָּכאן וְ ַא ַחת ִמ ָּכאן,ָ ּגדוֹל ַﬠל ְּכ ֵת ָיפיו
,יהם
ֶ ו ׁ ְּשמוֹת ׁ ְשנֵים ָﬠ ָ ׂשר ׁ ְש ָב ִטים ָּכתוּב ֲﬠ ֵל
: ׁ ֶש ֶּנ ֱא ַמר,ׁ ִש ׁ ּ ָשה ַﬠל ֶא ֶבן זוֹ וְ ׁ ִש ׁ ּ ָשה ַﬠל ֶא ֶבן זוֹ
.'מוֹתם ַﬠל ָה ֶא ֶבן ָה ֶא ָחת״ וגו
ָ ״ש ׁ ּ ָשה ִמ ׁ ּ ְש
ִׁ

The Gemara raises an objection to this answer: The High Priest
had two precious stones on the part of the ephod that rested
on his shoulders, one on this side and one on that side, and
the names of the twelve tribes were written on them, six on
this stone and six on that stone, as it is stated: “Six of their
names on the one stone, and the names of the six that remain
on the other stone, according to their birth” (Exodus : ).

,דוֹתם
ָ תוֹל
ְ אשוֹנָ ה ְּכ
ׁ דוֹתם וְ ל ֹא ִר
ָ תוֹל
ְ ׁ ְשנִיָּה ְּכ
,ּאוֹתיּוֹת ָהיו
ִ  וַ ֲח ִמ ׁ ּ ִשים.ִמ ּ ְפנֵי ׁ ֶשיְּהו ָּדה מו ְּקדָּ ם
ֶﬠ ְ ׂש ִרים וְ ָח ֵמ ׁש ַﬠל ֶא ֶבן זוֹ וְ ֶﬠ ְ ׂש ִרים וְ ָח ֵמ ׁש
.ַﬠל ֶא ֶבן זוֹ

It is derived from the verse that only the names on the second
stone were written according to the order of their birth: Gad,
Asher, Issachar, Zebulun, Joseph, Benjamin. But the names on
the first stone were not written according to the order of their
birth, as Judah was written first, and afterward came Reuben,
Simeon, Levi, Dan, and Naphtali. And there were fifty letters
on the two stones of the ephod,HB twenty-five letters on this
stone and twenty-five on that stone.

:אוֹמר
ֵ יאל
ֵ  ַר ִ ּבי ֲחנִינָ א ֶ ּבן ַ ּג ְמ ִלRabbi Ĥanina ben Gamliel says:
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 ל ֹא ְּכ ֶד ֶר ְך ׁ ֶש ֲחלו ִּקין ְ ּבחו ַּּמ ׁש ַה ּ ְפקו ִּדיםThe names of the tribes were not divided on the stones of the ephod
 ֶא ָּלא ְּכ ֶד ֶרךְ ׁ ֶש ֲחלו ִּקין, ֲחלו ִּקין ְ ּב ַא ְבנֵי ֵאפוֹדthe same way that they were divided in the list found at the beginning
of the book of Numbers (Numbers : – ). Rather they were divided
.ְ ּבחו ָּּמ ׁש ׁ ֵשנִי
the way that they were divided in the second book, i.e., Exodus
(Exodus : – ).

NOTES

By a fountain [alei ayin] – ﬠ ֵלי ָﬠיִ ן:ֲ Rabbeinu
Ĥananel interprets this to mean: Leave [ali] us and
go away, evil eye [ayin].

 ְ ּבנֵי ָר ֵחל ֶא ָחד, ֵּכיצַ ד? ְ ּבנֵי ֵל ָאה ְּכ ִס ְיד ָרןHow were they written? On one stone, the names of the sons of Leah
, ו ְּבנֵי ׁ ְש ָפחוֹת ָ ּב ֶא ְמצַ ע, ִמ ָּכאן וְ ֶא ָחד ִמ ָּכאןwere written in the order of their birth: Reuben, Simeon, Levi, Judah,
Issachar, and Zebulun. On the other stone the sons of Rachel were
written. One, Benjamin, was written on this side, i.e., at the bottom of
the list, and one, Joseph, was written on that side, i.e., at the top of the
list. And the children of the handmaids, i.e., Bilhah and Zilpah, who
were Dan, Naphtali, Gad, and Asher, were written on the second stone
in the middle.
?תוֹלד ָֹתם״
ְ ״כ
ְּ וְ ֶא ָּלא ַמאי ֲאנִי ְמ ַקיֵּ ים
יהן וְ ל ֹא ַּכ ׁ ּ ֵשמוֹת
ֶ מוֹתן ׁ ֶש ָ ּק ָרא ָל ֶהן ֲא ִב
ָ ִּכ ׁ ְש
, ְראו ֵּבן – וְ ל ֹא ְראו ֵּבנִי,ׁ ֶש ָ ּק ָרא ָל ֶהן מ ׁ ֶֹשה
–  ָ ּגד, דָּ ן – וְ ל ֹא ַהדָּ נִי,ׁ ִש ְמעוֹן – וְ ל ֹא ׁ ִש ְמעוֹנִי
.וְ ל ֹא ַה ָ ּג ִדי; ְּתיו ְּב ָּתא דְּ ַרב ָּכ ֲהנָ א! ְּתיו ְּב ָּתא

But rather, if their names were not written in the order of their births,
then how do I establish the meaning of the phrase: “According to
their birth” (Exodus : )? It means that their names were written
according to the names that their father, Jacob, called them, and not
according to the names that Moses called them. On the stones it said
Reuben, and not Reubenites; Simeon, and not Simeonites; Dan,
and not Danites; Gad, and not Gadites. This baraita contradicts Rav
Kahana’s opinion, as according to all of the opinions in the baraita, the
division of the names on the ephod is not identical to the division of
the tribes on Mount Gerizim and Mount Ebal. The Gemara confirms:
The refutation of the opinion of Rav Kahana is in fact a conclusive
refutation.

 ֶחצְ יוֹ ׁ ֶשל מוּל: וְ ֶא ָּלא ַמאי ״וְ ַה ֶחצְ יוֹ״? ָּתנָ אThe Gemara asks: Rather, what is meant by the phrase: “And the half
, ַהר ְ ּג ִריזִ ים ְמרו ֶ ּּבה ֵמ ֶחצְ יוֹ ׁ ֶשל ַהר ֵﬠ ָיבלof them facing Mount Ebal” ( Joshua : )? It is taught in a baraita:
The use of the definitive article in the verse indicates that the smaller
.ִמ ּ ְפנֵי ׁ ֶש ֵּלוִ י ְל ַמ ָּטה
half of the Jewish people was on Mount Ebal. The half that was facing
Mount Gerizim was larger than the half on Mount Ebal, because the
tribe of Levi was included in the group that was facing Mount Gerizim,
and they remained on the bottom between the two mountains.
!ּ ִמ ּ ְפנֵי ׁ ֶש ֵּלוִ י ְל ַמ ָּטה ָ ּבצְ ִרי ְלהו,ַאדְּ ַר ָ ּבה
 ַאף ַﬠל ּ ִפי ׁ ֶש ֵּלוִ י ְל ַמ ָּטה ְ ּבנֵי:ָה ִכי ָק ָא ַמר
יוֹסף
ֵ  ״וַ יְ ַד ְ ּבר ּו ְ ּבנֵי: ׁ ֶש ֶּנ ֱא ַמר,יוֹסף ִﬠ ָּמ ֶהם
ֵ
ּﬠ נָ ַת ָּתה ִּלי נַ ֲח ָלה ﬠ ֵלאמֹר ַמדּ ו הוֹש
ֻ ׁ ְֶאת י
ֹאמר
ֶ ּג ָוֹרל ֶא ָחד וְ ֶח ֶבל ֶא ָחד וַ ֲאנִי ַﬠם ַרב…וַ יּ
ָﬠ ִאם ַﬠם ַרב ַא ָּתה ֲﬠ ֵלה ְלך הוֹש
ֻ ׁ ְיהם י
ֶ ֲא ֵל
.ַהיַּ ְﬠ ָרה״

The Gemara is puzzled by this statement: On the contrary, because
the tribe of Levi remained on the bottom they were fewer in number.
The Gemara answers: This is what the baraita is saying: Although the
tribe of Levi was on the bottom, the descendants of Joseph were
among them, and the tribe of Joseph was numerous, as it is stated:
“And the children of Joseph spoke to Joshua, saying: Why did you
give me a single lot and one part for an inheritance, seeing I am a
great people, forasmuch as the Lord has blessed me thus, and Joshua
said to them: If you are a great people, you should go up to the
forest” ( Joshua : – ).

, ְלכ ּו וְ ַה ְח ִ ּבא ּו ַﬠצְ ְמ ֶכם ַ ּביְּ ָﬠ ִרים:ָא ַמר ָל ֶהן
:יה
ּ  ָא ְמר ּו ֵל.ׁ ֶשלּ ֹא ִּת ׁ ְשלוֹט ָ ּב ֶכם ַﬠיִ ן ָה ַרע
,ישא
ָ ׁ יה ֵﬠינָ א ִ ּב
ֵ ְּיה ד
ּ יוֹסף ָלא ׁ ָש ְל ָטא ֵ ּב
ּ זַ ְר ֵﬠ
,יוֹסף ֵ ּבן ּפ ָֹרת ֲﬠ ֵלי ָﬠיִ ן״
ֵ ״בן ּפ ָֹרת
ּ ֵ :דִּ ְכ ִתיב
״ﬠ ֵלי ָﬠיִ ן״
ֲ קוֹרא
ֵ  ַאל ְּת ִהי:ּוְ ָא ַמר ַר ִ ּבי ַא ָ ּבהו
.״עוֹלי ָﬠיִ ן״
ֵ
ֶא ָּלא

The Gemara explains that Joshua said to them: Go and hide yourselves in the forests, so that the evil eye will not have dominion over
you, as you are such a large number of people. The tribe of Joseph said
to him: The evil eye does not have dominion over the oﬀspring of
Joseph, as it is written: “Joseph is a fruitful vine, a fruitful vine by a
fountain” (Genesis : ), and Rabbi Abbahu says: Do not read the
verse as saying: “By a fountain [alei ayin]”;N rather, read it as: Those
who rise above the evil eye [olei ayin], teaching that Joseph and his
descendants are not susceptible to the evil eye.

 ״וְ יִ ְדגּ ּו: ֵמ ָה ָכא,יוֹסי ְ ּב ַר ִ ּבי ֲחנִינָ א ֲא ַמר
ֵ ַר ִ ּבי
 ַמה דָּ גִ ים ׁ ֶש ַ ּביָּ ם – ַמיִ ם,ָלרֹב ְ ּב ֶק ֶרב ָה ָא ֶרץ״
 ַאף,יהן וְ ֵאין ָה ַﬠיִ ן ׁש ֶוֹל ֶטת ָ ּב ֶהן
ֶ ְמ ַכ ִּסין ֲﬠ ֵל
.יוֹסף ֵאין ָה ַﬠיִ ן ׁש ֶוֹל ֶטת ָ ּב ֶהן
ֵ זַ ְרעוֹ ׁ ֶשל

The Gemara cites an alternative source for the assertion that the evil
eye holds no sway over Joseph and his descendants: Rabbi Yosei, son
of Rabbi Ĥanina, said that it is derived from here: Jacob blessed
Joseph’s children and said: “And let them grow [veyidgu] into a multitude in the midst of the earth” (Genesis : ). Just as with regard
to fish [dagim] in the sea, waters cover them and the evil eye therefore has no dominion over them, so too, with regard to Joseph’s
descendants, the evil eye has no dominion over them.
: פרק ז׳ דף לו. sota . Perek VII . 36b
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BACKGROUND

Here Benjamin is written in full – ה ָכא ִ ּבנְיָ ִמין ׁ ָש ֵלם:ָ The
written form of the Torah as it appears in scrolls to this
day lacks vowels. All Hebrew letters are consonants, but
several letters occasionally serve as matres lectionis,
Latin for mothers of reading, thereby contributing to the
pronunciation of the words in which they appear. These
letters are alef, heh, vav, and yod, which in the middle or
end of a word might alter the sound and sometimes the
meaning of the word. For example, the Hebrew name
Benjamin can be written with two instances of the letter
yod, or with only one. The former style is called malei,
plene or full, and the latter is called ĥaser, defective.
LANGUAGE

Public [parhesya] – פ ְר ֶה ְסיָא:ַ ּ From the Greek παρρησία,
parrēsia, meaning freedom of speech and free reign. The
Sages use this word to refer to something that is done in
public and is visible to all.
His image [deyokeno] – יוֹקנוֹ
ְ ְּד: This word is derived
from Greek. Some explain that it comes from the word
δείκανον, deikanon, which refers to an engraved or
embroidered image. However, the ge’onim explain that
it is a combination of two Aramaic words, dio-ikonin,
from the Greek εἰκών, eikon, meaning image. The word
therefore means a duplicate or copy of an image.
NOTES

His work – אכ ּתוֹ
ְ מ ַל:ְ The Maharsha explains that the fact
that the verse states: “His work,” rather than stating work,
or his master’s work, implies that he went to the house
for his own purposes.
From between his fingernails – מ ֵ ּבין צִ ּיפ ְוֹרנֵי יָ ָדיו:ִ Rav
Hai Gaon explains that the term fingernails is not to
be understood literally. Rather, it means that his semen
emerged without him engaging in sexual intercourse
with her (see Ben Yehoyada). Others have an alternative version of the text, according to which the Gemara
states: His desire left him from between his fingernails.
The meaning according to this version is apparently
in accordance with the explanation of Rav Hai Gaon.
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sota . perek VII . 36b . :פרק ז׳ דף לו

אוֹתיּוֹת – ֲח ִמ ׁ ּ ִשים נְ ִכי ֲח ָדא
ִ ָהנֵי ֲח ִמ ׁ ּ ִשים
הוֹסיפ ּו לוֹ אוֹת
ִ יוֹסף
ֵ :ָהוְ יָ ין! ָא ַמר ַר ִ ּבי יִ צְ ָחק
יהוֹסף ָ ׂשמוֹ ְ ּבצֵ אתוֹ
ֵ ״ﬠדוּת ִ ּב
ֵ : ׁ ֶש ֶּנ ֱא ַמר,ַא ַחת
.ַﬠל ֶא ֶרץ ִמצְ ָריִ ם״

The Gemara asks with regard to the baraita that contradicts
Rav Kahana’s opinion: Are these names of the tribes, which
were written on the ephod, composed of a total of fifty letters?
There are only forty-nine. Rabbi Yitzĥak says: They added
one letter to the name of Joseph [Yosef ] when it was written on
the ephod, as it is stated: “He appointed it in Joseph [Yehosef ]
for a testimony when He went forth against the land of Egypt”
(Psalms : ).

תוֹלד ָֹתם״
ְ ״כ
ְּ :ַמ ְת ִקיף ָל ּה ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק
,״בנְיָ ִמן״ ְּכ ִתיב
ּ ִ  ָּכל ַה ּת ָוֹרה ּכו ָּּל ּה,ָ ּב ֵﬠינַן! ֶא ָּלא
 ״וְ ָא ִביו ָק ָרא: ְּכ ִד ְכ ִתיב,״בנְיָ ִמין״ ׁ ָש ֵלם
ּ ִ וְ ָה ָכא
.לוֹ ִבנְיָ ִמין״

Rav Naĥman bar Yitzĥak objects to this: We require the names
to be written “according to their birth,” and Joseph was not
called Yehosef from birth. Rather, the explanation is as follows:
Throughout the entire Torah, the name of Benjamin is written
without a second letter yod between the letters mem and nun,
and here, where he is born, Benjamin is written in full,B spelled
with a second yod. As it is written: “But his father called him
Benjamin” (Genesis : ). Therefore, his name was written on
the ephod with a second yod, “according to his birth.”

ָא ַמר ַרב ָחנָ א ַ ּבר ִ ּביזְ נָ א ָא ַמר ַר ִ ּבי ׁ ִש ְמעוֹן
– יוֹסף ׁ ֶש ִּקידֵּ ׁש ׁ ֵשם ׁ ָש ַמיִ ם ְ ּב ֵס ֶתר
ֵ :ֲח ִס ָידא
דוֹש
ׁ הוֹסיפ ּו ָﬠ ָליו אוֹת ַא ַחת ִמ ׁ ּ ְשמוֹ ׁ ֶשל ַה ָ ּק
ִ
 יְ ה ּו ָדה ׁ ֶש ִּקידֵּ ׁש ׁ ֵשם ׁ ָש ַמיִ ם.ָ ּבר ּו ְך הוּא
דוֹש
ׁ ְ ּב ַפ ְר ֶה ְסיָ א – נִ ְק ָרא ּכוּלּ וֹ ַﬠל ׁ ְשמוֹ ׁ ֶשל ַה ָ ּק
.ָ ּברוּךְ הוּא

§ Rav Ĥana bar Bizna says that Rabbi Shimon Ĥasida says:
Joseph, who sanctified the name of Heaven in private, had
one letter of the name of the Holy One, Blessed be He, the
letter heh, added to his name. Whereas in the case of Judah,
who sanctified the name of Heaven in public [befarhesya]L at
the Red Sea during the exodus from Egypt, merited that his
entire name is called by the name of the Holy One, Blessed be
He, as the entire four-letter name of God can be found within
Judah’s name.

 ״וַ יְ ִהי ְּכ ַהיּוֹם ַהזֶּ ה:יוֹסף ַמאי ִהיא? דִּ ְכ ִתיב
ֵ
אכ ּתוֹ״ – ָא ַמר
ְ וַ יָּ בֹא ַה ַ ּביְ ָתה ַל ֲﬠ ׂשוֹת ְמ ַל
נֵיהם ִל ְד ַבר ֲﬠ ֵב ָירה
ֶ  ׁ ֶש ׁ ּ ְש, ְמ ַל ֵּמד:יוֹחנָ ן
ָ ַר ִ ּבי
– אכ ּתוֹ״
ְ  ״וַ יָּ בֹא ַה ַ ּביְ ָתה ַל ֲﬠ ׂשוֹת ְמ ַל.ּנִ ְת ַּכ ְּוונו
אכ ּתוֹ
ְ  ַל ֲﬠ ׂשוֹת ְמ ַל: ַחד ָא ַמר,ַרב ּו ׁ ְשמו ֵּאל
. ַל ֲﬠ ׂשוֹת צְ ָר ָכיו נִ ְכנַס: וְ ַחד ָא ַמר,ַמ ָּמ ׁש

The Gemara explains: What is the situation where Joseph sanctified God’s name in private? As it is written: “And it came to pass
on a certain day, when he went into the house to do his work”
(Genesis : ). Rabbi Yoĥanan says: This teaches that both
Joseph and Potiphar’s wife stayed in the house, as they intended
to perform a matter of sin. With regard to the phrase “when
he went into the house to do his work,”N Rav and Shmuel
engage in a dispute with regard to its meaning. One says: It
means that he went into the house to do his work, literally. And
one says: He entered the house in order to fulfill his sexual
needs with her.

נְשי ַה ַ ּביִ ת״ וגו' – ֶא ְפ ׁ ָשר ַ ּביִ ת
ֵ ׁ ״וְ ֵאין ִא ׁיש ֵמ ַא
?ָ ּגדוֹל ְּכ ֵביתוֹ ׁ ֶשל אוֹתוֹ ָר ׁ ָשע ל ֹא ָהיָה ּבוֹ ִא ׁיש
 אוֹתוֹ ַהיּוֹם יוֹם ַח ָ ּגם:ָּתנָ א דְּ ֵבי ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל
,בוֹדה זָ ָרה ׁ ֶש ָּל ֶהם
ָ  וְ ָה ְלכ ּו ּכו ָּּלן ְל ֵבית ֲﬠ,ָהיָ ה
 ֵאין ִלי: ָא ְמ ָרה.חוֹלה ִהיא
ָ וְ ִהיא ָא ְמ ָרה ָל ֶהן
.יוֹסף ַּכיּוֹם ַהזֶּ ה
ֵ יוֹם ׁ ֶש ּנִיזְ ָקק ִלי

The verse continues: “And there was none of the men of the
house there within” (Genesis : ). The Gemara asks: Is it possible that in such a large and important house like the house of
that wicked man that no one was in there? The school of Rabbi
Yishmael taught: That day was their festival day and they all
went to their house of idol worship; and she told them that she
was sick and could not go, as she said to herself: I have no day
on which Joseph will attend to me like this day.

אוֹת ּה
ָ ״וַ ִּת ְת ּ ְפ ֵ ׂשה ּו ְ ּב ִבגְ דוֹ ֵלאמֹר״ וגו' – ְ ּב
יוֹקנוֹ ׁ ֶשל ָא ִביו וְ נִ ְר ֲא ָתה לוֹ
ְ ְּאתה ד
ָ ׁ ָש ָﬠה ָ ּב
 ֲﬠ ִת ִידין ַא ֶחיךָ ׁ ֶשיִּ ָּכ ְתב ּו,יוֹסף
ֵ : ָא ַמר לוֹ,ַ ּב ַחלּ וֹן
 ְרצוֹנְ ךָ ׁ ֶשיִּ ָּמ ֶחה.ינֵיהם
ֶ ַﬠל ַא ְבנֵי ֵאפוֹד וְ ַא ָּתה ֵ ּב
:רוֹﬠה זוֹנוֹת? דִּ ְכ ִתיב
ֵ ינֵיהם וְ ִת ָ ּק ֵרא
ֶ ׁ ִש ְמךָ ִמ ֵ ּב
!״וְ ר ֶֹﬠה זוֹנוֹת יְ ַא ֶ ּבד הוֹן״

The verse states: “And she caught him by his garment, saying:
Lie with me” (Genesis : ). At that moment his father’s image
[deyokeno]L came and appeared to him in the window. The
image said to him: Joseph, the names of your brothers are
destined to be written on the stones of the ephod, and you are
to be included among them. Do you desire your name to be
erased from among them, and to be called an associate [ro’eh]
of promiscuous women? As it is written: “But he who keeps
company with harlots wastes his riches” (Proverbs : ), as he
loses his honor, which is more valuable than wealth.

יוֹחנָן
ָ  ״וַ ֵּת ׁ ֶשב ְ ּב ֵא ָיתן ַק ׁ ְש ּתוֹ״ – ָא ַמר ַר ִ ּבי:ִמיָּ ד
.יתנוֹ
ָ  ׁ ֶש ׁ ּ ָש ָבה ַק ׁ ְש ּתוֹ ְל ֵא:ִמ ׁ ּשוּם ַר ִ ּבי ֵמ ִאיר
נָﬠץ יָ ָדיו ַ ּב ַ ּק ְר ָקע וְ יָ צְ ָאה
ַ – רוֹﬠי יָ ָדיו״
ֵ ְ״וַ יָּ פֹזּ ּו ז
.ׁ ִש ְכ ַבת זַ ְרעוֹ ִמ ֵ ּבין צִ ּיפ ְוֹרנֵי יָ ָדיו

Immediately: “And his bow abode [teishev] firm” (Genesis
: ). Rabbi Yoĥanan says in the name of Rabbi Meir: This
means that his bow, i.e., his penis, returned [shava] to its
strength, as he overcame his desire. The verse about Joseph
continues: “And the arms of his hands were made supple”
(Genesis : ), meaning that he dug his hands into the ground
and his semen was emitted between his fingernails.N

״מ ֵידי ֲא ִביר יַ ֲﬠקֹב״ – ִמי ָ ּג ַרם לוֹ ׁ ֶשיֵּ ָח ֵקק ַﬠל
ִ
״מ ׁ ּ ָשם ר ֶֹﬠה
ִ ,ַא ְבנֵי ֵאפוֹד? ֶא ָּלא ֲא ִביר יַ ֲﬠקֹב
,רוֹﬠה
ֶ נַﬠ ָ ׂשה
ֲ ְֶא ֶבן יִ ְ ׂש ָר ֵאל״ – ִמ ׁ ּ ָשם זָ ָכה ו
״רוֹﬠה יִ ְ ׂש ָר ֵאל ַה ֲאזִ ינָ ה נ ֵֹהג ַּכ ּצֹאן
ֵ :ׁ ֶש ֶּנ ֱא ַמר
.יוֹסף״
ֵ

“By the hands of the Mighty One of Jacob” (Genesis : ):
Who caused his name to be etched onto the stones of the
ephod? It was only the might of Jacob. “From there, from
the Shepherd, the Stone of Israel” (Genesis : ) means:
From there, because of Joseph’s ability to withstand this trial,
he merited to become a shepherd [ro’eh] of the Jewish people,
as it is stated: “Listen, O Shepherd of Israel, who leads like
the flock of Joseph” (Psalms : ).

יוֹסף ָלצֵ את ִמ ֶּמנּ ּו ׁ ְשנֵים
ֵ  ָהיָ ה ָראוּי:ַּתנְ יָ א
,ָﬠ ָ ׂשר ׁ ְש ָב ִטים ְּכ ֶד ֶר ְך ׁ ֶשיָּ צְ א ּו ִמיַּ ֲﬠקֹב ָא ִביו
 ֶא ָּלא,יוֹסף״
ֵ ״א ֶּלה ּת ְֹלדוֹת יַ ֲﬠקֹב
ֵ :ׁ ֶש ֶּנ ֱא ַמר
ׁ ֶשיָּ צָ א ׁ ִש ְכ ַבת זַ ְרעוֹ ִמ ֵ ּבין צִ ּיפ ְוֹרנֵי יָ ָדיו; וְ ַאף
 וְ כו ָּּלן נִ ְק ְרא ּו,ַﬠל ּ ִפי ֵכן יָ צְ א ּו ִמ ִ ּבנְיָ ִמין ָא ִחיו
 ״ו ְּבנֵי ִבנְיָ ִמן ֶ ּב ַלע וָ ֶב ֶכר: ׁ ֶש ֶּנ ֱא ַמר,ַﬠל ׁ ְשמוֹ
.'וְ ַא ׁ ְש ֵ ּבל״ וגו

It is taught in a baraita: Joseph was deserving of having twelve
tribes descend from him, the same as twelve tribes descended
from his father Jacob, as it is stated: “These are the generations of Jacob, Joseph” (Genesis : ). This implies that everything that happened to Jacob was destined to happen to Joseph.
However, he did not merit this because his semen was emitted
from between his fingernails. And even so, the oﬀspring
that were meant to descend from him descended from his
brother Benjamin, who had ten sons. And they were all named
after Joseph, as it is stated: “And the sons of Benjamin: Bela,
and Becher, and Ashbel, Gera, and Naaman, Ehi, and Rosh,
Muppim, and Huppim, and Ard” (Genesis : ).

– ״ב ַלע״ – ׁ ֶש ִּנ ְב ַלע ֵ ּבין ָהאו ּּמוֹת; ״וָ ֶב ֶכר״
ּ ֶ The Gemara explains how each name relates to Joseph: Bela
; ְ ּבכוֹר ְל ִא ּמוֹ ָהיָ ה; ״וְ ַא ׁ ְש ֵ ּבל״ – ׁ ֶש ׁ ּ ְש ָבאוֹ ֵאלwas named after Joseph, who was swallowed [nivla] among
the nations. And Becher received that name because Joseph
ֵּ
;״ג ָרא״ – ׁ ֶש ָ ּגר ְ ּב ַא ְכ ַסנְיוּת
was the firstborn [bekhor] of his mother, Rachel. And Ashbel
received his name because God sent Joseph into captivity
[shevao El] in Egypt. Gera was named after Joseph, who
dwelled [gar] in a foreign land [akhsaneyut].L
– ֹאש״
ׁ ״א ִחי וָ ר
ֵ ,יוֹתר
ֵ נַﬠ ָמן״ – ׁ ֶש ּנ ִָﬠים ְ ּב
ֲ ְ״ו
״מ ּ ִפים וְ ֻח ּ ִפים״ – הוּא
ֻ .ֹאשי הוּא
ִ ׁ ֲא ִחי הוּא וְ ר
.יתי ְ ּבחו ּ ָּפתוֹ
ִ ל ֹא ָר ָאה ְ ּבחו ּ ָּפ ִתי וַ ֲאנִי ל ֹא ָר ִא
יכא
ָ ״וָ ָא ְרדְּ ״ – ׁ ֶשיָּ ַרד ְל ֵבין או ּּמוֹת ָה
ָּ עוֹלם; ִא
.וֹמין ְלוֶ ֶורד
ִ ּ ״וָ ָא ְרדְּ ״ – ׁ ֶש ּ ָפנָיו ד:דְּ ָא ְמ ִרי

And Naaman was called that because Joseph was extremely
pleasing [na’im]. Ehi and Rosh received these names, as Benjamin said: Joseph is my brother [aĥi] and my leader [roshi].
Benjamin named his sons MuppimN and Huppim, as Benjamin
said: Joseph did not see my wedding canopy [ĥuppa] and I
did not see his wedding canopy. And Ard was named after
Joseph, who descended [yarad] to the lands of the nations of
the world. Some say that the name Ard means that Joseph’s
face was similar in its beauty to a rose [vered].

,יוֹחנָ ן
ָ ָא ַמר ַר ִ ּבי ִחיָּ יא ַ ּבר ַא ָ ּבא ָא ַמר ַר ִ ּבי
ָ ״ו ִּב ְל ָﬠ ֶדיך:יוֹסף
ֵ ְ ּב ׁ ָש ָﬠה ׁ ֶש ָא ַמר לוֹ ּ ַפ ְרעֹה ְל
 ָא ְמר ּו ִאיצְ ַטגְ נִינֵי,'ל ֹא יָ ִרים ִא ׁיש ֶאת יָ דוֹ״ וגו
 ֶﬠ ֶבד ׁ ֶש ְּל ָקחוֹ ַר ּבוֹ ְ ּב ֶﬠ ְ ׂש ִרים ֶּכ ֶסף:ַפ ְרעֹה
 ִ ּגנּ וּנֵי ַמ ְלכוּת:ַּת ְמ ׁ ִש ֵילה ּו ָﬠ ֵלינוּ? ָא ַמר ָל ֶהן
.רוֹאה ּבוֹ
ֶ ֲאנִי

Rabbi Ĥiyya bar Abba says that Rabbi Yoĥanan says: When
Pharaoh said to Joseph: “And without you no man shall
lift up his hand or his foot in all the land of Egypt” (Genesis
: ), Pharaoh’s astrologers said: You will appoint a slave
whose master bought him for twenty silver coins to rule
over us? He said to them: I perceive royal characteristics
[ginnunei malkhut]L in him and see that he was not initially
a slave.

!ﬠ ְ ּב ׁ ִש ְב ִﬠים ָל ׁשוֹן יוֹד
ֵ  יְ ֵהא, ִאם ֵּכן:ָא ְמר ּו לוֹ
 ָלא ֲהוָ ה.ימדוֹ ׁ ִש ְב ִﬠים ָל ׁשוֹן
ְּ יאל וְ ִל
ֵ ָ ּבא ַ ּג ְב ִר
הוֹסיף לוֹ אוֹת ַא ַחת ִמ ׁ ּ ְשמוֹ ׁ ֶשל
ִ ,ָקגָ ַמר
״ﬠדוּת
ֵ : ׁ ֶש ֶּנ ֱא ַמר,דוֹש ָ ּברוּךְ הוּא וְ ָל ַמד
ׁ ַה ָ ּק
 ְ ׂש ַפת,יהוֹסף ָ ׂשמוֹ ְ ּבצֵ אתוֹ ַﬠל ֶא ֶרץ ִמצְ ָריִ ם
ֵ ִ ּב
ישנָ א
ָ ּ ׁ  ָּכל ִל, ו ְּל ָמ ָחר.ל ֹא יָ ַד ְﬠ ִּתי ֶא ׁ ְש ָמע״
.יה
ְ ׁ דְּ ִא
ּ יה ַא ֲה ַדר ֵל
ּ יש ָּת ֵﬠי ּ ַפ ְרעֹה ַ ּב ֲה ֵד

They said to him: If that is so and he is a child of royalty, he
should know the seventy languagesN that all kings’ children
learn. The angel Gabriel then came and taught him the seventy
languages, but he could not learn all of them. Gabriel then
added one letter, the letter heh, to Joseph’s name from the
name of the Holy One, Blessed be He, and then he was able
to learn the languages, as it is stated: “He appointed it in
Joseph [Yehosef] for a testimony, when he went forth against
the land of Egypt, the speech of one that I did not know I
heard” (Psalms : ). And the next day, when he appeared
before Pharaoh, in every language that Pharaoh spoke with
him, he answered him.

 ָלא ֲהוָ ה,יש ָּת ֵﬠי ִאיה ּו ִ ּב ְל ׁשוֹן ַה ּק ֶֹד ׁש
ְ ׁ ִא
! ַאגְ ָמ ִרי:יה
ּ  ֲא ַמר ֵל.ָקא יָ ַדע ַמאי ֲהוָ ה ָא ַמר
יש ַּת ַ ּבע ִלי
ְ ׁ  ִא:יה
ּ  ֲא ַמר ֵל.יה וְ ָלא ָ ּג ַמר
ּ ַאגְ ְמ ֵר
ְ ׁ  ִא.דְּ ָלא ְמגַ ֵּלית
.יש ַּת ַ ּבע לוֹ

Joseph then spoke in the sacred tongue, Hebrew, and Pharaoh
did not know what he was saying. Pharaoh said to him: Teach
me that language. He taught him, but he could not learn it.
Pharaoh said to him: Take an oath for my benefit that you will
not reveal that I do not know this language. He took an oath
for his benefit.

LANGUAGE

Foreign land [akhsaneyut] – א ְכ ַסנְיוּת:ַ This word is used
here in an unusual fashion, as a derivative of the Greek
ξένια, xenia, which refers to an alien, or foreigner or guest
status.
Royal characteristics [ginnunei malkhut] – גנּ וּנֵי ַמ ְלכוּת:ּ ִ
According to Rashi, this word is similar to the word color
[gavan] and it is borrowed here to refer to a behavior or a
mannerism of royalty. In Arukh the text reads ginisi, which is
apparently derived from the Greek γένεσις, genesis, meaning origin or source. In this Gemara it means that Pharaoh
saw signs that Joseph came from royal lineage.
NOTES

Muppim – מ ּ ִפים:ֻ The meaning of this name is not explained
here. Rashi quotes the Midrash Tanĥuma, which explains
that Joseph studied from the mouth [mippeh] of Jacob
the same way Jacob himself studied from his teachers. A
similar interpretation is found in Bereshit Rabba, where it
is also explained that the name Muppim is derived from
the word beauty [yofi]. The explanation of Targum Yonatan
is that Joseph was sold to Muf, another name for Egypt.
Seventy languages – ש ְב ִﬠים ָל ׁשוֹן:
ִ ׁ It appears from here
that Hebrew is not counted as one of the seventy languages, and that the Jewish people are accordingly not
counted as one of the seventy nations (Tosefot HaRash;
Tosefot HaRosh).

: פרק ז׳ דף לו. sota . Perek VII . 36b
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 ֲא ַמר,יﬠנִי ֵלאמֹר״
ַ ״א ִבי ִה ׁ ְש ִ ּב
ָ :יה
ּ ִּכי ֲא ַמר ֵל
:יה
ַּ  זִ יל ִא:יה
ּ  ֲא ַמר ֵל.ית ׁ ֵשיל ַא ׁ ּ ְשב ּו ֲﬠ ָת ְך
ּ ֵל
נִיחא
ָ ית ׁ ְש ִלי נַ ִמי ַאדִּ ָידךְ ! וְ ַאף ַﬠל ַ ּגב דְּ ָלא
ְ וְ ִא
״ﬠ ֵלה ו ְּקבֹר ֶאת ָא ִביךָ ַּכ ֲא ׁ ֶשר
ֲ :יה
ּ  ֲא ַמר ֵל,יה
ּ ֵל
.יﬠךָ ״
ֶ ִה ׁ ְש ִ ּב

Years later, when Joseph said to Pharaoh: “My father made me
swear, saying” (Genesis : ) that I would bury him in Eretz
Yisrael, Pharaoh said to him: Go request the dissolution of your
oath. Joseph said to him: And should I also request dissolution
for the oath that I took for your benefit? And consequently, even
though Pharaoh was not amenable to letting Joseph go, he worried that Joseph would then request dissolution for the oath that
he had taken for his benefit, and Pharaoh therefore said to him:
“Go up and bury your father according to what he made you
swear” (Genesis : ).

 ָהיָ ה ַר ִ ּבי ֵמ ִאיר,יְ הו ָּדה ַמאי ִהיא? דְּ ַתנְ יָ א
 ָהי ּו ׁ ְש ָב ִטים, ְּכ ׁ ֶש ָﬠ ְמד ּו יִ ְ ׂש ָר ֵאל ַﬠל ַהיָּ ם:אוֹמר
ֵ
יוֹרד ְּת ִח ָּלה
ֵ ״אנִי
ֲ אוֹמר
ֵ  זֶ ה,נַצ ִחים זֶ ה ִﬠם זֶ ה
ּ ְ ְמ
 ָק ַפץ.יוֹרד ְּת ִח ָּלה ַליָּ ם״
ֵ ״אנִי
ֲ אוֹמר
ֵ ַליָּ ם״ וְ זֶ ה

§ What was the incident where Judah sanctified God’s name in

: ׁ ֶש ֶּנ ֱא ַמר,ׁ ִש ְבטוֹ ׁ ֶשל ִ ּבנְיָ ִמין וְ יָ ַרד ַליָּ ם ְּת ִח ָּילה
 ַאל ִּת ְק ֵרי ״ר ֵֹדם״.״שם ִ ּבנְ יָ ִמין צָ ִﬠיר ר ֵֹדם״
ָׁ
,אוֹתם
ָ  וְ ָהי ּו ָ ׂש ֵרי יְ הו ָּדה רוֹגְ ִמים.ֶא ָּלא ֵ״רד יָ ם״
.״ש ֵרי יְ הו ָּדה ִרגְ ָמ ָתם״
ׂ ָ :ׁ ֶש ֶּנ ֱא ַמר

the tribe of Benjamin and descended into the sea first, as it is
stated: “There is Benjamin, the youngest, ruling them [rodem]”
(Psalms : ). Do not read it as: “Ruling them [rodem]”;
rather, read it as: Descending [red] into the sea [yam]. And
the princes of the tribe of Judah were stoning them [rogmim
otam] for plunging in first and not in the proper order, as it is
stated in the continuation of the verse: “The princes of Judah,
their council [rigmatam]” (Psalms : ).

public? As it is taught in a baraita that Rabbi Meir would say:
When the Jewish people stood at the Red Sea, the tribes were
arguing with one other. This one was saying: I am going into
the sea first, and that one was saying: I am going into the sea
first. Then, in jumped

Perek VII
Daf 37 Amud a
NOTES

Tradition – ק ָ ּב ָלה:ַ The term tradition, or the texts of
tradition, refers to the Prophets and Writings sections
of the Bible, as opposed to the Torah. Some explain
that the term tradition is used to refer to matters
whose status and sanctity are derived from oral tradition and not from the written Torah. Others explain
that the statements of the Prophets are called tradition, kabbala, from the word kevila, meaning rebuke.

אוֹש ּ ִפיזְ ָכן
ְ ׁ נַﬠ ָ ׂשה
ֲ ְיכךְ זָ ָכה ִ ּבנְיָ ִמין ַה ַ ּצדִּ יק ו
ָ  ְל ִפTherefore, Benjamin the righteous was privileged to serve as
. ״ו ֵּבין ְּכ ֵת ָפיו ׁ ָש ֵכן״: ׁ ֶש ֶּנ ֱא ַמר, ַל ְ ּגבו ָּרהhost to the Divine Presence of the Almighty, as the Temple was
built in the territory of Benjamin, as it is stated in Moses’ blessing
for the tribe of Benjamin: “The beloved of the Lord shall dwell in
safety by Him; He covers him all the day, and He rests between
his shoulders” (Deuteronomy : ).
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 ֶא ָּלא, ל ֹא ָּכךְ ָהיָ ה ַמ ֲﬠ ֶ ׂשה:ָא ַמר לוֹ ַר ִ ּבי יְ הו ָּדה
אוֹמר
ֵ יוֹרד ְּת ִח ָּילה ַליָּ ם״ וְ זֶ ה
ֵ ״אין ֲאנִי
ֵ אוֹמר
ֵ זֶ ה
ָּ יוֹרד ְּת ִח
 ָק ַפץ נַ ְח ׁשוֹן ֶ ּבן.ילה ַליָּ ם״
ֵ ״אין ֲאנִי
ֵ
ָּ ֲﬠ ִמינָ ָדב וְ יָ ַרד ַליָּ ם ְּת ִח
״ס ָב ֻבנִי
ְ : ׁ ֶש ֶּנ ֱא ַמר,ילה
ְב ַכ ַח ׁש ֶא ְפ ַריִ ם ו ְּב ִמ ְר ָמה ֵ ּבית יִ ְ ׂש ָר ֵאל וִ יהו ָּדה
.עֹד ָרד ִﬠם ֵאל״

Rabbi Yehuda said to Rabbi Meir: That is not how the incident
took place. Rather, this tribe said: I am not going into the sea
first, and that tribe said: I am not going into the sea first. Then,
in jumped the prince of Judah, Nahshon ben Amminadab, and
descended into the sea first, accompanied by his entire tribe, as
it is stated: “Ephraim surrounds Me with lies and the house of
Israel with deceit, and Judah is yet wayward toward God [rad
im El]” (Hosea : ), which is interpreted homiletically as: And
Judah descended [rad] with God [im El].

יﬠנִי ֱאל ִֹהים ִּכי
ֵ ״הוֹש
ִׁ
:וְ ָﬠ ָליו ְמ ָפ ֵר ׁש ַ ּב ַ ּק ָ ּב ָלה
 ָט ַב ְﬠ ִּתי ִ ּביוֵ ן ְמצו ָּלה וְ ֵאין,ָבא ּו ַמיִ ם ַﬠד נָ ֶפ ׁש
ָמ ֳﬠ ָמד וגו' ַאל ִּת ׁ ְש ְט ֵפנִי ׁ ִש ּב ֶֹלת ַמיִ ם וְ ַאל
.'ִּת ְב ָל ֵﬠנִי ְמצו ָּלה״ וגו

And in this regard, the tradition,N i.e., the Writings, explicates
Nahshon’s prayer at that moment: “Save me, God; for the waters
are come in even unto the soul. I am sunk in deep mire, where
there is no standing…let not the water flood overwhelm me,
neither let the deep swallow me up” (Psalms : – , ).

 ָא ַמר.אוֹת ּה ׁ ָש ָﬠה ָהיָה מ ׁ ֶֹשה ַמ ֲא ִריךְ ִ ּב ְת ִפ ָּלה
ָ ְ ּב
,טוֹב ִﬠים ַ ּביָּ ם
ְ  יְ ִד ַידיי:דוֹש ָ ּברו ְּך הוּא
ׁ לוֹ ַה ָ ּק
 ִר ּבוֹנוֹ:וְ ַא ָּתה ַמ ֲא ִריךְ ִ ּב ְת ִפ ָּלה ְל ָפנַי? ָא ַמר ְל ָפנָיו
 ״דַּ ֵ ּבר: ו ַּמה ְ ּביָ ִדי ַל ֲﬠ ׂשוֹת? ָא ַמר לוֹ,עוֹלם
ָ ׁ ֶשל
ָ וְ ַא ָּתה ָה ֵרם ֶאת ַמ ְּטך,ֶּאל ְ ּבנֵי יִ ְ ׂש ָר ֵאל וְ יִ ָּסעו
.'ּנְטה ֶאת יָ ְדךָ ״ וגו
ֵ ו

At that time, Moses was prolonging his prayer. The Holy One,
Blessed be He, said to him: My beloved ones are drowning
in the sea and you prolong your prayer to me? Moses said
before Him: Master of the Universe, but what can I do? God
said to him: “Speak to the children of Israel that they go forward. And you, lift up your rod and stretch out your hand”
(Exodus : – ).

,יכךְ זָ ָכה יְ הו ָּדה ַל ֲﬠ ׂשוֹת ֶמ ְמ ׁ ָש ָלה ְ ּביִ ְ ׂש ָר ֵאל
ָ ְל ִפ
״היְ ָתה יְ ה ּו ָדה ְל ָק ְד ׁשוֹ יִ ְ ׂש ָר ֵאל
ָ :ׁ ֶש ֶּנ ֱא ַמר
״היְ ָתה יְ הו ָּדה ְל ָק ְד ׁשוֹ״
ָ  ַמה ַּט ַﬠם.לוֹתיו״
ָ ַמ ְמ ׁ ְש
״היָּ ם ָר ָאה
ַ ְּלוֹתיו״? ִמ ׁ ּשוּם ד
ָ וְ ״יִ ְ ׂש ָר ֵאל ַמ ְמ ׁ ְש
.וַ יָּ נֹס״

For this reason, because Nahshon and the tribe of Judah went
into the sea first, the tribe of Judah merited to govern Israel,
as it is stated: “Judah became His sanctuary, Israel His dominion. The sea saw it and fled” (Psalms : – ). The baraita interprets the verses in this manner: What is the reason that Judah
became His sanctuary and Israel came under His dominion?
It is because “the sea saw it and fled.”

